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BRIHADARANYAKA UPAiNISAD 

FllJST ADin^AYA. 

First Bhahmana. 

Peace Chant. 

^ 5nf%: 5TT^: II 

^ ()i\i. ^’i.rftvijaui, riill. ^^Adas.tliii! ; llio Ro.A-fonu I'rom wlii, li all avalaiTis 
descend, win. Pfti-Qaiii, full. Idain, (his ; I.Ik; avatani-fonn. ^nta Runnil, JVoni 
llio full (the Tloot-fonnl. Puroain, (lie full (l.lu! avalara-fonii) Vd- 

achyale, conies out. 5 ^ ITlroasya, of tlie Full ((.he Root-form), Rdriiam, the full 
(the avatara-form). Adilya, i'ra.spiiif', wilhdrauiiiif in HimBolf, nnitinif. jji' 
I’lli'Uam, the Full (the Uoot-fonn). iia Fva, alone, .\vasisyate, remains. 

Oiii. Thut (Root.- form) is Full, this (aviitara-form) is 
full ; from Full, the full eiiuinates. When this full is with- 
• Iruwn in tliut I* till, the Full ;ih>uo rtnuiiius. 

Mantra T. I. 1. 

^ ^ RtT: II 

sTTwr ii 

I f^5[r; qr^ 

SlfhST 

5rmTT^ qft^- 

^ ^^qf^ qrrrqr^q qr^ 11^ ii 

Om, a word of airspicionsnesR. Ustl, Dawn ; the goddess of wisdom, 
t Vai, verily. Modhyasya, deserving sacrilice which is termed iledha : to 



2 BnillA DA RA m A KA-UPA^I^A D. 

whom prayers are offered and sacrifices are made ; of the sacred, Asvasya, 

of the horse. The Lord is also called Asva because He took this form once. He 
(together with 13 ralim/i also in the form of a horse) is ])resent in llie body of tlie 
sacrificial liorse. Si rah, head ; in the head, ot*: Siiryah, the Sun (god), 
Chaksuh, tlie oyo; in the eye. V/itah, tlie Wiiid-god. «p»r: PiAijah, the breath ; 
in the l)reath. Vaisvanarah, named Yai^vanara. Agni, fire ; the 

Fire-god. Vyattam, open month ; in the open month, Samvatsarah, 

the year (Brahma, the nourisher of his offspring). Atma, the wliole body ; 

in the whole Imdy. Dyauh, heavens ; the God of the heavens. 
ham, the back ; on tlie back. Antariksam, the space ; the god of space, 

He is ^3: ; TJdaram, the belly ; in the lielly, Pyithivi, the earth ; 

the Earth*god. Pajasyam, the feet ; in the feet, Disah, the four quarters ; 
the four gods presiding in the four directions, North, South, .P:a8t, and West. 
^ P^rsve, the two sides ; in the two sides, AvAntaradisah the inter- 

mediate quarters, the presiding deities of the four intermediate quarters, N-E , 
S-E.,S-W., and N-W. Parisavah, the extremities of the bones of the sides (ril)s 
called ^ 31 ^:, or Uitaval;, the seasons ; the gods presiding over the seasons, 

six in number. AAgani, tlio limbs ; in the limbs, the head, the four hoofs 

and the tail, altogether six in number, w: Mas^h, the months; the gods of the 
months. ^ Cha,and. TOwrgr: Ardha mAsah,half months; the presiding deities thereof. 

Parvn^ji, joints ; in the joints, the principal as well as minor joints. 
AhorAtrruji, the days and nights ; their presiding deities, Pratisth^, the 

legs; in the legs, Naksatrfl^ii, the stars; their presiding deities. 

Asthini, the bones ; in the bones. Nabhah, the sky ; the presiding deity of 
the sky. He is n Mansani, flesh ; in the flesh, Sikat^h, sands ; 

the presiding deities tliereof. Uvadhyam, dung ; in the dung. Sindha- 

vab, the rivers; the jiresiding deities of the rivers. 3^: Gudab, the intestines; in 
the intestines, wn: Parvatah, mountains; the presiding gods thereof. Yakrit, 
the liver; in the liver. Cha, and. Klomanah, the lungs; in the lungs. 

Osadhayab, the grain plants ; their presiding deities. The annual plants. 

Vanaspatayah, the large trees (that bear fruit apparently without any 
blossoms) ; the presiding deities of the trees. Loinani, the liairs of the body ; 
in tlie hairs of the body. ^3 Udyan, the rising Sun. Purvdrdhab, the 

upper half of the body from the navel upwards. Nimlochan, the setting 

(Sun). Jaghan^rdhah, the hinder part of the body ; the lower part of tlie 

body from the navel downwards, containing hips, loins, etc. Yat, whatever ; 
the god who Vidyotate, lightens, flashes ; a lightning. ?m Tat, that.^ 
Vijrimbhate, yawns, gapes. ^ Yat, whatever ; the god who vStanayati, roars 
(as thunder), w Tat, that, Vidhiiuate, shakes the body (or the skin). 

*13 Yat, whatever ; the god who Varsati, rains, falls as shower ; the presiding 

god of the shower, m Tat, that. Mehati, urinates, to V^k, speech ; the 
presiding deity thereof. ^ Eva, verily. TOt Asya, His ; of Hari who is in the sac- 
rificial horse, Vftk, sound, neighing. 
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1. Usa, (the goddess of knowledge) is verily (in) the 
head of the sacrilicial horse, the Sun-god is (in) the eye. The 
Wind-god Vayu is (in) the breatli. (The Fire-god named) 
Vaisvanara Agni is (in) the open mouth. (Brahma called) 
Samvatsara (the nourisher of his olfspring) is (in the), whole 
body : (on the) back is (the god) of the heavens : (the god of) 
space is (in) the belly. The Earth-god is (in) the foot : (the 
gods of) the four quarters are (in) the two sides of that horse : 
(the gods of) the intermediate quarters in the extremities of 
the bones of the sides. (In) the six limbs are the (six) presid- 
in”’ deities of the season. The Month-gods and the gods of the 
fortnights are in the joints. ('I’he god of) the day and (that 
of) the night are (in) the legs : (tljc presiding deities of) the 
stars are (in) the bones. The Sky-god is (in) the Hesh ; (the 
presiding deities of) the sands are (in) the dung. (In) the 
intestines are (the gods of) the rivers ; (in) the liver and (in) 
the lungs are (the gods of) the mountains. (The gods of) the 
annual jolants as well as (those of) the large trees are (in) the 
hairs (of the body). (In) the upper half of the body is (the god 
that presides over) the rising (Sun). (The god that presides 
over) the setting sun is (in) the lower part (of the body). 
(The god that gives light as) lightning is in the yawjiing. 
(The god that i)resides over) the roaring of the cloufls is (in) 
the shaking of the skin. The (god that conies down in the 
form of) shower is (in) the urination. (The goddess of) 
speech is in the voice (neighing). — 1. 

filAllUVA’S SAIjUTATION. 

To Jjak'sini and Ifayagriva be luy salutation. To Hayagriva 
(attended by Laksini), in the i'onn of Sri Rama, the form in which He 
is always present in the heart of Hanuman. To ITayagiiva (attended by 
Laksini) in the form of t^ri Krisna, llie form in which He isalwaj^s present 
iu'^he heart of Bhima. To Hayagriva attended by Laksini in the form of 
Vedavyasa, the form in which He is always present in the heart of Madhva. 

Vi^nu do I always adore, Vi.snu who rules over the Prana and 
other Viiyus ; who is the treasure-house of eternal bliss ; who is not 
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at all touched by any sort of impurity ; who pervades all things in the 
world ; who is the Full (full in all times, full in all places and full in 
all qualities) ; Vi§nu who is the Lord of Prakfiti, who knows no birth, 
who is not at all like anything that we know. Visnu who is eternal and 
knows no decay ; He who is Omniscient and Omnipotent, Visnu who is 
Himself the source of all sorts of energies, Vi§nn who is always adored 
by all the Devas, all the Munis, and all the sons of Manu ; Vi^nu from 
whom proceed the creation and destruction of this world, aiid all the move- 
ments and the changes that are going on in it, and Visnu from whom 
comes the eternal bliss to all. 

INTRODUCTION. 

ft is thus in the Vardha Purana : — 

" In the beginning of creation, the four-faced god Brahma adored 
Visnu, the Lord of Laksmi (with the verses of this Upanisad). He recited 
it to Sdrya exactly again and Sfliya recited it to Yajfiavalkya. This 
Upanisad is called VAjsaneyin because when the Sun recited it to YAjna- 
valkya, he assumed the form of a horse of the class of Vaji. Since 
Yajfiavalkya taught it to Kanva, it is also called Kanvopanisad.” 

It is thus in the Pradhyiina : — 

“ The Lord Janardana (Vi.snu) having assumed the form of a horse 
(asva) created Brahma who also assumed the form of a horse (aniva).. Visnu 
Himself is present in the form of a horse within Brahma, when he assumed 
that form. It has been said in the iSrnti, that the sacrificial horse is the 
representative of both Brahnifi and Vi^nu. It, therefore, may be said 
that the whole world is present in the body of the sacrificial horse, for 
the whole world rests in the different parts of the bodies of both Brahma 
and Visnu.” 

In the Garnda Puivlna it has been said : Uchchaih^rava is present in 
the body of the sacrificial horse in which is Ketlava, the Lord of the whole 
world, and Brahrai is in Uchchaihilrava and Visnu again is in Chatur- 
mukha (Brahma). 

‘ Mountains’ and ‘ sands’, ‘ rivers’, ‘ wells’ and ‘ tanks’ ‘ sacrificial 
offerings,’ ‘potsherds,’ and ‘sacrificial posts’ are all names of Devatas. It 
has been mentioned in the Narada Samhita that these are the names of 
Devatas and these think themselves as separate from the Supreme God. 
These words, mountain etc., are the names of Visnu also, because H(s 
possesses in superal)andance all the qualities which the etymology of 
these words (Parvata etc.) denotes. 

In phrases like Usa ifirah [UsA (is) head], nama Brahman (name is 
Brahman. See Chh. Up.) and Tat tvvam asi (That thou art. See Chh. Up.), 
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and in all other such phrases (where two words stand in a case of apposition), 
the nominative is to be explained as Locative. It may everywhere also 
be explained as an Ablative, or a Genitive, or a Dative or an Instrumental 
case also. 

Note , — Thus U§& s'irah ‘‘Dawn is the head**, should be translated ‘‘Dawn is in the head” 
(Locative case), or “Dawn comes out of the head*’ (Ablative), or “Dawn belongs to the head” 
(Gen.), or “Dawn is for the sake of the head” (Dative), or “Dawn Is through the head” 
(Instrumental). 

Similarly the famous logion “tat twain asi” does not mean “Thou art That** but 
should be interpreted as “Thou art in That”, or “Thou art from That**, or “Thou art of That 
or bolongest to That**, or “Thou art for the sake of That*’, etc. 

So also other words, like phrases denoting identity, should be 
explained as denoting objects (not identical with the Lord, but as 
existing) in Him. ^ ^ 

These objects ('such as the goddess of Dawn etc.) can never be identical 
with Him, for each has its own separate form alwaj^s. 

Or they (Usa etc.) may be taken to imply the names of the di/Ferent 
parts of the body of the Lord, (and then their primary meaning is to he 
taken';/'**' 

It has been thus said in the Brahma- Tarka : — The Prathama 
Vibhakti stands for all tlie seven Vibhaktis, and the sense varies accord- 
ingly* 

Since 'Visnu pervades every part of the horse’s body, tlierefore, 
whatever is in the body of Visnn, may be said to be in the body of the 
sacrificial horse also. 

The phrase Aiivasya Medhyas 3 ^a (though it could have 

been supplied from the preceding portion) has been repeated (in the 
above Mantra), in order to indicate chat the description does not apply 
to any particular horse, at any particular moment of history, but to every 
sacrificial horse. 

The constant repetitious found in the scriptures are for the purpose 
of indicating the pervasion of the qualitj' repeated in every individual, 
to say it is an universal proposition), or tliat it has some deeper 
meaning (than is apparent on the surface', or that though the thing may 
not be clear to the reason, yet deeper thinking would make it clear. 

The earth is called the dung of Vistiu on account of its hardness. 

The sands form the part of the earth. This is- why sands have been 
called dung in the Mantra. Though the earth has been said to be in the 
log of Visnn, and again she is said to be in His dung, there is, howevei*, 
no contradiction in this ; for the presiding deities of leg, dung etc. are 
referred to there, and they have many forms. Moreov r, it shows the glory 
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of the Lord (that one and the same thing as earth should be in two 
different places). 

The intermediate points are described as the bones and tails of the 
sacrificial horse (Visnu) ; the directions East and West represent the 
two sides of the horse. 

Note. — In this way, Us& would mean refulgent ” and so on. Thus : “ The Head of 
the sacred asva is refulgent, etc.” 

The head, the four hoofs and the tail are called the six seasons. 
Brahnni the presiding deity of the (cosmic) year pervades the whole 
body of the Sacred Horse. 

The liver and the Jungs- are the two pieces of llesh (on the right and 
the left of the heart), the presiding deities of mountain are they. 

All rivers are in the intestines. Thus is this ancient Visnu all- 
containing. 

Moreover, Vighnet^a, the presiding deity of firmament, dwells always 
in the flesh of Visnu. The son of Vighnejia is the presiding deity of the 
middle space, and is in the belly of the Jiord. 

Mantra I. 1. 2. 

^gsr 

» 5 ^ 11 smff n % ii 

to’ Asvani, the horse, of the Horse. VTOiR Purastdt, the front j)art, 
Mahimd, called Mahiman ( ). The front and hinder parts of the horse to be 

used in the Sacrifice are called Mahiman (its greatness) because these two parts 
are thrown into the fire at the time of performing homa ( ^ ). Ahalji, the day ; 
the god who thinks that I am the day. He is Manmatha ( tou ) toto?! 
Anvaj&yata, was. ^ Vai, verily, to Tasya, his, its ; of ]\[anmatha ( ) who 

thinks himself to be the Maliiman (the front part of the horse) and who has 
been mentioned by the word Ahah. ( ^: ) ^ Pftrve, in the Higher, existing 
from before the creation ; therefore without beginning ; chief. Samudre, in the 
perfect ; in TIari called Samiidra in Avhom the best of the c[iialities always prevail 
or because He is the best of (superior to) all, Yonih, origin ; birth. ^ 

Enam, of this horse. TOm Paschdt, the hinder part, Mahim^ called Mahi- 

man ( ). irfw: Ratrib, the night; the goddess of night. She is Rati. 

( ), TOTOfl Anvaj^yata, was. tot Tasya, her ; of the presiding god of the 

Mahiman ( ) and the hinder part of the horse who is none but Rati ( ). 
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^ Apare, in the lower, inferior. ^ Samudre, in the perfect, in the Chatiirmukha 
( ^55^ ) Brahinil. Yoiiih, the origin, ^ Etaii, theseHwo. Mahima- 

nau, Mahiinans, both the front and the hinder parts of the horse ; Manmatha 
and Rati. ^ Vai, verily, A^vamabhitah, in the front and liinder parts 

of the horse’s body, Sambabhilvatuli, were. Hayali, horse called so, 

a racer, the destroyer of enemies. The Lord is called Hayah. ( f^i: ), beeansc ho 
goes killing the enemies of the gods ( to kill and ^ to go), Bhntva, 

being or becoming. DevA,n, the gods, Avahat, carried. Vaji, the 

war-horse, the stallion, n'wh GandharvAn, the Gandharvas. Some of the Gandhar- 
vas are the messengers of the gods and therefore always busy in war, while 
others are given to music, dancing &c. wd ArvS., a fleet^ horse, a runner. 

Asuran, the Asuras. Asvah, the horse of swift movement, but not so 

swift as those of tlie gods, Gandharvas, etc. A quick-goer, a swift-mover. ^15^ 
^rannsyan, men. TO Asya, His ; of Hari. Samudra, the Lord liari is called 
^15?: Samudra or the Perfect. « Eva, only, certainly. Bandhuh, one who helps. 

Samudrah, the Lord Ilari called Samudra. Yonih, cause (of variety of 

classes) sucli as Hava, Vaji Ac. 

2 . TJje front part of the horse tennerl Mahiuja (glory) 
was (Maiirantha, the presiding deity of) the day. His (iMan- 
inatha’s) origin was (in Hari kaown as) the Purva Samudra 
(or the Higher Perfect). His hinder pari (also called Mahima) 
was (the goddess of) the night (Rati). Her origiji was (in 
the Chatunuukha, the four-faced god Brahma) or the Lower 
Perfect. These two Mahiraans form the two parts of the 
horse’s hody. Ho, jrervading the form of the horse of the 
class Haya, carried the Devas. (He), pervading the form 
of the hor.se of the Vaji class, carried the (xandharvas. He 
becoming (pervading) the horse of the class Arvan, carried 
the Asuras. Becoming (pervading) horse (he) carried men. 

Verily the Lord, called Asva or the Swift and called also 
Samudra or the Perfect, is certainly the helper of this 
(sacrificial horse). The Lord called Samudra (Perfect) is 
the cause of the varieties of the horses. — 2. 

The end of First Brahmava termed Asca. 

MADHYA’S COMMENTARY. 

It is thus in the Garucja FurAna : — 

“The front and the hinder parts of the sacrificial, horse are called 
Grahas ( "V: ) and MahimAnas ( ’ifipwi: ) ; Gramas, because only these are'” 

i • -rvyardecJ by order of 
tbo Director of Public 
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taken out of the whole body, and Mahiinanas, because in this is their 
gveatyiess. The gods tliat preside over those parts think themselves as 
Ahah ( or day, and Ratri (^: ) or night ; and those two gods are Kiimah 
(’W’l:) or Manmatha, (Cupid); and Rati (^:). Kama was born of Visnii and 
Rati was born of Rraluna. Visnn is called Purvasanindra (tlie Prini(' 
Perfect) because all the best qualities are found in Him, (sarnudrekat), and 
it is through a transferred epitliet or a figure of speech, that Brahm^ is 
also called Samudra (Perfect). The horses of tlie Devasare possessed by 
Haya ( Vi ), the destroyer of the enemies, the Lord so called, because He 
assumed the form of a horse, in order to kill the enemies of the Devas. 
The horses of the Gandharvas are possessed by Vfiji (inBi) a War-horse, the 
form assumed by tlie TiOrd. So the horses of the Asuras are possessed by 
the Lord Arvan as great-goer, and those of men are possessed by the Lord 
Asiva, the swift-mover. The Lord is verily the helper of all these varieties 
of horses (and it is through Him that they perform their great feats). 

Visnu when He was Haya, Vaji, Arvah, and Asiva took his rise from 
Himself called Samudra. It must not, however, be thought that the 
Samudra is different from these forms, as the father is different from the 
son. These four are not different Gods but Samudra Himself. If one 
should ask how can this be so, the answer is, it is through the liord’s 
Aisvarya or supernal power that He is both the cause and the effect. 
Lord Ilari is called Haya because he goes killing the enemies. 

He is called Vaji because He is alwfiys engaged in war and Arva 
because of his great going ; and Arfva because of his fast movement. 

Note.— ^ of f;j“tokill,’*andilof?w“togfi,”givesi^: “the racer” means “war;” 
and mBni “a war-horse,” ^ means “ to go with the affix we get “ Arvan,” “ the stallion.” 
Prom “quick,” we have Asva. The above extract from the GariiJa Purina shows the 
etymology of the words Haya &c., but the Upanisad says that the horses of the Devas 
are called Haya, that of the Gandharvas, V&ji &e. It has no reference to their etymology. 
The commentator explains this, thus in his own words : — 

The Lord Vitnu gets the name of Haya etc., because He dwells in the 
Vrdianas (carriers) of the Devas &c., called Haya &c ; and because Tie is tlie 
Agent that gives powers to those Vahanas to perform their feats. 

But the horses of tho Asuras also kill their enemies, why are they not called Hay as ? 
The commentator answers this by giving the following extract from tho Skanda Purfina 

It is thus in the Skanda ; — 

The horses of the Devas always go as a rule and fall on the heads of 
the enemies, in order to kill them. (This being their preeminent quality), 
they are called Haya. vThey are trained to kill.) Tlie horses of the 
Asuras are trained in fleetness: and possess pre-eminently that quality of 
swiftness. While the horses of human beings are merely swift-goers. 
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(This shows the difference between Arvan and Aiiva. Both have swiftness 
as their quality, but in varying degrees.) 

The Dovas are constantly fighting and so their horse is called Haya (“ Death move- 
ment,”) but why are Gandharva's horses called ** fighters.” The commentator replies to 
this by quoting an authority 

Moreover it is said : — “ Because the Gandharvas, as followers of the 
Devas, are constantly engaged in war (as scouts or spies &c.,) therefore, 
they are also called warriors. The Devas engage in battle only then when 
(their vanguard) the Gandharvas are (either repulsed or are) not strong 
enough ; because they (the devas) are the masters.” 

Note : — But the Gandharvas are well-known as a race of celestial singers. How are 
they called “ fighters ” here ? To this the cotumcntator answers by quoting the same 
authority : — 

And also, some Gandharvas are constantly engaged in singing, others 
are dancers ; some are constantly engaged in playing on musical instru- 
ments, while others are secret spies and scouts and hence called “ Charaka,” 

Here euda the eommentarij of Sri Anandatiriha^ called also Madhva^ 
on the Asoa Brahmaija. 


Second Brahmana. 

Mantra I. 2. 1. 

cFfRTSf U 

^ m u 

Iha, here in this. ?r9 Agre, before; before the world came into existence ; 
in Pralaya. Kinchana, anything. ^ Na, not. Eva, Truly, verily. Aslt, 
there was. Asan^yaya, hunger, the World-leader. Mrityund, by death ; 

by^Hari in his Destructive form. Idani, this (eternal world), Avritam, 

overwhelmed, covered, Asit, was. ^ Hi, it is well known in the J^rutis, 

verily. A^andyd, the World-leader ; world, ’rnf=leader. Mrityuh, 

death. The destroyer Hari. ^ Tat, therefore, as there was iiothiog else. 
Manah, mind, Akuruta, did, directed, made up. Atnianvf, having a 

body or invested with a body. ^ SyAma, let me be. ^ Iti, this. Sah, He; 
Hari in his Destructive form. Arcban, worshipping, ^nncw Acharat, per- 

formed. ’ll*!: Archatah, while worshipping, to Tasya, his, from him. to; 
Apab, water, toito AjAyanta, made their appearance, came into existence, wia: 
2 
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Arohatab, while worshipping ownself. % Me, the genitive of aham “ the unavoid- 
able ” to the Aham ; to the Supreme. Kam, pleasant, water. The word 
ka has two meanings, happiness and water. Here the word ka means pleasure. 
^53 Abhflt, made its appearance. ^ Iti, this. W! Tat, that. ^ Eva, certainly. 

Arkasya, of the water. wiNr Arkatvam, the reason of being called Arka. 
% Vai, it is well known, Kam, happiness, Havai, verily. wA Asmai, to 
him. Bhavati, is. Yah, whoever. Evam, thus, Etad, this, wiw 
Arkasya, of the water, Arkatvam, the reason of being called Arka. 

Veda, knows. 

1 . There was nothing here indeed before (the creation 
began). By the Destroyer alone was this enveloped ; by the 
World-ruler. For the Destroyer is verily the World-ruler. 
(Because he was alone), therefore he thought “ Let me have 
(a world as my) body.” He moved about worshipping (i.e., 
undulating as in Puja). From him so worshipping (vibrating) 
waters were produced. While Avorshipping verily there arose 
(also) pleasure for the Supreme (Visnu). This is why the 
waters are called arka (the pleasure of worship). Surely 
there is pleasure for him who thus knows why waters are 
called arka, — 3. 

Note.—Arka “ water thus etymologically means “ the pleasure of prayer.’^ There is a 
pleasure in worshipping the Lord which all pious souls know. In every religion, water is 
a moans of worship. Before prayers, the Muhammadans perfprm their ablution with water, 
the Christians have their baptism with Avater ; the Hindus perform their achmana with 
water. Every lila of the Lord produces two effects— a subjective, and an objective. 
The Archana or the lila of worship, produced as its subjective result pleasure, and 
the objective result imters. Therefore, in every act of worship there is pleasure ; and 
waters are used in every devotional exorcise. The word arka, is thus a compound of 
(ir~tka, or the first syllable of archana (** worship”) : plus ka (pleasure). 

The first creation of the Lord is not the ordinary water, but the matter in its most 
subtle form, the highest ether —arka— luminiferous ether. Hence arka means the sun, the 
fire and the air also. 

MADHYA’S COMMENTARY. 

It is thus in the Brahma-Tarka : — 

“ In the pralaya (the great dissolution) there existed nothing, except 
the following: — (1) Vi^nu, tlie Destroyer of all, (2) the Goddess Rama, (3) as 
also the Jlvas (the souls), (4) the time, (5) (the Prakrit! in her state of) the 
equilibrium of three potencies (Sattva, Rajas and Tamas), (6) the good and 
the bad Karmas (of the Jivas), (7) the Prana (a particular form of Ahah- 
Icara), (8) the senses (the organs in their subtle form), (9) the Safiskftras 
(residual potencies), and (10) the Vedas.” 
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During the period of dissolution, all these were, however, covered 
by the Supreme Self indeed. (Thus in one sense nothing existed then 
but the Supreme vSelf.) 

It is thus in the Brahma PurSpa : — 

“ The word A^anayd is formed by the compounding of the two words 
aiiana and naya. This world is called atlana or food, (because it is eaten 
up, as it were, by the Lord at the time of pralaya). Since the Lord ITari 
directs (nayati, leads) this world, according to his will, so he is called 
atJanaya (or the Matter-Lord or) the World-Lord, (a!laiia=: world, naya= 
leader or ruler). He is called Udanya (Water-Lord) because he is the 
Lord of Karma (Giver of the fruits of Karma. Water typifies Karina .” 

Note. — Bat we find in the S'ratis that Ranaft and others are also world-rulcrs, they 
should also be called the “ Death, the Bnvoloper,” as here in the Upauisad, Why not say 
that in the Pi-alaya the world was covered up by rtam& ? To this the commentator 
answers : — 

Though other (minor divinities) are also described in the Sastras as 
World-rulers, yet in the iSrutis, He pre-eminently is alone THE RULER, (the 
others rule through his delegated authority). Hence the Upani^ad says : — 
ailautiyS. hi mrityuh — the destroyer (Hari) is verily the World-ruler. 

The word tat (in tan manasakuruta) means tatah, therefore (and is not 
a pronoun meaning “ he ”). As he alone existed then and nothing else, 
therefore, he made up his mind (to send forth the world and thus 
become embodied as it were). He willed let me become self-possessed, 
that is to say, let me possess a body. (The word ntman or self means 
here “ body”). In other words. He made up his mind to create waters. 

It is thus in the Brahraanda : — 

“ The Lord Vi§nu being without a body willed “ Let me have a 
body.” Because all this (Universe) is the body of Him, the bodiless Visnu ; 
(hence the creation of the world is said to be the taking of a body by the 
Lord). (The world is said to be Ilis body) because it is under His control 
(as the human body is under the control of the Jiva). The God in Ilis 
essence has verily no bod}^ for consciousness and bliss constitute His 
real body. That Janardana, in order to create, began to worship His own 
self.- (It is a universal rule) that a substance created by any particular 
activity of the Lord shows forth that activity to some extent. Therefore, 
the waters being created by the worshipping activity of the Lord, are the 
best means of worshipping (and consecrating all things by sprinkling &c\ 
Though the Lord could have created waters by some other means (or form 
of His activity), yet in order to endow waters &c. with the quality of wor- 
shipfulness, there arose in Him that inclination to worship, (for) He 
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endows particular objects with the particular energies, by creating them 
through some particular form of His sportfulness. The whole creation 
is His playful activity.” 

Note.— Atraanvi syam iti The Lord has no body, no form. He is the 

spirit invisible. When he wished to have a gross body of His own, this world came into 
existence. So the world may be said to be the gross body of the Lord. 

The Lord is of Chidfinanda form yet when this thought, the thought of having a gross 
body, crossed his mind, he began to worship, or in other words he began to exert for 
creating Apas (water), A created thing is of the nature of that means which the Lord 
adopts while creating it. Now while he worshipped in creating water, it is therefore that 
the water is said to be of the nature of worship or Arka^^n^ It means the thing in the 
creation of which Archnd ( ) or worship was the means adopted. 

It has been said in the Brahmdpda Purdna that the Lord might have created the 
world any way he liked as He is Almighty. But He adopted some moans in creating it, 
because He created it in a playful mood. 

In the text we find Archate vai me kam abhut, here the word ^ does 
not mean to me and is not to be understood as a pronoun. It is the 
Genitive of aham and the word Aham is a name of Vi§nu, meaning he who 
is never to be abandoned (a meaning not, and heyain to be abandoned). 
Aham thus literally means unabandonable, inevitable, supreme. ^ the 
Genitive of Aham means “ of the inevitable, of the Supreme Visnu.” 

[What is the authority for your saying that Aham, a well-known pronoun 
meaning [ means inevitable. The commentator answers this, as well as 
other implied questions, that the words Yusmad and Tat though generally 
pronouns are also names of God. He gives the following authority] : — 

It is thus in Brahma-Tarka : — 

Visnu is to be known as indicated by the word Asmad in all its 
seven declensions. He is Aham because He cannot be avoided by any one. 
He as one is ever present with all and everywhere and so it is impossible 
to get out of Him. Similarly He is expressed by the word Yusmad also in 
all its declentions ; and when He is referred to as sometliing different from 
the inner Ruler, the word Tad is applied to Him. I'hough one He, on 
account of assuming many forms, is spoken of in the plural number also. 
As dwelling within the soul He is called Asmad, the I of the very 1. 
As dwelling in the heart. He is spoken of as Yusmad “ thou ” because (He 
is then the object of address of all prayers by the woi-shipper). Thus he is 
spoken of in twofold ways (as “ I ” when looked upon as the inmost essence 
of one’s own self ; He is spoken of as “ thou ” when looked upon as the 
object of worship and addressee of all prayers dwelling in the heart). 
Though He is different from all Jivas, and from all objects as well (He is 
spoken of as I, Thou and That metaphorically only. He is not to be con- 
founded as identical with the Jiva or any object) for how can there be 
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any identity of Him who is full of all bliss and other auspicious qualities, 
with Jivas who possess only limited happiness and joy. 

In the Mantra it has been said Archato vai rae kam ablidt. 

Here the word ^ is the possessive singular form of the pronoun Asmad. It 
literally means my or mine. It should bo taken in the sense of the Lord Visuu who is 
called Aham unavoidable not and from to be given up). The Lord is so called 
because it is He who stands in front of all the knowledge. No knowledge can there be 
which has no relation with this Aham. Since the nominative singular form of Asroad also 
is Aham, therefore all the declensional forms of Asmad are used for those of Aham, and 
tJiey all mean the Lord Visnu. Such is the case here and in other places in this Upanisad. 
Again when Aham or the Lord Visnu is not the direct subject or object of knowledge the 
word Yusmad and all its declensional forms are used to speak of Lord Visnu. 

Now the question may arise since the Lord Visnu is one, there is no second or third. 
No duality or plurality is possible in Him. How then the dual and plural forms of 
Yusmad and Asmad can be used, to indicate the Lord? In answer it may be said, 
the Lord through His Aisvaryas or supernatural power may assume various forms. 
So various terms (either in singular, dual or plural) may be used to indicato the Lord. 
Again sometimes Ho is indicated by the terms Yusmad and sometimes by the term Asmad 
according to his position in the hearts of all the .livas, i.p., when he is direct subject of 
knowledge He is indicated by Asmad and when Ho is object of indirect knowledge He is 
indicated by Yusmad, and they are used to indicate the Jivas also. Therefore doubts 
may arise whether the Jiva and the Lord are one. Ib must bo borne in mind that the Jiva 
and the Lord are never one and the same. There is always an impassable gulf between 
them. The Lord is All-bliss whilst the Jiva is not so, he is subject to misery. Such is the 
eternal difference between the Jiva and the Lord. 

The commentator next gives an authority for explaining Arka as a compound of Ar 
and Ka ; — 

It is thus ill the Vyasa Nirukta : — 

The water is called Ka because it is the source of pleasure. It is 
called Arka because it was produced by Visnu by means of Archana or 
worship. 

Arka thus means ihat which is produced by means of worsliip and 
whicli is the cause of producing pleasure. The word Ka in the Mantra 
Kam ha va asinai bhavati means pleasure comes to H.im. 

It is thus in the Mahatamya : — 

He who knows the production of water, the source of pleasure, from 
Visnu, he ^fter attaining Mukti, gets verily happiness through the grace of 
Visnu. 

at e,— In the Nirukta of Vyasa it has been said that the term Ka is applied to water, 
because water is one of the sources of happiness or pleasure ; and since it was produced 
by Vi§nu by means of Archana or worship Ka or water is also meant by the term Arka. 
Therefore Kam ha va asmai bhavati, here the term ka means happiness and not water. So 
the explanation of the Mantra is He who knows that Visnu is the source from which 
water was produced, Ka or happiness comes upon him through the grace of the Lord and 
he is liberated from the miseries of the world. 
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Mantra I. 2. 2. 

n U 

Apal;i, the waters. ? Vai, to be sure, verily. Arkah, what is called 
Arka. ^ Tat, in those ; should be m in those waters. ApAm, of waters. ^ 
Yat, wdiat was ; should he TC Sarah, foam, wwto Asita, was. ?ih Tat, that ; should 
be that foam, Samahan3^ata, became condensed by the Lord putting 

in it His seed, m SA, that, the condensed foam and seed, Pythivi, the 

earth, the cosmic egg. Abhavat, became, TasyAm, there, within that 

cosmic egg. w«m AsrAmyat, lay down. The subject of the verb is mptyu. 
Then while BO lying within the cosmic egg, He thought “let there be Agni.’* 
The sentence, let there be Agni, should be supplied to complete the sense. TO 
Tasya, His. W’TO ^rAntasya, so lying (within the egg), nro Taptasya, medita- 
ting intently (on the production of Agni). Tejorasah, essence of strength ; 

the essence of all the energies, Agnih, the chief of the VAyus or vital 

airs. He is called Agni because He was the first of all that were born. ( tototu ) 
He was the chief of all ( ) and He was the leader of all that have the 

corporeal form. ( ’'Wntr^ ) RKcnf?! Nirvartata, took its rise, was produced 
or born. 

2. Verily the waters are arka. There what was the 
foam of those waters, that became condensed (by the discharge 
in tbem of the Divine seed). This became the Earth (the 
cosmic egg). In that He lay down : There as He lay in- 
tently thinking (“ let there be A.gni ”) from Him arose Agni 
(i. e., Vayu, the chief of the vital airs) — ^Agni,who is the 
essence of all the energies (of the world). — 4. 

MABHVA’S COMMENTARY. 

The word Arka is generally used to mean the sun. Doubt may 
arise whether the word Apah in the preceding Mantra may not mean 
the sun. To avoid this doubt, it has been repeated “ Apovfi, arka ”. 

“ The water verily is arka ”. The word arka here does not mean the 
sun, but it denotes the water only. 

The word tlarah (w:) means the condensed form of any liqiiid 
(like cream on milk or foam on water; and it does not mean here ‘arrow 
or reed ’). 

So the Mantra Tatra yah ilara dsit &c., should be understood thus : 
—the foamy portion of the (cosmic) waters became hard (for the Lord 
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put His seed in it), and it became Pnthvi meaning the Brahmfin^a or 
the cosmic egg. 

It is thus in the Pravfitta : — “ The portion of water ia the form 
of foam became hardened and took the form of earth, and in that (Pfithvi) 
laj’- down the Lord JauSrdana. Wlien (He was thus reclining; that King 
of gods intensely thought on “ let there be Agni”, and the result of His 
thought was that Vdyu came into existence ; and this Vdyu passes by the 
name of Agni ; because Agni literally means the first-born (Agraja) 
and also “ the leader ” or “ chief ” (Agrani). 

The word A^rArayat in the Mantra may mean “ became tired ” (as 
some explain it) or “ lay down”. Since exhaustion there cannot be in 
the Lord, this word cannot mean “ became fatigued but means “lay 
down”. 

It is thus in the Brahnia-Tarka : — 

“ The word ^rara has both mean ings “ to be fatigued ”, and “ to 
lie down”. In the case of the Lord Hari, the meaning “ to be fatigued” 
is inapplicable, for exhausted He never becomes. Therefore, iSram 
applied to Hari means “ to lie down ”. 

Moreover the Locative case, TasySm (Prithivyam) would be more 
appropriate in the latter sense only. 

f^iram in the sense of “ to feel fatigued ” is a mental quality and it 
cannot be applied to earth (Tasyam arframyat would have then to be 
translated — he felt fatigued in that earth :) and metaphorically “ he rested 
in that owing to fatigue ”. But this is a laborious explanation and 
should be avoided, when a sitiipler-explanation is possible. 

It has also been said in tlie Mukti Saifahita ; “ Vi§pu after having 
created this earth, lay down in the white island (Svetadvipa) on Ananta 
in the midst of the ocean, whilst Mukta Piirusas chanted songs of praise 
on all sides of Him. 

There is the word “ Taptasya” used in the Mantra, and it means 
Alochana Yukstya or revolving something in the mind or intently think- 
ing something. Therefore, “ Taptasya tasya” in the Mantra should be 
taken in this sense When the Lord Hari began to revolve in His mind 
what He should do next ” and it does not mean “ when He became u-eari/ 
and suffered pains". For suffering the Lord has none. 

The words Tejo rasah in the Mantra mean Sfimarthya s&rabhuta- 
essence of energy, (‘ for the chief Vayu is the Prime Mover, all cosmic 
energies proceed from Him). 
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Maktba I. 2. 3. 

^ sqf mg 

srrai^'ijT I fR?r strft “^i# i 

?r«fR«T sRfHV ^T# ^ ^ftrorr 

siftireat «m ® ii ^ ii 

Sail, He. 'J'he Chief Vayu called here Agni, Atmdnam, his own- 

self. Tf'W TredliA, in three kinds, in three modes. afljPW Vyakuruta, divided. 

Adityam, the Sun. Tritiyain, the third, Vityum, the air. 

'Fritiyam, the third. (^' Agnim, the fire. Tyitiyam, the third.) Sah, 

lie, the Chief Vayu. Esa, this. Pranalji. Praija, the Life, the Breath. 

Tredhfi, into three, threefold. Vihitali, divided. This Chief Vdyu is 

imagined as a Tortoise, Tasya, his. Prachi, in the eastern, Dik, 

direction, ^iraljL,head (is). Asau, this direction, ie , north-east corner, ^ 
Cha, and. Asau, this direction, ie., south-east corner. Irniau, the two 
arms. ^ Atha, and, also. Asya, his. Pratlchi, in the western. 1 ^«R Dik, 
direction. 5^ Puchchham, hinder part, tail. ^ Asau, this direction, ie , north- 
west corner. ^ Cha, and. ^ Asau, this direction, ie , south-west corner. 

Sakthyau, the two legs. ?{fiRrT DaksiijA, in the southern direction. ^ Cha, 
and. Udichl, in the northern direction. to'S Parsve, the two sides. 91: Dyaus, 
the heavens. TO Pyistham, the back. Antariksain, the sky. Udaram, 

the belly. W lyani, this earth, Ural;, the breast. Sah, he, that. Esah, 
tliis (tortoised shaped VAyu). W5 Apsu, in the waters (of the egg). Jifuferi; 
I^ratisthitah, is established. Yatra, wherever, w Kva, whithersoever. 

^ Cha, and. ^f?ii Eti, goes. ?n; Tat, there. ^ Eva, certainly, srf^rfrofn Pratitisthati, 
is established, stands firm. Evam, this ftgnj Vidv&ii, whoever knows. 

3. He (the chief Vayu) divided himself into three, 
Aditya (the Sun) a third, Vayu (the air) a third, (and the lire 
a third.) It is (this chief Vayu called also) prana (the Life, 
the Breath), that was divided into three. (He is imagined 
as a tortoise Avith) His head in the east : His two front legs 
or arras in this (north-east) corner and in this (south-east) 
corner. Now his tail is in the west. (The other) two legs 
of his are in this (south-west) corner and in this (north- 
west) corner. In the south and the north are his two sides. 
His back is in the heavens, and in the sky is his belly. His 
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breast is in the earth. This (Chief Vayu called Pr^a) is 
established in the waters (of the cosmic Egg). Whoever 
knows thus (the glory of the Prana), stands always firm 
wherever he goes. — 5. 

MADHVA’S COMMENTARY. 

It is thus written in the Pi-abhanjana (the Vayu Purana) : — 

The Vayu is called Agni, because He is the first or leader (Agrani) 
of all embodied beings (Angin). The V&yu is also called Aditya because 
He eats up all (Adan = to eatj. The Creator of Vayu is Lord Janardana 
Himself. 

Note Thus Agni and Aditya, as used in this Upanisad, are names of Vayu. Agni 
would mean “ the chief ” and Aditya would mean “ the eater.” 

Thin Vayu nourishes or protects the world, by entering the bodies 
of all creatures in the shape of the vital breath. It is this Vayu that goes 
to illumine the world in the form of the sun, and it is the Vayu itself to 
whom all sacrifices are made in the form of fire, by all sacrificers. 

Note Thus the sun and the Agni (fire) have their energy from the Chief V&yu. 
When the word Aditya is applied to Vayu, then its meaning would be “he who goes taking 
up the life principles of all ”, as shown in the next verse. 

Since he goes out of living beings catching hold of their lives he is 
called Aditya (Adit = AdAya; and ya=yati, he who goes taking up the life 
of all. The word Ayus [Vde is to be supplied here). In fact He gives 
life or vitality to all). 

Vote;— If Aditya and Agni are names of Vdyu then why is the sun called Aditya, and 
why is the fire termed Agni. This question is next answered. 

Because the sun and the fire get their energy from the Vdyu, 
and are thus related to him, therefore they get his names of Aditya and 
Agni. 

Vote;— Visnu is known to be the Great Tortoise (Kfirma). How is it that Vayu is said 
here to be of the form of tortoise. The commentator answers this in the words of the 
next verse of the same Vayu Purana 

‘‘ This Vayu, who in the form of a tortoise rests in the waters of the 
cosmic egg and who supports the Auanta, is himself supported by Visnu 
in the form of the Great Tortoise.” 

While resting in the waters of the Egg, his four legs rest in the four 
intermediate corners (north-east, south-east, south-west, and north-west k 
His breast touches the earth and even goes beyond it on all sides. His 
sides, back and his head as well are all covered with the waters of the Egg 
(and surpass it). The Ak&sa is in his belly, and the heavens rest on the 

3 
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back of this all-pevvading Lord. Whoever knows this (the all-perviiding- 
ness of Vuyu within the Kgg) gets a firm stay wherever he may go. 

Note : — ‘‘Gets a firm stay wherever ho may go” is thus explained by the comment- 
ator in his own words 

(A person who by thus knowing the glory of Vayu becomes Mukta 
can go wherever ho likes) and even so, if he wishes, he can stay anywhere 
ill this cosmos, without being forced to return from it. 

It does not mean, that if he wishes to leave that place he cannot leave it, but is 
forced to remain there. The commentator next quotes an authority for this 

It is thus in the Adhyntma : — 

“ He who worships Vayu in the form of a tortoise obtains firm stay. 
Or by his mere willing, lie can go to any place wherever he likes, remain 
there for how long ho likes, or may remain there without return, if he so 
likes.’* 

Note : — The commentator now gives an additional reason for holding that this section 
refers to Vayu, and that the mention of the three-foldness is the description of V5yu and 
not of l-Jari 

The words of the Upanisad Sa e§a pranas tredha vihitah (this prdna 
verily is divided into three) also show that the three-foldness here refers 
to Vayu and not to Hari (for prana is a well-known name of Vayu). 

Note;— Thus this section deals with Vayu, It has been mentioned above that the 
Lord Visuu, in the form of a tortoise supports Vayu, who also has tho form of a tortoise, 
and who in his turn, supports the Ananta. Thus we have three supporters — (1) Visnu, 
(2) Vayu, and (3) tlio 8osa or Ananta, W’hat is the authority for this ? The commentator 
quotes the Visnu Purdiia as an authority for it. 

It is thus in the Vaibliava (the Visnu Purana) : 

The Lord Hari as the tortoise supports the Egg; Vayu, in the form 
of a tortoise, staying within the waters of the Egg, supports the fi:reat 
waters within the Egg. This he does by resting on the tail of the Great 
Tortoise (Visnu). While the l^e§a Naga resting on the tail of the tortoise 
Vayu supports all this earth. Thus supported by thisSe^a, the whole earth 
is supported, with all that is in it. 

The commentator next gives an authority for the statement that it is the V&yu, who 
ill tho shape of a tortoise, supports tho waters of the cosmic Egg, and that tho Upanisad 
refers lo Him in tho phrase “ tho head was in the eastern quarter and the arms in this 
and that quarter, then the tail was in tho western quarter and the two legs in this and 
that quarter ” &c. 

It is thus written in the Prakri§ta (the Visnu Purana). 

Of the Vayu, in the form of a tortoise, the face is towards the east, 
the two arms are in the north-east and south-east corners, and the two 
legs are in the north-west and south-west corners. 



I ABBYAYA, 11 BHAmA'^AB, 4 


19 


Mantra T. 2. 4. 


tf ?nniT ?r SFrar 

»ra<l I !i f NN! ?fra nJritrsn ^RTswftm: i 
ssrmr^ ii « a 


Atmd,, Self ; Virincha or Brahma. ^ Mo, my. f|?fw: Dvittyah, secoiicl, 
another, other than VAyu. J%eta, may be born. Iti, this. w. Sab, ho 
(Hari). AkAmayata, thought, desired. Sail, he. ifanasA, througli 

(his) mind ; by Hia mere will. ^ VAcham. the goddess Srt, the presiding deity 
of the Vedas, Mithunam, a pair, a couple. Sarnabhavat, did, made. 

Asan^yA, The World-ruler. Mrityuli, the Destroyer. wtTat-tciia, 

through that pairing with Srt Yat, which, what. Retah, seed, germ, canse. 

Aslta, was present. Sah, he (it, the germ), Samvatsarah, Braluntl, 

literally “ the complete joy-giver of his offsprings,’' lie who pleases or foods the 
calves who are gods (^^ wholly or thoroughly ; ^ calves and to please, to feed). 

Abhavat, took his birth, Tatab, before tliat state, ju' PurA, before, 
Samvatsarab, Virincha, BrahmA, the joy-giver of the Dovas. ^ Na, not. ^ Asa, 
was. ^ rTa,=YasmAt, because, Tam, him, Virincha, that foetus, 
EtAvantam, this, so much. ^ KAlam, for twelve months period, time, a period 
of full twelve months, Avibhab, carried or had (in her womb). She bore the 
Samvatsara in her womb. ^ Tam, that (foetus). YAvAn, so much. 

Samvatsarah, a yeai-. Etavatab, this, KAla.sya, of period 

Pai'astad, after, Asrijata, gave birth to. n Tam, him, Virincha. JAtAm, 

(newly) born. ^ Abhi, towards. VyAdadAt, opened the mouth (in order 

to eat him up). Sab, he, Viriheha. Bhanam, the sound bliAn (the sound ^ 
consisting of w ‘light and knowledge’ and ‘joy,’ meaning totpj the Lord.) 

Akarot, made. V SA, the sound, here the presiding goddess of sound. 
Wliose function it is to bring to the mind the meaning of the word immediately 
after it has been heard. ^ Eva, only. ^ VAk, the goddess Sarasvati, wm 
Abhavat, was born. 


4. He (Hari) desired. — “ Let Atma (Brahma) be boin 
as a second (son) to me”. He, the Destroyer, the World-ruler 
of his own (will) paired with (the goddess fclri) called speech. 
The seed (that was laid in her) became Samvatsara (Brahma, 
the Joy-giver of his children). Before this there was no 
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Samvatsara, the joy-giver. She bore him for a full oeriod 
of what is called year. After this period she gave birth to 
him (Brahma). He (the Destroyer) went towards him, with 
his mouth open, as if to devour him. He (Brahma) made the 
sound “ BhSn” (God, the omniscient and all-bliss). (Simul- 
taneoiisly) speech arose. 

MADHVA’S COMMBNTABT. 

Others have explained the passage so kSmayata Dvitiyo ma Atnia Jdyeta as 
meaning “ He, the death, desired let a second body be born of mo.” This explanation is 
wrong. The word Atma here does not mean body, and the commentator tells this in his 
own words:— 

Atma means Brahmft, let this BrahmS be born to me as a second, 
thus He willed. 

The word second is used in reference to Vfi,yu who was the llrsUborn. But in the 
iSAstras in some places Vfiyu and Brahm^ are described as being born together, and in 
other places BrahmA is said to be born first and then Vdyii. How is it that V&yn is said to 
be the first-born here. To this the commentator replies 

VSyu verily becomes BrahmS.; and in order to show that, the creation 
of VAyii has been mentioned first. Thus it is in the Brahma-Tarka : — 
Since Vtlya even according to due order attains to the status of 
Brahma, therefore, though as a matter of fact, V/iyu is born along with 
Brahm/l, the Upanisad mentions His being born as prior to Brahmfi. 
In some places the birth of Brahma is mentioned as prior to VAyn, because 
the status of Brahma is higher than that of Vayu. 

iVofe.— The creation of Vayu and Brahmd is simultaneous, but the scripture sometimes 
mentions the birth of V&yu as first and sometimes the birth of Brahma as first. When the 
birth of V&yu is mentioned as first, it indicates that Vfiyu is so high up in creation, being 
next to Brahra& only and who invariably takes the position of Bralimfl, when the latter 
vacates his office, that the creation of Vfiyu is mentioned first. When the creation of 
BrahmA is mentioned first, it is because his position is the highest in the scale of creation. 
The question may be asked what is your authority for translating the word AtraA as 
BrahmA. No lexicons give that meaning to the word Atmft. The commentator gives the 
following authority 

- In the Sabda Nirnaya it is thus written: — The word AtmA, Viriucha, 
Snmanas Sudhauta are synonymous of BrahraA, who is also called Chatur- 
mukha and the first-born (Pfii-vaja) and the Prajapati. 

Note.— The above shows that Atma is a name of BrahmA. The words BamanasA 
vAcham &c., mean bjr his own will as shown by the commentator below 

SamanasA means by his own will, merely because He so desired. 
Vacham in the above means the goddess Sri. By his mere desire he paired 
with or embraced the speech, namely, the goddess Sri. 
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In the Karana Viveka it is thus written : — 

Then the Supreme Lord thus willed “ let Brahma be born to me as 
a second ” and, He by his mere will paired with the goddess i^ri, the 
presiding deity of the Vedas. She is his energy (and so not different from 
him) and she is never separate from him and nothing is created without her 
(because power is never separate from the person possessing the power). 
From that (union or seedjof the Lord was produced Brahma named 
Samvatsara (the joy-giver of his children). The goddess Rama bore that 
foetus in her womb for full one year. Then she gave birth to him. As 
soon as Brahinfi was born, the Lord Purushottama opened his mouth as 
if to swallow him. Brahma cried out Blian. Hearing that sacred sound 
the Lord (gave up his intention of swallowing him) and employed him 
in the act of creation of the world. 

lYotc.— The word Bhan uttered by Brahmd showed th«at Brahma knew the Lord, fop 
the word Bhfin means the luminous Lord of bliss. When the Lord know from this utter- 
ance of Brahmd that the latter had realized him, He employed him in the subsequent act 
of creation. 

iVotc,*— In the text the word is Asan&ydm in the Accusative case. This is the reading 
adopted by Madhva. Other texts however do not adopt this reading. They read it as 
AsanftyA, But Madhva having taken the reading Asanayam explains this m or Bindu 
thus 

The word Aiianayum should be read as Afianiiyd without m by 
dropping the Bindu. It is in case of apposition with Mrityu. 

Note,— ‘But cannot Asandyam qualify Vficham and then it would moan the Destroyer 
(Mrityu) paired with the World-ruler fc>ri (Vach) for Sri is also Aaanfiy^ ora World-ruler. 
This doubt is removed by the commentator in the next line 

But the Upanisad says that the Destroyer is verily the World- 
ruler (and no inferior deity like Sri &c., is called here Arfanfiya for 
World-ruler. Therefore AjJanaya is the epithet of Mrityu or the Destroyer 
and of no other deity.) 

Note , — Why then add an m or Bindu to Asanaya in the text ? , It is a redundancy. 
To this the commentator replies 

The force of m or Bindu in the Aian!5yA.m is to declare that He is the 
leader or ruler of all-world systems and not only of this particular world — 
system. 

jyote.— But how do you get this extra meaning by the mere fact of the using of an 
extra letter in the word ‘ Asandyam’. The commentator answers this by quoting the 
following SAtra 

The employment of extra letters in a word, indicates the possession 
of extra quality, by the thing denoted by that word. 

ffote » — The commentator now explains the word Samvatsara. 
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He who fully (sani) feeds or makes happy (raraayati) his children 
(vatsa), namely, the Devas and the rest, is called Samvatsara or “ the full 
joy-giver of his offspring 

A’ote.— -In the text we have ‘SSa bhfinam akarot, saeva vdg abhavat,’* which 
literally means ho made bhdn and that even became speech”. It would appear as if 
the sound bhfin became speech ; as if this was the first beginning of speech. To remove 
this misconception, the commentator says, quoting an authority as follows : — 

Tt is thus written in tlie Bhfiva-Tattva : — 

From the mouth of Brahma came out, tlirough fear, the word Bhan. 
At once at that very time, there arose from the four-faced Bralima, the 
presiding deity of speech, namely, Saras watt ; wlio, because she is the 

goddess of speech, is called Speech also. 

iVotc.— If the word speech means Baraswati, why is the sound Bhfin called in the 
text speech ?. The commentator answers this by saying :~ 

Because she is the presiding deity of all sounds, therefore, she is 
called Speech ; and the word Blian being a sound is called also Speech. 

Note , — Some explain the words “bhanam akrot ” as moaning “Ho cried out as a 
new-born child cries.” That this is not the meaning, the commentator explains the word 
Bhfin thus: — 

The Lord himself is called Bhana, because His form is bha or light 
and knowledge, and na, All-bliss. Therefore the word Bhana means God 
who is All-knowledge and bliss. 

Note,’— It BhSna means God, the Omniscient and the All-bliss, then the sentence 
bliAnam akarot would mean, “He made God”. But how can any one make God? This 
question is next answered by the commmentator thus 

BhAnam akarot means lie made the sound bhana expressive of the 
God-head”. In fact, the word bhanain should be taken here in its secon- 
dary sense of sound, or bhanana or speech. 

jVote. — The sound bh&na when uttered brings to the mind the idea of God. So bhfinam 
akarot moans he uttered the sound bhfina which brought to the mind the idea of the Lord. 

Mantra I. 2. 5. 

gsTTs# 7?n7, srit: i « 

377^7^73 7T 7^^- 

?7T7T TTfit TT^t 7 77»t37ftM^57 

if H y II 

7 : Sab, He, the Destroyer. f7^ Imam, this, Braliml, who had thus made the 
sound “ BhA.tii.” f^Yadi, if. 7^7 Abhimamse, I reabsorb (within myself). 
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I) Kaniyah, small, ^w’ Annam, food. Karisye, I shall make. 

Itj, this. Aiksata, thought. Sa^, he, the Destroyer. TayA, by that. 

VdchA, by Sarasvati, the Gayatri. ?N Tena, by that (Brahmd). Atmaua, 

by Virincha or Brahm4. Idam, this, w Sarvam, all (world), Asrijata, 

created. Idam, this world, Yat, whatever. ^ Kincha, thing, 
Richab, the Rig Veda, the deities presiding over the Rig Veda. ft 
Yajumsi, the Yajur Veda, the Devas presiding over the Yajur Veda, SdmAni, 
the Samaveda, the Devas presiding over the Saina Veda. Clihapd^^YiSh the 

metres, the presiding deities thereof. YajnAn, the sacrifices, the presi- 

iiig deities thereof. Prajab, the men. ^ Pasftn, the animals. 9 : 8ah, he, 
death, Yadyat, whatever, Asrijata, created, ti™ Tat tat, that-that, 

all that. TOj^Attum, to eat, (to enjoy), ^rfxwn Adhriyata, made up his mind, 
^Sarvam, all. tVai, indeed. Atti, eats, Iti, this. Tluit, eating up 
of all. Aditeh, of the Destroyer who is also named Aditi. Aditltvam, 

the reason of the term Aditi being applied to him. Sarvasya, all. 

Etasya, of this world, AttA, devourer, enjoyer. Bhavati, becomes. ^ 
Sarvam, everything. Asya, his. Annam, food, Bhavati, becomes. 

m Yah, who. Evam, tlius. Aditeli, of (death who is termed) Aditi, 

Adititvam, the reason of tlie term Aditi being applied to ]jim. ^ Veda, 
knows, meditates. 

5. He (the Destroyer) thought that if I meige him 
(Brahma) hack into myself, I indeed shall make hut little 
food (or, creation). He then with that speech (Sarasvati) and 
that Atman (Brahma) created tlie whole world (everything 
that exists here, such as the presiding deities of) the Rig- 
veda, the Yajurveda, the vSainaveda, of all the metres (Chhan- 
das) and of the sacrifices (and created He) men and animals. 
And whatever He (Brahma) created, that He (the Destroyer) 
resolved to eat (ad). Since He eats all, therefore He is 
called Aditi: this is why the terra Aditi (the eater or enjoyer) 
is applied to the Destroyer, Whoever (meditates thus on 
the reason of) Aditi’s being called Aditi, becomes himself 
the Eater (or Enjoyer) of all (according to his capacity) and 
every thing becomes his food. 

MAnHVA'S COMMENTARY. 

In the text, tlie word Abhiinansye is used. It does not mean (as some 
explain) 1 shall kill, but it means “if I shall reabsorb him or draw him 
back into myself, send him into the condition of laya.” 
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But how does tho root Mans} e come to mean to absorb or send to laya. The com- 
mentator gives an authority for the same ; — 

It is thus in the lexicon called Sabda Nirnaya : — 

The root m4 means to measure, to know, to be absorbed as well, and 
also it is used in the sense of to delimit, to create, to enumerate and 
sometime in the sense of to be powerful. 

Note— Tho words Rigveda &o. as used in the above Mantra do not mean the words 
of the Rigveda &c. but the presiding deities thereof, as shown in the next verse 
It is thus in the Prakajiika : — 

Brahma created tlirougli his wife Gayatri, the presiding deities of the 
Vedas and all the presiding deities of the sacrifices as well and all human 
and animal beings. 

Note.— The word Aditi is generally applied to the mother of all gods. Here however 
this word has not that meaning and the commentator explains it by quoting an 
authority : — 

It is thus in the Mana-Samhita : — 

Whatever Brahma created in the beginning, all that is eaten (enjoyed) 
by the Lord Janardaiia (which literally means the Destroyer of creatures) ; 
therefore, because (he eats the whole creation of Brahma) he is called Aditi 
(the Eaterj. This is the name of the adomble Lord, the Supreme Spirit. 
He who thus worships the Supreme God as the All-eater, he verily becomes 
the eater of all (the enjoyer of everything) according to his capacity. The 
high Devas like Brahma, Rudra and Suparna (Garuda) are specifically the 
eaters of all ; (their function is to destroy all). The Devas like Indra and the 
rest are eaters (destroyers) occasionally only. Tlieir eaterhood is according to 
their capacities (they have not jurisdiction over the destruction of all ; but 
over particular portions of creation only). Their eating is of diverse kind ; 
because their capacity is different It is thus in the Pravfitta : — 

According to the capacity of one’s enjoyment, the objects of enjoy- 
ment are different, for different beings. Let every man meditate that 
Visnu is the real Enjoyer. Let him always remember that Hari is the 
Eater of all. (Not only men) but every Deva also should meditate on the 
All -eatingness of the Lord. 

Note,— The word cat as used here means both to destroy and to enjoy. The Supreme 
Destrovor is the Lord himself, but the gods Brahma, Rudra and Garuda are special Destroy- 
ing agencies of tho Lord. Other Devas are also destroyers in particular cases only. The 
modes of destruction is not the same. Similarly tho gods Brahmfi, Rudra and Garuda are 
tlie enjoyers in the special sense of that word ; the enjoyment of other Devas and Mukta 
Purui^as is of a limited degree only and according to their capacities. Jhe real Aditi is 
the Lord. They who meditate on the Lord— and all must meditate upon him, both gods 
and men— those who meditate upon him as Aditi, the Destroyer, the enjoyer get a 
portion of the divine power of destroying and enjoying. For the general rule is as one 
meditates so he becomes. 
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Mantra 6. 

srnJTT t TOT ^^^Tificro 

TOT ^rfiR TR ?TT^ u ^ n 

Sab, be, ChaturmukHa, the four-faced god, Brabmi. BhuyasS, by 
the best. Rin Yajfiena, by the Sacrifice. Bhfiyab. The All-full, the Brah- 
man. JnlR Yajeya, let me worship. Iti, this. Rnsunu AkSmayata, wished. 

Sah, he. AfJrdmyat, became tired or fatigued, tt: Sah, he. «w: Tapab, 

grief, sorrow, tows Atapyata, was aggrieved, pained, uw Tasya, his. wwwi 
Sr&ntasya, tired. Taptasya, and pained. Yasovfryam, glory and 

power. wpuTOj Udakrfi.mat, wenl forth out of the body. >iw: Pr&nAl), the senses, 
the gods of the senses, t Vai, verily, indeed. «rat5ia' Ya^oviryam, glory and 
power, wj Tat, then, Prfioesu, the sense, the gods of the senses, srarnij 
Utkr&ntesu, having gone out. afiv &rirani, the body (of Virificha). 
^vayitum, to swell, to grow. wBsm Adhriyata, commenced, began, mn Tasya, 
his, of Virincha. Sarire, in the body, va Eva, only, even. Manah, mind, 
attraction of the mind. Asfta, was (attracted). 

6. He (Brahma) desired : — 

“ Let me worship the All-full with this All-full sacri- 
fice ”. (In recollecting the means of that sacrifice) He 
was fatigued, (and so) he became aggri^ed (with) pain. 
While he was thus fatigued and pained, (He along with) 
Glorious Energy went out (of the body). The Pranas are 
verily the Glorious Energy. When the Pranas had gone 
out, the body began to swell. (Seeing the body so swelling, 
his) mind was (attracted) into that body again. — 6. 

MADHYA’S COMMENTARY. 

It is thus in the Mahd Sathhitfi : — 

, “ .When Brahmfi desiied to worship Visnu, he tried to recollect the 
means of snch worship (namely, the method of performing the A^vrainedha 
ceremony). The effort at recollection caused fatigue and pain. On 
account of such fatigue and pain, there arose a desire in him to leave his 
body (as it was not a good instrument, because it could not bring to 
recollection the method of performing the Aifvamedha which BrahmA had 
performed several times in the past Kalpas). By his mere desire, the 
4 
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Grandfather (Brahma) left tliat body, and wont out of it along with his 
life-breaths. The life-breaths (Pranas) are called (Yasiovirya) glorious- 
energy, because through these one acquires glory and energy. Though 
the effort at recollection was little, and the consequent fatigue could not 
liave been much, and though through mere grief and sheer willing, the 
life-breaths (as a rule) do not leave the body, yet in the case of Brahma, 
the breaths went out of the body at his mere willing, because such was 
the sport of this All-mighty Lord (Brahma). When Brahma saw that 
his body was swelling and increasing in size, in spite of his having left 
it, he desired to enter it again.’’ 

Note.— Brahin& wished for worshipping Visnu and thought on how ho would do it. 
And on account of this labour of thinking, however small it might have been, the idea of 
giving up his body got into his mind. No sooner did ho wish to give up the body, than 
he loft it. 

PraJ.ia Yayus (the senses) also left it. Those Prftnas are called Yasoviryam fame- 
virility because a man gets YasSh (fame) and Viryam (virility) from these Pranas. Indeed 
owing to smallest amount of labour, never does a man give np the body, nor he can give 
it up simply by wishing it. Nor do the l^rdnav&yus go out by mere exhaustion. But with 
Brahm^ the case is different, because he did all these in a playful mood. Again on 
finding his body swell, BrahniA wished to get back into it. This shows that he had a 
mind (manas) or attachment for the body. 

Mantra I. 2. 7. 

f qr %q q ^ ii vs ii 

% Me, my. Warn, this, the swollen body. ^ Medhyam, pure, sacrificiab 
^ Syat, let (it) be. Anena, by this body. Atman vi, having a body, 

corporeal, SyS,m, let me be. Iti, this. vSah, he, Chaturmuklia. 

Akamayata, wished. 7m: Tatab, then, when he had got back into the 
body, or when the body had swollen or when the body had become white. 
Asvab, a horse, Samabhavat, was. ^ Yat, which or for which (Sacrifice). 

As vat, (1) had swollen, (2) had assumed the form of a horse, (3) had become 
gross. 7m Tat, that. ^ Medhyam, (1) belonging to the sacrifice, (2) to be 
offered np in the sacrifice, (3) pure. ^ Abhfft, was. ^ Iti, w Tat, that i.e., 
(1) becoming gross and pure, (2) assuming the form of a horse and to be offered 
up in the sacrifice, (3) to be performed by Brahmft by means of the horse. ^ Eva 
only. Asvamedhasya (1) of BrahmA, (2) of the horse, and (3) of the sacri- 
fice. Asvamedhatvam, the reason of being called Asvamedha. Yah, 

whoever. Evam, thus. ^ Enain, him, i.e., Brahmft, (2) the horse, and (3) the 

sacrifice. ^ Veda, knows. ^ Esab, he. f Ha, indeed. ^ Vai, verily, 
Aivamedham, meaning of the word Asvamedha. ^ Veda, knows. 
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7. “ Let me be embodied through this very body 

(which I had abandoned) ” (thus thinking) he desired “ Let 
this (corpse) become pure.” (It became pure and Brahma 
entered it). Then (wlien he bad so entered) he became a 
horse (Asva). Because it had (at first) swelled (Asvat) and 
afterwards it assumed the form of a horse (Asva) (therefore 
he was called Asva) and because it became as a fit object of 
sacrifice (medha) and that for it (the sacrifice) (it assumed 
that form), therefore Asvamedha is called Asvamedha. 
Whoever indeed thus knows (realizes) this truly, knows the 
significance of the word Asvamedha. — 9. 

Note : —The word Aavatnedha has thus three meanings— (1) It is a name of Brahmft 
and would then mean he whoso body had become swollen and was pnrifled ; (2) it is the 
name of the sacrifleial horse, the form assumed by Brahm& as a victim; (3) it is the name 
of the sacrifice. In the primeval sacrifice, Brahmfi himself was the Sae.rifieer (Yajamfina) 
(called Asvamedha), he himself was the victim (pasu) in that sacrifice, and, was called 
Asvamedha, and he him, self was the sacrifice (yajna) called Asvamedha. 

MADHVA’S'COMMBNTARY. 

It is thus in the Mahii SaibhitA : — 

“When Brahma desired to enter again the body which he had 
already rejected and which had become a corpse and consequently impure, 
he willed that it may become pure again, and he desired to be incarnated 
in that very body, and so he entered into it again. So when he had 
entered into it, Brahma took anotlier body, and he found the means of the 
great sacrifice which he was contemplating, and so the Grandfather 
assumed the form of the Asfva (this was the second body which Brahma 
took.) Because the body was swollen SvaitibhUva) when BrahmA entered 
into it, and revivified it; therefore this second body of BrahmA is called 
Aiiva (the swollen) ; and since this body had become swollen for the sake 
of sacrifice, and was purified also (Medhya), for that purpose, therefore, 
that primeval sacrifice was named Aifvamedha : because it was performed 
by Brahma entering the body wliich had become swollen (iSvaitibhfiva) 
and which he had purified, therefore BralimA, the possessor of auspicious 
four-faces, is also called Affvamedha. Or the sacrifice is called Asfvamedha, 
because he himself had become a horse (Asfva) and became the sacrifice 
himself (Medhya), therefore it is cijlled Arfvamedha. The sacrifice is called 
Medha and that which is fit for sacrifice is called Medhya. Therefore, 
medhya means also pure, because all things which are fit for sacrifice 
must be pure. 
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He who understands thus the meaning of Aifvaraedha really 
•understands.” 


iVo^e.'-^The word Asvamedha has thus throe meanings— (1) the primeval sacrifice 
performed by Brahmfi with the body which he had once left and which had become swollen 
and which he had to purify before entering ; (2) AsVamedha is the name of Brahma him- 
self, because his body had become swollen and had to be purifled; (8) it means the horse- 
sacrifice, because horse is the type of Brahtufi and is pure. 

iVofc.— With the intention of getting back into the dead body, Brahm& wished for the 
purity of that corpse. The course he adopted was that he ftrst made up his mind to accept 
that body and then he got into it. Looking for some means of performing the grand sacri- 
fice as he found it (corpse) to be the best, ho put life into the dead body, and changed it 
into that of a horse and accepted it to be his second body, i.c., ho kept alive the body of 
the horse by a part of his own life. 

The word Ailramedha is applied to the sacrifice, to Th’ahmaand to the 
horse. It is applied to the sacrifice, because for it the dead body of Brahmft 
swelled and became white and attained purity. And also because it was 
performed by BrahmA,, who also passed by the name of Advamedha. 

Brahmfi is called Asvamedha, because he was in the dead bodj' 
which had become swollen and became pure. 

The horse itself is called Aiivamedha, because the dead body had 
assumed the form of a horse, and became pure, and therefore capable of 
being used in the sacrifice. 

He who realizes this, t.e-, the three senses of Arfvamedha, has a 
thorough knowledge of Asvamedha. 


Mantra I. 2. 8. 

firmR II <nq%urvTi! ii 

^1^ uratsemrauR ii ^ ir esfii 

UR uuRT wi r i sr i ^- 

II ur g ufi u mrfk g ^ta is 

^ M<at i u>Ri ^^R i wi mfk 'mrat 

uffti II =: II ffit a^nire ii ^ ii 


wi Tam, him, the horse ; his own form as a horse, Anavarudhya, not 

tying up ; setting free. ^ Iva, as if. BrahmA and the horse being one; he 
could not tie the other. Amanyata, made his mind, thought. “ I shall let 

this horse wander the universe.” Tam, him, the horse, Samvatsarasya, 

the year, Parast&t, after the lapse of. Atmane, to the self; the 
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Supreme, the Self residing within his own self, wwf Alabhata, had faith in, made 
an offering in the Sacrifice. Pasftn, other beasts, such as goats ^^c,, Deva- 

tftbhyab, to the gods, to the Supreme Self residing in the Devas. Pratyaiihat, 
gave, left for (them), offered, Tasro&t, therefore, (the modern sacrificers). 
Sarvadaivatyam, in honour of all the gods, Proksitam, (the animal) sanctified 

with Mantras. PrS.jApatyam, as declared and taught by Prajftpati or BrahmA. 

Alabhanta, make an offering in the sacrifice, E^al?, this (deity in the 
sphere of the sun), f Ha. % Vai, indeed. : Aiivainedhat (is called) Asva- 

inedha. Yah, he. ^ : Esah, who. Tapati, shines, fm Tasya, his ; here 

in the sense of in him, i.e., in the sun. wm: Samvatsarabi BrahnfiA who is also 
called Samvatsara. AtmA, whatever pervades, Ayam, this. BrahmA 

who is called Samvatsara. Arkah, called Arka. Agnib, named Agni. 

TOi I'asya, of BrahmA. Ime, these. ?Nit: LokAb, worlds, like Bhftr Ac., 
AtmAnab, bodies, real self, because BrahmA pervades them all. fh Tau, they. 

E tau, these two (the Solar deity and the BrahmA). ArkAsvamedhan, 

Arka and Asvamedha, the Sftrya and the Chaturmukha, (BrahmA). m SA, she, 
(the God). « U, verily, 3^: Punah, again, on the other hand, to EkA, one, the 
principal, w Eva, only, DevatA, the god. 'wfu Bhavati, is. Mjrityub, 

death, the Destroyer Nrisiihha. ^ Eva, only, none else. ^ Apa, untimely ; all 
pervading. Ap-vyApta. 5^: Punab, again. 373’ Mpityum, death, wriu Jayati, 
avoids* conquers. The nominative of this verb is BrahmA who knows thus. 

Mtityub, death, Enam, him, BrahmA. ^ Na, not. wiilR Apnoti, gets, 
comes to. 3^3 : Mrityuh, the Lord Hari called Mrityu or the Destroyer, nrm Asya, 
his, of BrahmA. ww AtmA, master, Bhavati, is, becomes, tost EtAsAm, 

these, DevatAnAm, of the gods, such as Rudras &c., mi Ekah, chief, ruler, 

Bhavati, is. 

He (Brahma) then willed that the horse should roam 
(through the world) unobstructed. After the lapse of a 
year, he offered it to the Lord Atman within himself. He 
offered other animals to (the Lord within the other) gods. 
Therefore they (the sacrificers) offer sanctified animals to 
all gods, according to the rite of Prajapati as taught by 
Brahma. This (the deity in the solar orb) is verily Asva- 
medha, he who shines out there. The Samvatsara (Brahma) 
is his Atman (pervader). This Agni is arka (the Brahma in 
arka is pervader of Agni also) all the worlds are His (Brah- 
ma’s) bodies (since he pervades them all). In these two 
forms, those of Arka and Asvamedha (does Brahmfi reside) 
(yet) these all are under one God (Visnu), who is (Lord) 
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Mrityu. Brahma, who thus knew Lord Mrityu, conquered 
the second death ; and death did not reach him ; for Lord 
Mrityu became his master. He thus became the chief of 
those gods. 

End of the Second Brdhmaija called Akmmedha. 

MADHYA’S COMMENTARY. 

[Now tho commentator explains the sentence Tam anavarudh3'a eva 
Amanyata, in the words of the Maha Saihhita : — ] 

Tliat Lord Brahma allowed his Self in the form of the horse to roam 
freely all over the world, for the period of one year, himself watching it in 
the form of a man. 

[The commentator next explains the phrase Atmane Alabhante, it does 
not mean to sacrifice the animal for himself, but it means as the commenta- 
tor shows it, that he offered it, to the Supreme Visnu who resided in the 
heart of Brahma.] 

After the end of one year he, the lord of self (BrahmSr), offered that 
animal, in sacrifice, in honour of the Supreme Self residing within his own 
self. Other animals, like goat and the rest, he offered to the same Supreme 
Self as residing in the Devas. 

[As Brahma sacrificed other animals, why did he become an animal ? 
This question the commentator answere next : — ] 

Brahma assumed the form of the horse thinking : — “ Let me have the 
entire fruit of the sacrifice to myself, namely, the fruit which the agent of 
the sacrifice gets by performing the sacrifice and the fruit which the victim 
of sacrifice gets by being immolated in the sacrifice.” (Thus thinking 
BrahmA became himself the sacrificer and himself the victim). 

Since an animal even gets heaven, when killed in sacrifice, without 
knowing why he is killed, what greater heaven must not that animal get 
w^o knowingly offers himself as the victim in the sacrifice. Thus thinking 
Brahma himself became the victim. 

[The word iVslvamedha applies not only to Brahmfi, but it applies to 
the Sun and the Fire also. The commentator shows this : — ] 

Since BrahmA called Samvatsara dwells in the Sun, the Sun is also 
called Asvamedha, after the name Asfvamedha given to BrahmA. 

The Sun is called Samvatsara because Brahmfi, the Samvatsara, 
pervades the Sun, and therefore the Sun gets secondarily the name of Sam- 
vatsara. 

Brahma residing in Arka gives his name of Aifvamedha to Fire, 
because BrahmS as Advamedha pervades the fire also. Since all the 
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Lokas are pervaded by BrahmA end have him as their self, they are called 
after the name Brahmfi,- Verily the one God Hari pervades all the spheres, 
the Brahtnaloka, the Suryaloka and the Agniloka. 

[The commentator next explains the phrase, “ He who kno\ys this 
overcomes ‘ second death,’ (punar mfityuh). Heath does not reach him.” 
This does not mean that every kiiower becomes immortal, but it applies 
to deities like Brahma and others and not to ordinary men.] 

Brahma thus exists always conquering death and rebirth, because he 
has known truly the secret of the Lord Nyi-Hari. The term Mfiti is called 
Punarmrityu or second death, (the death that leads to rebirth). 

Note : — In the text the word Apampityu is used. It means the death which pervades 
13rahm& and the rest. The word Apa means to pervade. In other words Apamfityn means 
the all-pervading death, the cosmic death. Thus Apa-mpityu is the higher death at the end 
of a cycle to which olHco-holders of cosmos are even liable, unless they get the grace of the 
Lord. 

Him death called mfiti never reaches because Nfisifiha is Death of 
death, and this Death has become his protector because he (BrahmS,) wor- 
shipped Hari. 

[The word Atman in the text is explained in the above as protectoi-. 
The commentator gives authority for so translating : — ] 

Hari is said to be the Atma of Brahm&, because he has pervaded 
completely (Atatattvat) the self of Brahma, because he is the All-eater 
(Attrii, because he takes up all (Adantit) because he creates all (Atta) and 
because he knows all (Atta). 

Note The word Atman is thus derived from 6 roots : — 

(1) it is formed with the prefix A, tho root Tan and the suffix pman, 

(2) it is formed with the affix A, root Ad and the same affix ]r>man, 

(3) the affix A, the root Da, tho suffix pman, 

(4) tho affix A, the root Tan to spread, and tho root Ma to build, and the suffix pan, 

(5) the Affix A, the root Tan to spread, and tho root Man to know, and the affix pan. 

Thus Atman means the Pervader, the Destroyer, the Taker up, the 
Creator and the Knower, all these in their superlative degree. 

Brahma is the ruler of all the other Devas, because he always posses- 
ses the knowledge of Nfisifiha, always meditates on Him and consequently 
is the recipient of His grace. Thus it is in the Maha Sariihita. 

The word Bhhyas used in the text means the full and the words 
Bhflya Yajeya mean ” Let me worship the Supreme Lord who is All-full.” 

The word Affvat in the text means (1) he became a horse and that 
form became Medhyam, namely, worthy of being taken or used in sacrifice, 
hence the word Afivamedha means the horse fit for sacrifice. 

That Brahmd had assumed the form of a horse appears from the text 
itself, where it says that he thought to let it roam freely and unobstructed. 
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Had there been no horse, who was it who had to roam freely ? It appears 
tlierefore tliat there was a horee thei-e, the form assumed by Brahma ; as 
well as BrahmS. in his human four-faced form. This is one meaning of 
A4vamedha. 

The word Aslvamedha means also (2) BralimA. Because Aivat; it had 
become swollen and afterwards it had become pure (Medhya), therefore he 
whose body had become swollen (Aiivat) and had then become pure is called 
Ailvamedha. 

Brahmil (when he saw the other form of the sacred home) thought 
“ I shall make it wander all over the world without restraining him or 
reining him,” He willed it so, because that form of horse was none else 
but his own self, taking up that form of his own free will, Brahra& 
tlierefore, did not like to restrain his second form, namely, of the animal, 
but allowed it full freedom for one year. 

Note: — Bat when Brahmfi found that his animal portion had gained enough experience 
by moving through all the worlds unrestricted, he destroyed that form and reabsorbed it 
into his higher self with all the experience gained. Every God has an animal under him, 
which is his vdhana or his lower nature. This animal nature should be allowed freedom to 
gain experiences of the world, but when it has gained such experiences, it must be saeri- 
liced, t.e., brought under control of the higher self, namely, the spiritual and the intellec- 
tual self. This is the secret of As'vamedha. The senses of man are tbeAsvas, and to 
control and sacrifice them is the horse sacrifice. See Kathd Up. where the senses are 
called horses. 

The chief function of the gods, Brahma, Rudra and Suparna, is the 
eating or enjoying the things created. Gods like In dra&c. do sometimes 
enjoy them ; but the rest of the gods do not enjoy but see {illume) only. 
So to enjoy the created things or not is the chief functions of the gods, 
which vary according to their capacity. The Lord Supreme enjoys 
everything that a man can, enjoy, so one should meditate on the Lord’s 
enjoyment. Dhyiina or meditating on the gods is nothing but to know and 
realize how they enjoy the things created. Such is the definition of 
Dhyana given in Pravvitta. 

[BrahmS. wished for worshipping Vi§Qu and thought on how he 
would do it. And on account of this labour and thinking, however small, 
it might have been, the idea of giving up his body got into his mind. 
No sooner did he wish to give up the body than he left it, and with him 
BrUna V4yus (the senses) also left it. These Pr&nas are called Yaioviryam 

because man gets Yailal,i vfame) and Viryam (energy) from these 
Pranas. 

[Indeed owing to a small amount of labour, never does a man 
give up the body, nor can he give it up simply by wishing, it. Nor do 
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the Prana Vaj’us go out by mere exhaustion. But with BrahmA the case 
is different, because he did all these in a playful mood. Again on finding 
his body swell, BrahmA wished to get back into it. This shows that he 
had a mind (Manas) or attachment for the body. 

[With the intention of getting back into the dead body, BrahmA • 
wished for the purity of the dead body. The course he adopted was 
that he first made up his mind to accept that body and then he got into 
it. fjooking for some means of performing the grand sacrifice, as ho found 
it to be the best, he put life into the dead bod 3 ' and changed it into that 
of a horse and accepted it to be his second body, i. e., lie kept filive the 
body of the horse by a part of his own body. ( 'wntn ). 

['I'lio word Ailvaniedha is applied to the sacrifice, to Brahma and to 
the horse. It is a[)plied to the sacrifice, because for it the dead body of 
Brahma, swelled and became white and attained puritj’. And also because 
it was performed by Brahma who also passed bj' the name of Aifvamedha. 

[Brahma is called Asvamedha, because he was in the dead body 
which liad swelled and become pure. 

[The horse itself is called Affvamedha, because the dead body had 
assumed tlie form of a horse and became pure and therefore capable of 
being used in tlie sacrifice. 

[lie who realizes tliis, i. e., the three senses of Affvamedha, has a 
thorough knowledge of Aifvamedha. 

[The Lord, then, made the horse walk round the world without 
checking him, for a period of a whole year. At the end of that period, 
Brahma made up his mind to kill and make an offering of the horse to 
the ParamStman present in his heart of hearts. The goat and other 
animals he made an offering of, to the Paramatmaii present in the heart 
of hearts of all the other gods. Brahma himself took the form of the 
horse and it w'as he himself who performed the sacrifice ; this he did 
because he intended to have both the fruits of the sacrifice for himself ; 
first that of the agent, and secondlj’- that of the animal killed in the 
sacrifice. The animal killed in the sacrifice gets heaven as the result 
(reward) of his being killed. (Such a result did Brahma obtain ; he also 
obtained the fruit of knowing the Brahman witliin). The Sun is also 
called Asvamedha. ( ) as he is called Samvatsara ( ); because 

Brahma who is in the sun is himself called Aiivamedha ; and because 
Brahma who spreads (pervades) the sun is the soul of the Sun. It is 
similarly BraluuA, who is in the fire and is called Arka ( wb ) is also called 
Agni ; because BrahmA spreads or pervades the world, si? he being the 
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soul or chief in tlie thing that he spreads, passes by the name of that 
tiling. Only one God Hari pervades the Braliinaloka ( ) Silryaloka 

( ) and Agniloka ( ), He is called Nrihari or Nrisifigha. Since 

Bi-ahma knows him, has a full knowledge of Nrihari, he has been able 
to overcome death and lie has no more to die. By the word ( F5 ) Mrityu 
is meant to die again and again. Since Brahma is a worshipper of Hari, 
he has been able to avoid such a Mrityu. 

[Nrisifiha is the Atman of Mrityu or death, and Mrityu is the Atrna 
of Bralima, because he (Nrisi/ilia) spreads or pervades in them all ; and 
liecause Ho is the Destroyer of them all. Brahma is the Lord of all 
the gods, liecause he has all these gods as his subordinates, because out 
of him was created till.; world and because they know that it is lie who 
pervades. It has been written in the Malifi Saihhita thal Brahma lias been 
able to attain superiority over the gods owning to his knowledge of the 
Nrisi/ilia, owing to his constant meditation and through the favour of 
tlio liord Nrisifiha.] 

fh^re euflfi the Tihavi/i on the Asiutmedha Bralimana. 


Third Brattmana. 


MANTRA 1. 


I strarw ^rsrrgnar i rra: ^ 


5^: Doyah, of two kinds, two-fold, mfurcn^: Prajapatyah, the descendants or 
progeny of Prajapati. Devah, the Devas. ^gcr: Asurah, the Asuras. ^ Cha, 
and, ^Ha, it is well known. 7m: Tatah, among them, Devah, the Devas. 

Kaniyasah, few in number. The ordinary form of this word is 
^ Eva, certainly, Asurah, tlie Asiiras. Jyayasah, many in number. 

The ordinary form is Te, they both. ^ Esu, these. Lokesu, on the 

Worlds ; for the possession of these Worlds. Aspardhanta, challenged each 

other ; fought witli one another in emulation. ^ Te, they, defeated as they were 
few in number. Devah, the gods, the Devas. TJehuh, consulted among 
themselves, f Ha, formerly, Hanta, well ; now. ^ Yajhe, in the sacrifice 
sacred to VisQu (such as &c.) Udgithena, by loud chanting (Lord 

Hari when He is pleased by our loud chanting of hymns, Om), wgrig Asuran, 
the Asnras. wtwII Atyayama, let us surpass, or get the better of. Iti, thus, 
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The (iesceudants of Prajapati, are verily of two kinds, 
the lovers of light (Devas) and the lovers of life (Asuras.)’ 
Among them the T3evas are comparatively smaller in num- 
ber and the Asuras greater. For (the establishment of 
their respective superiority in) these Worlds, they fought 
(with each other). (Overcome by the Asuras) the Devas 
said to one another,— •“ Well, let us overcome the Asuras by 
(praying to Hari, through the) chanting of the Udgitha in 
the (aswamedha) sacrifice.” 

MAOHVA’S COMWENTARY. 

Ill the ceremony of Asvamedha and the rest, V^yu alone oiiglit to be made Udgdfca ; 
because lie alone is capable of removing all obstacles that arise in those undertakings. 
To prove this, the book now gives a story in the shape of a fight between the Devas and 
Asuras. The Devas here are the presiding deities of t he organs of senses like speech, 
•sight, hearing &c. In the great Ctismic .sacrifice, in which BrahniA called Hiranya 
garbha is Yajamana himself, these Devas of the senses stand in relation of sons to him. 
In attempting to create man, those Devas helped to give various senses to him, but the 
Asuras produced defect in every one of those senses, except the last or the great Vayu 
function or respiration. Thus all sense organs are liable to bo deceived by the glamour 
of Asuras, except the groat function of respiration, fcicienco also supports this view. A 
hypnotic influence may pervert all .sen-se organs, but respiration. 

The working of every sense organ produces twofold effects ; one with regard to the 
organ itself, and the other with regard to the Devas. Wiioii a sense organ works 
harmoniously, the Devas presiding over such organs, together with all other Devas are 
pleased ; just as the production of harmonious music pleases the audience. But the 
difference between the instrument that produces music, and human .sense instpuraent is 
this; the production of music- docs no*-, improve the instrument, while the harmonions 
working of any sense organ improves that organ. This is what is taught in this Upanisad. 

Of the two kinds of the sons of Bralima (Prajapatii the sons of Diti 
are larger in number and Taniognna prevails in them all, while the 
Suras are small in number and are marked by Sattvaguna. The Asurds 
overcame the Suras on account of their superiority in number, and on 
account of the boon they got from Siva. The Suras thought of defeating 
the Asuras by worshipping Visnu and with the strength of UdgAtri (Vayuh 

MANTRA I. 3. 2. 

«ft ^ wi«irag[, ^ 
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^ To, they, the Devas when they had thus decided, Vacham, (to the 
God Agiii presiding over) the speech. 3*5: IJcliuh, said to. ^ Ila, verily. 
Tvam, you. Nah, for us ; for our good. Uclgaya, sing or cliaut hymns. 

%fn Iti, 1 'lius ; thus requested, stt^r Vak, (the goddess Agni presiding over) the 
speech, Tebhyah. for the Devas; in order to serve the purpose of the Devas. 

Udagayat, sang or chanted liymns. Yah, which. V’^acdii, in speech, 

^n: Bliogah, enjoyment, result ; the chanting of the Vedas Ac. Tam, that ; 
the fruit of reciting the scriptures. Devebhyah, for the Devas. wium 

Agayat, chanted by her song, she caused the Devas to get. Yat, what, 
Kalya^iam, prayers to the Lord, Vadati, says, m Tat, that, Atmanc, 

for herself. ^ Te, they ; the Asuras. Anena, l)y tljis. Udgatra, ]>y 

the loud chanting ; by means of the singing priest. Nah, us. Atye- 

syanti, will conquer. Iti, this ; that. ^5: Viduh, knew ; come to know. ^ Vai, 
verily. Tam, him ; Agni. A bh id rutya, running towards; falling upon. 

Papinana, with evils, Avidhyan, pierced ; touched ; polluted the 

chanting of hymns. Yah, which ; made by the zVsuras. Papma, evil. 

Sah, that. Sah, well known. (The word m when used singly, i.e., not 
having connection with , moans well known ; celebrated ) Apratirupam, 

falsely, badly ; not rightly accented and with faulty intonation ; against the 
scriptures. Vadati, pronounces, Yat, what; interrogative pro- 

noun. Idam, this, Eva, indeed. Sah, tliat ; previously spoken. 

Eva, emphatically and nothing else. ^ Sah, that, qiw Papma, evil. Iti, 
thus. 

They (the Devas) said to Vak, “ Do you sing out for 
us.” “ Let it be so” (said Vak). Dor them then Vilk sang 
out. Whatever fruit there is in speech (by reciting correct- 
ly the sacred scriptures), that she obtained for the devas by 
singing out (correctly) ; Avhatever good (there is in speech, 
such as in explaining the sacred scriptures) that (she ob- 
tained) for herself. 

They (the Asuras) knew: ** By this Udgatpi singer, 
verily, they will surpass us.” They therefore ran swiftly 
towards Her ; and pierced Her with evil. What was that 
evil ? That which consists in saying what is not according 
to (correct) form (of speech, such as accent, &c. or in con- 
sonance with truth). That was the evil. 



1 ADUYAYA, 111 BliAHMANA, 3. 


37 
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f ^ srnir 

5rT% ^TFTnr^ 

11 ^ ftf ^ ^ ^»TT5rT^^q?#Tf^ 
qr^fRTsft^^T^ ^r: h fifisrf^ h 

^ n ^ u 

Alha, then. ^ lla, verily, irnir^ Prii^am, the V/iyu called PruQa whoso 
seat is in the nose. ^5: TTchuh, said to. ri 'Jam, you ; thou. Nab, for us ; for 
our good, Udgaya, sing or chant hymns. 5m Iti, thus ; tlius requested, nwr: 

Pra^iah, tlio Vayu called Praoa. Tchhyah, for the Devas in order to servo 

the purpose nl the Dovas. Udagayat, song or chanted hymns, m Yal.i, 

which. Ghraoe, resulting from smell. Bhogab, the happiness resulting 

from the smelling the ilowers etc olfered to the gods. ?t 'ram, that. Dovcbhyab, 

for the Devas. Agfiyat, idiantcd. Yat, what. Kalyaijam, what 

is right, i,c., good and pleasing to the nose, f^fu Jighrati, smells. ^ Tat, 
that. Atmarie, for himself. ^ To, they ; the Asuras. Anena, this. 

Udgatnt, by loud chanting. Nab, us. Atyesyanti, will conquer, 

Iti, this ; that, Viduh, knew ; came to know. % Vai, verily, n Tam, him ; 
Pra;?avdyu. Abhidrutya, falling uj)on. Papmai^a, with evil. 

Avidhyan, pierced ; touched ; polluted the chanting of hymns. «i: Yah, which; made 
by the AsurAs. Ihipnia, evil. w. Sab, that. Sah, well known. 

Apratirupam, wliat is bad smells, Jighrati, smells. Yat, that. ?^Idam, 

this. Kva, indeed. Sail, that ; previously spoken. ^ Eva, emphatically ; 
nothing else. w. Sah, that, PAxmia, evil, Iti, thus. 

They said to Prana “ Do you sing out Xor us.” “Let 
it be so” (said Prana). For them then Prana sang out. 
Whatever fruit there is in scent (by smelling the sacred 
flowers offered to God) that He obtained for the Devas by 
singing ont (correctly, i.e., by performing the function of 
smelling properly), whatever good there is in scent that He 
obtained for himself. 

The xisuras knew : “ By this Udgatri singer verily they 
will surpass us.” They therefore ran swiftly towards him, 
and pierced him with evil. What was that evil? That 
which is not according to (pleasant) form (of scent). That 
was the evil . y . 
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MANTRA I. 3. 4. 

fisj f si 

II ?rsrif^ 

I ^ ^ 51 3?»irai§j^5^i^ 5wfJi|?5r 

qp= H5 Trf^ s q 5<q q: ?i qr^ q?qf^ ^ qq 

?i qr^n ii a ii 

m Atlia, then, f lla, verily. *^5: Oliaksuh, the eye ; the presiding god of 
the oye namely the sun. Uchuh. said to. ^ Tvam, you ; thou, ’f: Nah, for us ; 
for our good. Udgiiya, i^Hig or chant hymns. Iti, thus.^ twt Tatha, so ; 

let it bo so. Iti, thus ; thus requested. Chaksuh, the oye ; the presiding 
god of the eye called the sun. Tebhyah, for the Devas ; in order to serve 
the purpose of tlie Devas. Udag&yat, sang or chanted hymns. Yah, 

whicli. Chaksusi, in the eye ; resulting from the eye ; ocular. Bhogali, 

the happy experience ; the sight of the holy shrines &c. ^ Tam, that. 

Devebhyah, for the Devas. Agayat, chanted, Yat, what," Kalya- 

ijain, what is right, i.e.y good and pleasing to the eye. The beauty and beauti- 
ful sight. Pasyati, sees, rw Tat, that, ^itc^ Atmaiie, for himself, u 1c, 

they ; the A suras. Anena, this, Udagatra, by loud chanting, by 

the means of loud chanting. Nab, Atyesyanti, Avill conquer. 

Iti, this ; that. Vidub, knew, came to know. % Vai, verily, n’ Tam, Him ; 

Praoa, Vayu. Abhidrutya, falling upon, Painnana, with evils. 

Avidliyan, pierced, touched ; polluted the chanting of hymns. Yali, 
which ; made by the Asuras. Pa-xmia, evil. Sail, That. Sab, well 

known, Apratiruimm, what does not tally with the object of actual 

experience ; a distorted sight. TOfu Pasyati, sees. ^ Y"at, that. ^^Idam, this. 

Eva, indeed, m Sab, that, previously sjioken. Eva, emx)hatically ; nothing 
else, Sah that. ^nr»!T PS,pma, evil, ifu Iti, thus. 

They said to Chaksus “ Do you sing out for us.” 
“ Let it be so,” said (Chaksus). For them then sang out 
Chaksus. Whatever fruit there is in seeing (sacred objects) 
that he obtained for the Devas, by singing out (l.e. by pro- 
perly performing the function of sight); whatever good there 
is in sight that he obtained for himself. 

The Asuras knew : “ By this Udgatri singer, they 
verily will surpass us”. They therefore ran swiftly towards 
him, and pierced him with evil. What was that evil ? That 
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which is not accoT’diug to (tlie pleasing) form of sight. 
That Avas the evil. 

MANTRA I, 3. 6. 

^ f ?T 

I ^ i 5T 

H RTOT gWtftf f=T 

^ H RT’:RT II y II 

Atha, then. ^ Ha, verily, Srotrain, ear ; god of hearing ; the 

gods of the four ([uartors. 355: Ocdiuh, said to. Tvain, you ; tlioii. Nali 
for us ; for our good. Udguya, sing or chant hymns, Jti, thus, w Tatlift, 
so ; lot it bo 80. Jti, tluis ; thus requested, Srotram, ear ; god of 

lioariiig. Tebhyah, for the Devas in order to servo the purpose of tlie DoA^as. 
^ 3 ^nnm LhlagAyat, sang or clianted hymns. R: Yah, which, Srotre, belonging 
to the car ; auditor;^’. ^t»i: llliogab, the happy c.xporieuce ? from hearing the 
sweet name of the Lord Ifari. Tam, that. Devcbhyal.i, for the Devas, 

Agayat, clianted. Yat, what. Kalyaijam, wliat is pleasing to 

car, sweet sound. "szirfR Svihoti, hcar.s. rm Tat, that, Atniano, for himself. 

^ To, tht 3 y, the Asuras. Auena, this, lldgatni, by loud chanting ; 

l)y means of loud chanting, Nal.i, ns. Atycs}>anti, will su- 

porsode. Iti, this ; tliat. Vidiih, knew; came to know. ^ Vai verily. 
R Tam, liim ; Prai?a, Vayu. Abhidnilya, falling upon, Papinanu, 

with evils. Ahidhyan, pierced ; touched ; polluted the chanting of 

hymns. Yah, which, made l)y the Asuras. rttrt Papina, evil, r: Sal;, that. 
r: Sail, well known, Apratiruparn, what does not tell the real nature 

of the sound heard ; distorted sound, vS^iooti, hears. ?m Yat, that, 

Idam, this. ^ Eva, indeed. Sala, that, previously spoken. ^ Eva, emphati- 
cally ; nothing else, fi: Sah, that, Papma, evil, ff^ Tti, thus. 

They said to Srotra “ Do you sing out for us,” “ Let 
it he so” (said IS'rotra). For them then sang out S'rotra. 
WiuUever fruit there is in hearing (the sacred name of the 
Lord), that he olhained for the Devas, hy singing out, i.e., 
by properly performing the function of audition), Avhatever 
good there is in hearing that he obtained for himself. 

The Asui*as knew : “ By this Udgatri singer, they will 
surpass us.” They therefore ran swiftly tOAvards him and 
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pierced him Avitli evil. What was that evil ? That 
Avhich is not according to (tlie pleasing) form (of hearing). 
That was the evil. 

MANTRA. I 8. 0. 

^ n !i 3^»irai^wts4fft ?ot- 

II ^ II 

m Atha, tlien. ^ lin, verily, Mana].i, mind; ^od of the mind Tndra, Rudra 
and ^esa. Sij: Oclinh, said to. Tvam, You ; thou. Nah, for us ; for our 

good, TTdgaya, sing or chant liymns. Iti, thus, ri^ Tatha, so ; lot it be so. 

Iti, tlius ; thus requested. Manah, mind ; gods of I he mind. Tebh- 

yab, for the Devas, in order to serve tlie purpose of the Dovas. ^^nnm lldagfiyat, 
Bang or chanted hymns. Yah, wliicdi. Manasi, in (he mind ; mental. 

Bhogah, fruit, the experience from meditating on the Lord Hari and its good 
effect. Tam, That. Devebhyah, for tlie Dovas. AgAyat, chanted. 

m A"at, what. Kalyaqain what is pleasing to the mind ; the pleasing things. 

Samkalpayati, thinks. Tat, that. Atniane, for himself, n 'J e, 

they ; the Asuras, Auena, by tl/is. grfnrm UdgatrA, by loud chanting ; by the 
meansof loud chanting, ’t: Nah, ns. Atyesyanti, supersede. Iti, this ; 

that- viduh, knew^ came to know. ^Vai, verily, rf* Tam, him ; 

Abliidrutya, falling upon, Papntaria, with evils. Abidliyan, pierced ; 

touched ; polluted the chanting of hymns. Yah, which ; made by the Aouras. 

PapmA, evil. Sah, that. 8ah, well known. Apratirui^am, 

unfavourable ; disgusting to it. Sahkalimyati, thinks. 8ab, that ; 

previously s])oken. ^ Eva, emphatically ; nothing else. Sah, that, vntm 
PApmn, evil. Evam, thus. ^ IT a particle expressive of surprise. 
Khalil, indeed. v?it; Et Ah, these. DevatAh gods such as Agni, Prapa, A^c. 

PApmabhih, with evils, UpAsrijan, eclipsed ; darkened ; made to 

associate with evil. Evam, in this way. w: EnAh, these gods, wrt 

PApmana, with evil, Avidhyan, pierced, tainted. 

They said to Manas, “ Do you sing out for us.” “ Let 
it be so,” (said Manas). For them then sang out Manas. 
Whatever fruit there is in contemplating (over the Lord) 
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that they obtained for the Devas, by singing out (properly 
performing all mental functions), wliatever good there is in 
contemplation that they obtained for themselves. 

The Asuras knew : “ By these Udgatri singers, they 
will surpass us.” They therefore ran swiftly towards them, 
and pierced them with evil. What was that evil ? That 
which is not according to (the logical) form of thinking. 
That was the evil. 

MADHVA’S COMiM ENTARY. 

So they requested Agni (the fire-god) and others one after another. 
WJiile engaged in the performing of the duties of Udgatri, Agni and tlic 
other Dovas, even Indra and Uudra were all touched with evil by tlie 
Asuras. 

mantra I. 3. 7. 

5Tr?ir t 

I ^ ^ q?:rs- 

U V9 u 

m Atlia then ; when all the gods had been touched with evil. Imam, 
this, the well known. Asanyam, living or residing inside the mouth, xiwn^ 

Pr^oam, to the chief of the Prana Vayus or vital airs. ^5 : Ochuh, (the gods) said. 
^ Ha, verily, Tvarn, thou ; you. Nah, for us ; for our good, U(]g4ya, 
chant hymns. Iti, thus ^ Tatha, so, lot it be. Tti, thus. 'fobliyab, for 
the Devas. Esah, this. Pr^oab, the chief of the Prtiija Vayus. 

Udag^yat, chanted hymns. ^ Te, the Asuras. Anena, tliis. Udgatrd, 

by loud chanting. Nab, Atyesyanti, will conquer. ^ Vai, verily 

certainly, Iti, this, Vidub, knew ; came to know. Tam, him; PrA;)a. 

Abhidrutya, falling upon, P^pmanA, with evil, Avidhyatsan 

wished to touch ; intended to pierce. Sah, it was (like), w YathA, as. 

Asmdnam, hard stone, adamant, RitvA, coming against; striking 

against, Lostali, a lump of earth, Vidhvaraseta, is broken into 

pieces ; is reduced to powder. Evam, in like manner. ^ Ha, certainly. 

^ Eva, just, Vidhvamsa mAndb, destroyed ; lost their bodies. Mn; 

Vi§va 6 chab> rebounding in different directions. Vineiub, died ; dis- 

6 
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appeared. ?m: TataU, then ; on their disappearing. Dev&h, the Devas. 

Abhavan, were as before ; shone again in their own brightness ; again got 
their supremacy. «5 <t: Asurdb, the AsurAs. ^ Pard, overthrown, subverted, 
it is followed by. Abhavan; lost their supremacy. Yah, whoever. 

^Evam, this. ^ Veda, knows: realizes, Asya, his; him. Dvisan, 
the hater, the enemy, BhrAtribhyah, the enemy, the sin which constantly 

accompanies one like a brother, Papma, the evil person, mm Atmanft, 
by Paramlltman ; through the favour of the Supreme Self, ParAbhavati 

is defeated. 

They said to this Asanya Prana, “ Do you sing out 
for us.” “ Let it be so,” said the Asanya Prana. For them 
then sang out the Asanya Prana. 

The Asuras knew : “By this Udgatri singer, they 
will surpass us.” They therefore ran swiftly towards him, 
and (attempted to) pierce him with evil; but as a clod of clay 
striking against a hard stone breaks into pieces, thus verily 
the Asuras being broken, disappeared in diverse direc- 
tions. Then the Devas became (supreme), and the Asuras 
became (defeated). Of him who knows this, the hater 
becomes defeated by the grace of the Supreme Self, and 
his brotherly (pleasant) vices all destroyed. 

MANTRA I. 3. 8. 

ll II 

^ Te, they ; the Devas. *i: Yah, who. Ittham, thus (conquered the 

Asuras). ’t: Nalj, us. mm Asakta, got, stuck to us, was with us. Sah, he. w 
Kva, where. 3 Nu, now. wm x\bhfit, was. ^ Ha, a word of surprise. ^ Iti, 
thus. ^3: Ochuh, discussed among themselves. Ayam, he. Asye, in 

the mouth, Antar, inside. Iti, this (the PiApa ascertained). Sah, 
he. mvm: AyAsj^ah Ayasya by name. Angirasab, named Angirasa, the 

governor of the body. The « of ^ A6ga having been changed into f I. 

Hi, because, mm Ang&ndm, of the bodies of the animals, Rasah, governor ; 
controller. 

They (the Devas) then said (wondering) “ Where 
was He (the Supreme Lord) who thus joined us (with 
this victory)?” (To them replied the Asya Prana): — 
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“ He was inside the mouth ” — (i.d., He was within me, 
and I obtained the victory through him). That (chief 
Prana) is called Ayasya (the child of the Lord who resides 
within the mouth). He is also called Ahgirasa (the child 
of Ahgira) for he is the ruler of the body (or ahga.) 

MANTRA 1, 3, 9. 

WT f ^ 

If II s. II 

m Sfl, tluit. ^ this (PraiTia). Devata, god, Durnama, named, 
dflr. ^ Vai, indeed, Hi, since, ])ecause. Asya.li, from this, from this god 

called Praija. Mrityul.i, death, the sin. ft Dflram, far off, ?j: Yalj, who. 

Evam, sucli. ^ Veda, knows ; realizes. Asrnat, from this (man). 

^5: Mritynh, death, sin. Dhram, far from, f lla, certainly. % Vai, indeed. 

Bhavati, Is. 

9 . Since far-off (duram) is Death (sin) from this god, 
He is called Dur, whoever realizes this, far-off becomes in- 
deed Death (sin) from him. — 10. 

MADHVA’S COMMENTARY. 

They then requested the chief of the Vayus. When the .Daityas 
wished to pierce him with evil, they all perished defeated by him, as a 
lump of clay thrown on an adamantine stone perishes, by being shattered 
into pieces. Therefore, this chief of the Vayus is called invincible, 
unchecked in his power by blessings or by curses. 

Thus the blessings of fciiva did not help the A.suras to overcome the chief Vayu. If 
Vayu is invincible, how do we find that Bhiina who was an Avatfira of Vayu was bound 
by the ajagara and apparently defeated by him. The reply to this is given by the 
commentrator thus. 

Whenever Vayu is found to meet any defeat, it must bo known that 
it was his will to be so defeated. But for his own will, the defeat could 
not have taken place. Whoever knows this (Secret of Vayu,) is freed 
from all sins and all enemies. 

MANTRA I, 3, 10, 

Ararat {|nii«H^'(<i«qHq>K 
'STirRmw 
II II 
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^ 8a, That. % Vai, verily ; indeed. ^ Esa, this, Devata, god ; the 

chief of the Pra^a Vayus. Etas4m, these Devat&nam, of the Devas. 

mnfm* Papmanam, sins. Mrityum, death, Apahatya, removing. 

Asdm, these, Disam, of the quarters, directions. Antah, end ; 

extremity. Yat, when ; in which, the sea shore, uh Tat, there. Ga- 

mayahehakara, made to go ; took, carried. 7m Tat, there ; (as well as among 
the human society), Asam, of these gods, Papmanal.i, sins, 

Yinyadadhat, threw, Tasmat, therefore ; since sins were left there. 

Papmanam, sin ; in the form of sin. Mrityum, death. ^ Net, not; 

never. Anvavayani, lest I should get. Iti, from this reason. 

Janam, crowds of men. Antam, extremities of the directions ^ wn Na 
iyat iti, should not go. 

10. Verily that Devata (Prana) having removed death 
(in the sha] 3 e of) sin, from those Devatas (Indra and the rest) 
sent it to that place which is at the end of the directions of 
the world, and there He especially jmt down that Sin. 
Therefore a man who desires “ Let no sin come to me,” 
should not go to those people (who dwell in that region of 
utter darkness), nor to that end (of the universe). — 20. 

Note, — The fight I)etwoea the forces of Chaos and Cosmos takes place in the beginning 
of every creation. The disruptive forces of Chaos arc thrown to the outer region, called 
the Antah or the end of the universe. It is the Groat Prana who keeps these turbulent 
forces in their place outside the universe. This is the King-Pass-not. Even the high cosmic 
agents like Agni, Indra <&c., could not go on with their work, till the Great Prana helped 

them— Prana the Only Sinless, among the creatures of God the Christ Principle of the 

Gnostics. On a smaller scale we see this illustrated in every civilised state. AVithiii 
dwell the regulated citizens, on the frontier the lawless barbarians. The prohibition 
against mixing with the barbarians is based upon this doctrine of self-protection, Avhicli 
in India has been raised to the doctrine of prohibition against foreign travel. 

MADHYA’S COMMENT AHY. 

Vayu, stroug with the strength of Vasucleva purified India and 
Uudra as well as otlier Devas (of the evil wliich the Asuras had caused in 
them), and drove away these evil hordes of Asuras to the farthest ex- 
tremity of the earth, yea, into the sea. 

MANTRA I. 3, 11. 

n ii 

wSa, it(was.) ^ Vai, indeed. wEsfi,, this. ^Devata, god. wn^Etasam, 
these, Dovatanam, gods ; devas. Papmanam, sin ; vice. Mfit- 

yum, death, Apahatya, removing, wi Atha, then. Enafi, these gods. 

^» 3 n, Mrityum, Death, Ati, surpassing; above, Avahat, took to. 
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11. Verily tluit Devata (Prana) having removed death 
(in the shape of) sin, from those Devatas, took them next to 
the region above the sphere of death (he., to heaven world). 
~ 21 . 

MADHVA’S COMMENTARY. 

Thus freeing these Devas from the coils of death, Vayn ^through 
whom Vasiuleva works) carried these to. the liigher worlds, and the 
Devas obtained (regained) their higli position through the help of Vayu. 

^ote. — Vayu, if we take it merely to mean the air of respiration, is the groat curer 
of all diseases of tlio sense organs, Pranayania or the regulation of breath is a well- 
known system of Yoga, Whenever the sense organs are tainted with evil and clogged 
in their working, tlio regulation of breath brings them back to their normal function. 
If wo take Vayu as representing the Saviour of men and gods, the Great Mediator, then 
it is he, the son of Visan, who drives away all evil-workers, the As'iiras, and brings on earth 
the kingdom of heaven. In this aspect Vayu, the son of Hari (Harch siilah,) the Christ- 
principle of the Christians is well known as tho defeatcr of Satan and the driver of tho 
hordes of evil spirits into the sea. 

MANTUA I, 3, 12. 

Sail, Viiyu, t Vai, indeed, wrpr Prathainrini, the first, on accouui of 
lieiiig first engaged in chanting liymiis. Vacliam, Agni, who assumed the 
form of Yak. ^ Ev'a, only, Ati, surpassing ; beyond, it is to be followed by 
Mriiyiim ( ) Death. Avail at, took, carried. Yadil, when. Sail, 

lie ; the fire, Myityuin, Death. ^ Ati, going lieyond tlio region of, 

Amuchyata, became free. w. Sail, he. Agnih, Agni ; the Lord of the fiery 

Avorld. Abliavat, became, w, Sah, it (was). Ayam, this. Agiiili, 

Agni. PareJ 3 a, by (the help of) the chief (of the Prapa), Mpityum, 

Death, Atikraiitah, surpassing ; getting rid of. Dipyate, shines. 

12. It was, indeed, this Prana Vayu who carried Vak 
the first god (engaged in chanting hymns), beyond the 
sphere of Death. When Vak became free from death she 
became Agni. There shines this Agni, freed from Death by 
the help of the Chief (Prana). — 22. 

MANTRA 1.3. 13. 
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m Atha, Then. ^ Ha, indeed, Praijam, the Praija V 4 yu whose seat 
is in the nose, Ati, surpassing; beyond, it governs Mrityum 
understood. Avahat, took, carried. ^ Yada, when. Sah, he ; PraQa. 

Mrityum, Death, Ati, going beyond the range of. Amucliyata, 

became free. w. Sat, ho. Vdyuh, Vdyu. mm Abhavat, became, m Sat, 
it (was). ^ Ayain, this, m: V^yut, Vayu, Pare^a, by (the help of) the 
chief of the Pr&ija Vayus. ^3^ Mrityum, Death, Atikrdntah, surpassing ; 

getting rid of. Pavate, blows. 

13. Then, he took the Breath beyond the sphere of 
Death, when the Breath became free from Death, he became 
the Vayu. There blows this Vayu freed from Death, through 
the help of the Chief (of the Prana Vayus). — 23. 

MANTRA I. 3. 14. 





li u 11 


Atha, next, Chaksuh, the eye-god, the sun. Ati, surpassing ; 
beyond death, Avahat, bore, m Tat, that ; the eye-god. ^ Yad 4 , when. 

^ 3 . Mrityum, death, Ati, beyond, Amuchyata, became free, Sab, 

he. Adityab, Aditya ; the Sun. Abhavat, came back to. 55: Sah, he. 

Asau, this, Adityal.1, Aditya, the Sun. Parepa, by (the help of) the 

chief (of the Prdpa Vayus). 3?33. Mrityum, death, AtikiAntab, having 

surpassed. Tapati, shines forth. 

14. Next, he carried (the god of) the eye beyond (the , 
sphere) of death. When the eye became free from death, 
he became the Aditya. There shines he this Aditya, freed 
from death, through the help of the Chief (Prana Vayu).— 24. 

MANTRA I. 8. 15. 


II n II 

wi Atba, afterwards. Srotram, the gods of the ear ; the gods of the 

four quarters, wfu Ati, beyond the lin)it of deatli. Avahat, bore, wj Tat 

that ; the god of the ear. Yadd, when. Mrityum, death."' win Ati, going 

beyond, Amuchyata, became free, ut: Tflli, these, f^^i: Di&h, the gods of 

the four quarters, wnn Abhavan, became, ui: Tfi,h those, nr: Im&h, these, 
Dilmah, the gods of the four quarters, Pareija by (means of the help of) the 
chief PrAuia Vfi,yu, ^75^ Mrityum, death, nrf&wnn; AtikrdntAh, surpassing ; getting 
rid of. 
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15. H'e afterwards bore (the gods of the) ear beyond 
(the sphere of) death. When (the gods of) the ear became 
free from death, they became these (gods) of the four 
quarters. These are (the gods of the) four quarters that 
have surpassed death through the Chief. — 25. 

MANTRA I. 8. 16. 

^5# qw ? qr q?r- 

%qT ^ II H II 

m Atha, then. Manah, mind ; gods of the mind, fiidra, Rudra, Sesa. 

Ati, beyond the range of death. Avaliat, bore, carried, rm Tat, that ; the 

god of the mind. ^ Yada,, when. Mrityum, death. Ati, going beyond. 

^3^?i Anuichyata, l)ecanic free ; became pure. w. Sal;, ho. Chandramab, 

the moon ; the ifoon-god. Aldiavat, became. Sab, ho, Asaii, this. 

Chandrah, tlie moon ; the Moon-god. Rare^ia (with the Iielp of) the chief 
Pr&^ia V&yu, Mrityum, death, Atikrantah suriiassing ; getting rid 

of. Bhati, shines. Yah, who. Kvam, tliis. ^ Veda, knows ; realizes 
within himself. Esab, this, ^’frrr: Devatah, god ; the chief Pr/ljja Vdyn, ^ 
Phiain, him 'who realizes this). Mirityum, death. E^am, in this way. 

Ati, beyond tlie range of. Vahati, bears; carries. ^ Ha, indeed, t Vai, verily. 

16. He afterwards took (the gods of) the mind beyond 
(the sphere of) death. (When tiiese gods) became free from 
death, (they regaine(J their former position), and became 
(the Lords of) the Moon. There is that moon who is shining 
there, that has surpassed death, through the hel]^ of the chief 
(Prana Vilyu). Thus indeed does this Devata Prana carry 
him also beyond (the sphere of) death who knows this. —26. 

MANTUA I. 3. 17. 





f? II t's II 

Atha, then ; when the Devas had regained their former position, 

At mane, for his own self, Annadyam, for eatable food, a compound of 

annam food, and addyam eatable. It is in the objective case governed by the 
transitive verb (Uddisya) understood ; therefore it means in order to gain 
edible food, delicious food, Ag^y at, chanted hymns; offered up. prayers, 

ff Hi, since. ^ Yat, any. Kihcli, a whatever. Annam, food, Adyate, 
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is eaten (by the animals). ^ Tat, that, Ancna, by the ana or the Pra^a 

Vdyu. (Ana) is a word whieli means Pniga Vfiyii. Eva, only, Adyate, 
is eaten. Iha, in tho animals. Pratitisthati, establisliea rests ; depends. 

Then (wlieii tlie devas had become freed from sin) the 
Prana sang out to gain edible food for himself. Whatever 
food is eaten (by animals), is eaten verily by the Prana, as it 
is the Prana only that lives in the bodies of the animals. — 27. 

MANTRA I. 3. 18. 





q 5rr%qf%| 

II ||q^ 

m Yat, which, Annam, food to the animals. [dam, tliis. ^3i?j Etavat, 
so much and no more. ^ Vai, indeed, n?; d'at, that. Sarvani, all. Atrnane, 
for your ownself. Agdsih, you have chanted hymns for ; you have obtained 

by prayers. Asmin, in this (food) ^iT Anne, in food ; of food. ^3 Anu, 

afterwards, after thee. Nah^ us. Abhajasva, make us have a share ; 

let us partake of. The ordinary form of the word is Abhajayasva. 

Iti, this, u Te, they ; the Devas. Abruvan, spoke to (Prapa). To, you all, 

(who wish for food or nourishment.) ^ Ma, me. Abhi, towards ; from all 
sides. ^55^ Samvisata, enter ; (come in), t Vai, indeed, m Iti, this (said 
Prapa). thit Tatlia, so let it bo. w Iti, this (said the Devas). Tam, 
him. Samantam, on all sides, Pari^iyavisarnta, entered from 

all sides. Tasnntt, therefore, because he had made the Devas partakers 

of food, and made them enter the bodies of animals, Anena, by Prat?a ; 
the word ^ (Ana) means Pratja. ^ Yat, wliich; whatever. ^w‘ Aannarn, 
food; nourishment, Atte, eats, Tena, by that (food) ^t: Etdl^i, 

these Devas, Vdk &c. Tyipyanti, are satisfied; get their nourishment. 

Yah, whoever ; a practical man ; a man of practical experience. 
Evam, this ; that Pf^oa is the stay of V^-k &c ; or Vfi,k &c. are supported by 
Pr 4 tja, Veda, knows ; realizes within himself. Enam, him. Svdh, 
kinsmen, relatives. Evam, similarly ; as do the Devas surround the Pr^ija. 

^ Abhi, towards, on all sides. Samvisanti, come to; enter into ; come to 
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and surround him as their giver of bread. ^ a mere particle. % Vai, indeed, 
verily. SvAmtni, of his kinsmen. Hu? Bhartfi, supporter ; one who main- 
tains. Srestha, the best ; superior, Purah, in the front, vm EtA, goer; 
leader, Annadah, the eater of food, the enjoyer, the strong, Adhi- 

pati, the master, the ruler, Bhavati, is ; becomes. Yal.i, whoever. « U 
an interjection. ^ Ha indeed. P^vanividam, one who knows PrAija Vayu. ^ 

Rvesn, among his relatives or kinsmen. Prati, hostile.) Pratibu- 

bhusati, wishes to be antagonist or hostile to; wishes to oppose. Blmrye- 

bliyal;, to his dependants ; belongings. ^ Na, not. Eva, certainly. Alam, 
able, enough; capable. Bhavati, is; proves. Atha, on the other hand, 

2?: Yah, who. ^ Eva, only. Enain, him who knows Prupa. ^3 Ann, favour- 
able ; or favourably disjDOsed. Bhavati, is. Yah, who. u' Tam, him. 

^ Vai, indeed. ^3 Ann, following, or being permitted by the Prfmavid. vniffj 
Bharyan, the dependants. BubliAi^ali, wishes to bo (or to maintain). 

Sah, ho. ^ Ha indeed. ^ Eva, alone, Bharyebhyab, to his dependants. 

Alain, cajoablc of maintaining. Bhavati, is ; becomes. 

18. These Devas (then) said (to Prana) ; — “ This is all 
the food (that living beings must subsist ixpon in this world, 
and all this) thoii hast acquired for tliy own self by singing, 
(how are we to live ?). Make ns jjarticipate in it even after 
thee.” Prana said ; “ You enter throngh me (the bodies 

of these animals).” They said : ” All right.” Then they 

entered him with all their hosts. Therefore, whatever food 
an animal eats through Prana (surrounded hy all the Dovas), 
by that (food) these (Devas also) are satisfied. 

He who knows thus (the glorious Prana), becomes one 
in whom thus enter all his relatives (as the Devas entered 
the animal bodies). He becomes the supporter of his rela- 
tives, and being chief (among them) he beeoraes their leader 
in the front, ruling and enjoying all. But he among his re- 
latives who opposes him, who knoAvs thus (the glory of Prana) 
will never be able to maintain his dependants. Biit he who 
is on the side of such (knower of Prana) and wishes to main- 
tain his dependants with the permission (of such kuovver) 

he indeed becomes able to support his dependants. — 28. 

Note, — The Devas said (to the chief of the Pr&n a) “What is our food is so much and 
no more ; all this you have prayed (sung) for (and that for yourself). In this food 
make us sharer, please.” Prdna said to them-^“ Como you all towards me, and enter into 

7 
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mo/’ “So let it bo” (having said this) they all entered into his body on all sidos. It is 
therefore, these Dovas (Vak &c.) become satisfied by (getting their nourishment from) 
whatever is oaten by Prana. Whoever knows (by practice) this (that Prana is tho 
supporter of the Dovas like Vak &c ) to him do his relatives come, and with him do 
they, indeed, join as Vftk &c. do with Prdna, The supporter of these relatives does ho 
become, their superior and leader, their Annada, well wisher and lord. Incapable of 
maintaining his dependants docs he become, he who is hostile to tho property of a 
man who has realized within himself this (knowledge). Dut on the other hand, whoever 
is favourably disposed towards such a man, and following him wishes to maintain his 
dependants, he and he alone becomes capable of maintaining his own dependants. 

MANTUA I. 3. 10. 

rftw ft mi U H 11 

Sail, lie. Ayasyal;, called Ayasya residing in tlio mouth, 

Afigirasah, Angirasa by name, ft Hi, because. AAgan&m, of the bodies 

of animals. Rasab, the leader ; the controller : tho sap. w; PrS-pal;, tlie 
chief of the V&yus. ^ Vai, alone. AAgtlniim, of the animal bodies, 

Rasab, the leader, the controller, ft. Hi, because, Praoab, the chief of 
the VS.yus. ^ Vai, truly. AAganatn, of the animal bodies, Rasab, 

the leader ; the governor, Tasmftt, therefore, Yasmat, whichever. 

Kasmat, from whatever. ^ Oha, and, AAgat, from tho body, jjiw; 

Prapah, the PrAt?a. Utkraniati, goes out, nu Tat, there, ^ Eva, only. 

m Tat, that limb or body, Susyati, dries up. ft Hi, therefore. Esab, 

this V4yu. % Vai, truly. Ang^n^m, of the animal bodies, Rasab, 

the governor, essence. 

19. He is called Ayasya, as well as Angirasa, for, lie 
is the controller of tho bodies ; because Prana alone is the 
controller of the uierahers of the bodies ; hence any part of 
the body dries up at once when Prana leaves it. Therefore, 
this (Prana) is indeed the controller of the members of tho 
bodies. — 29. 

MADHYA’S COMMENTARY. 

Agui, Nasal VAyu, tho Protectors of the directions, and Indra and 
all the rest, the Sun, the Moon, Rudra yea all are established in their posi- 
tion by him alone ^.all regained their former position by the help of tins 
chief Vfiyu). 

The commentator now explains tho meaning of the word Bfihati in tho phrase 
Vag-vai-Brihati. 
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MANTRA 1. 3, 20. 

3 ^ ?R«n 

OTf II II 

Esah, this PniQa. ^ U, ai)d. ^ Eva, only, Brihaspatil.i, called 

Briliaspati. Vak, the goddess of speech. % Vai, indeed, Brihati, called 
Byihati ; Viik is called Brihati ; because all the softer qualities developc in lier. 
(Briha-to develop). Esab, this V4yu. tot: Taaydli, hei** Patih, lord ; 
husband. mTO Tasinat, hence. ^ IT, and. Brihaspatih, called Briliaspati. 

20. And this Prana is traly (called) Briliaspati. For 
Vak, the goddess of speech, indeed, is Brihati ; and of her 
this Prana is the lord. So he is Brihasjiati (the Lord of tlie 
word). — 30. 

MANTRA I. 3. 21. 

3 ^ asi qiq qfrR3- 

ag i q t ^ if ^ : II II 

Esah, tliis Vayu. ^ U, and. Eva, only. Brahmapaspati, called 

Brahmanaspati. ^ Vflk-Vak, the goddess of speech. ^ Vai, indeed, to Brahma, 
tlie ♦ Vedas infinite as tlioy are. tot: Tasyah, her. Esah, tliis Vftyu, 
Patih, Lord. Tasmfl.t, hence. ^ U, and. sTOwfu: Brahinapaspati, called 

Brahmapaspati. 

21. This Pritna is truly (called) Brahmanaspati. Vak, 
the goddess of speech is the Brahma (Veda) and of her is this 
Prana the Lord. So he is truly called Brahmanasiiati (the 
Lord of the Vedas). — 31. 

MAnHVA’.S COMMENTARY. 

The Goddess Brihati is verily Saraswati, and she is so called 
because she is all full of every womanly attribute (Briha-full) and 
because she is the personification of the endless Vedas. She is called 
Brahma also. Or she is called Brihati because she is supported (Brinhita) 
by Visnu. Her husband is this Lord VAyu and so he is called Briliaspati 
i,or the lord'bf Brihati). 

MANTRA 1. 3. 22. 

3 ^ ^ a^irsT! 

WJR# WT: '•^iST UHt ?i*it smN ^ 



52 


BRIE AD AR Am A KA-UPA NISA D. 


5iiifir q n=(jiawiR 

^ II SiH II 

Esab, this, Vayii. ^ U, and. Eva, only. ^ Saina, called Sama. 

Vak, VAk, the goddess of speech. % Vai, indeed. Sama, called Sama 
m essence or sara of feminine qualities, ama, immeasiireable. Esah, 
this Vriyu, m SAi, tlio essence of all the womanly qualities. ^ Clia, and. 

Amal.1, immeasiireable. ^ Cha, and. Iti, homjo. Vak or Rlutrati a female 
goddess, forming a part of the body of Vayo, a male god, they both become^ 
Ardhanarisvara ( ), a god partly male and partly female, I'at, 
that ; to bo a god partly male and partly female, Samnah, Of Vityu 

called Sama. Samatvam, the reason of being called Sfima. Vadveva, 

otherwise; or, yat +ii + eva==yadveva, u means even, the same as eva. 
Plnsina, to a worm, Samal.i, equal; (Eva, like ; as if), Masakena, to 

a mosquito, m: Samah, equal, Eva, like ; apparently. Nagena, to 

elephant. Ebhih, those, f«R: tribhilj <hree. Lokaih, to the worlds. 
Samah, ctjual. Anena, this. ^ Sarvona, to all. Saiiiab, equal, 

Tasmat, therefore ; since it is as if equal to every thing, xjx Eva, only, 
m Va, otherwise. Silmah, Sama. Yah, whoever ; v^Evani, in this Avay 

Etat, this. ^ Sama, Sama ; the VAyu called Sama. ^ Veda, knows ; 
realizes within Jiimself. Siimnah, of SAma, the Vayu. Silyujyam, 

union ; Salokatam, to bo of same world ; to be of the same quality. 

Jayati, gets ; attains, 

Aote.— It is this Vayu which is called Sanaa. Vfik, the goddess of speech is indeed 
Sama, god partly male and partly female ; for, this Vayu only is at the same time the 
goddess Sa (She), tlie essence of all the womanly qualities, as well as Ama ( )immea- 
sureable male god. That is why Vayu, named iSama has got that name of his. Or because, 
he is as if equal to worm, or to mosquito, or to an elephant, or to the three worlds or to 
all this (that we see). Or hence only this Vayu is called Sama (a god who is apparently 
equal to anything and everything in which ho is present.) Whoever thus realizes Saraa 
within himself, he becomes one with the V^iyu S&ma and becomes of the same world 
(or quality) with Sdma. 

22. And this (Prana) is indeed Sanaa : — for the Vak 
is Sa (as the sara or essence of all womanly qualities) ; and 
the Ama is this (Prana) : (for he is Ameya or Immeasure- 
able). Because He is both Sa and Ama (Androgyne), there- 
fore, this is the reason of the Pr^a being called Sama. Or 
Prana is called Sama because he is equal (sama) to a worm 
even (because it is of the size of a worm when enlivening 
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a worm) or cqwd to a mosquito (when filling its body), or 
equal to an eloph.ant (when filling the body of an elephant). 
He is equal to (of the size of) these three worlds, equal to all 
this (universe). Therefore, verily indeed is he called Sama. 
Enjoys he co-union and co-spatiality with Sama, Avho knows 
thus the (the hidden meaning of) Sfima (as the name of 
Prana). — 32. 

iVo ft*.— Compare Chh. Up. 1. C. 1. etc. •* 

Note . — The man who knows the androgyne nature of Prana gets *sayujya with him 
according to his capacity. Other knowors of the mystery of Sama, get salokyata only. 

MANTRA l.:h2n. 

3 5fr snwt ^ ^i%- 

Esali, this PniiTui. ^ IT, aiul. t Vai, indeed, I Idgitha, called 

ridgitlia. HI*?: PniQah, Pra^a the chief of the Vayns. % ^'ai, indeed. 3?; Ut, 
called Ut. ^ Hi, becanso. Idam, this. Sarvain, all (the worlds). 

Pn\tiena, ()y Prapa Vayu. Uttabdliain, held. Yak, the goddess 

Yak. Rva, only, Githa, sung or praised by the gods, b?; Ut, Ut ; one who 
holds up. w Glllia, one wJio is sung or praised (by the gods). ^ Cha, and. 

Jti, hence. Sab, he ; the Yayu. Udgithal.i, (‘ailed Udgitha, 

23. This Vayu is called Udgitha (the god who up- 
holds the world and at the same time is sung by gods). 
Prana is indeed Ut (the nj)lioldci-) of the world ; for, by this 
Prana Vayu this world is held up ; and the goddess Vilk is 
Gritha sung and praised by the gods. He is called Udgitha, 
because, he is at the same time “ nt ” (uiiholder of the 
world) as well as Githa praised or sung by the gods (Vak 
and Prana forming the androgyne.) — 33. 

The author now oxplaiim the phrase Vag vaisa. 

As tiuil Goddess Saraswati is the essence of all woinanliood, She is 
called Si. As (Viiyu is iiniiieasiireable-Na-niiyate-ire is called Aina. 
Thus Sa-fAma — SA,r!-:a). (Thus Sama is the name of the ardhanari VAyu). 

The author explains the Udgitha as applying to Vfiyu Saraswati. He does not 
explain the word Ud, because it is already explained in the Upanisad itself. Ho explains 
the word Githa thus : — 

Since She is the presiding deity of SAma Veda, She is called Githa,. 
Therefore, this VAyu, that has half of his body womanly, is called 
Udgitha ; (meaning Vayu and Saraswati in one, because TrAna is Ut and 
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Vaka is Githa). (Ho is tlie same god as Sama, meaning Vayu and 
Saraswati in one. >Sa is Vak and ama is the Vayu). It is this Vayn, who 
is soinetimes described as having his body partly of a male, and partly of 
a female character. 

Note, — This word Saraa and Udgitha are thus the names of the Ardhan^ri or the 
Androgyne god V&yu, half of whose body is female and the other half male. Though 
Visnu is generally known as Ardhanari, yet in some PurAnas, Vayu is also called Ardhanarl. 
In fact, this Vtlyu principle is dual in nature, half male and half female. The second 
person of the trinity is always of this dual character. 

MAIVTRA 1. 3. 24. 

CK,, , r\_ _ --' N 

TT5TT 

^ Ir^T ^ STT^ ii w 

cm Tat, that ; it is the Saina VAyii who is in AyAsya etc. ^ Ila, it has boon 
said, Api, even, Brahinadattab, Bralimadatta by name ; 

Ohaikit^neya, born in the family of, or one of the descendants of OhaikiUna. 

RAjanam, soma juice. ^^5^ Bhaksayan, drinking. IJvaclia, said. 

Jtal.j, Pnloa. Yadi, if ; other than this. Anyena, by any one else. The 
full sense is, if anyone else other than this PrApa male Ay Asya Angirasa chant 
hymns, AyAsyab, AyAsyah. Aftgirasa, AAgirasa, iJdagayat, 

chanted hymns fin the Sacrifice of BrahmA). Ayam, this, RAjA, Soma ; 
the moon, the presiding deity of the vSoma juice, Tyasya, his; here, mine 

who have been drinking Soma juice, MArdhAnam, head. f^qrrRmm VipA- 

tayatat, let (him) strike off or cut oiT. Iti. VAchA, by the goddess VAk. 
Prapena, by the chief of the Prdpa Vayus. ^ Cha, and. He, certainly. 
Udagayat, chanted hymns. 

Note It is said that Bralimadatta born in the family of Chikitana, said (on oath) while 
drinking Soma juice : — Let moon, the presiding god of this soma juice, cut off ray head, 
if it was anybody else other than this chief Prana, who made Ayasya Atigirdsa chant hymns 
(in the Sacrifice of Prajapati). No doubt, it was only goddess Vdk wlio is the same as the 
chief Prana who made him chant hymns.” 

24. That (glory of Prana) was verily even declared 
by Brahmadatta Chaikitaneya while drinking the Royal 
drought (of Soma) — “ May this King (of liquors) cut off my 
head, if Ayasya Angirasa sang (the Udgitha) through (the 
help of) any other. He (Ayasya) sang through the help of 
even the Vak and of Prana indeed (thi-ough the help of the 
Androgyne). — 34. 
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M^DHVA’S COMJMKNTARY. 

When tlie Risi Ayasya chanted hymns in the Visvasri^? Soma 
sacrifice, he did so as possessed by this androgyne Vayii called Sama or 
Udgitha. 

MANTUA I. 3. 25. 

^ WU 



^ IT^ ^ ^ ^ II 11 


Yah, wlioevor. '^lasj^a, that; mentioned ])cfore, Etasya, tljis 

Samnah of Vayu called Saina. Svam, property; wealth, ^ Veda, 
knows ; realizes. Asya, his ; of the knov/cr. Svam, property, Avealth, sucdi 
as home, treasure tSrc , of which Vayu is the master. Bhavati, is. Ha, 

cortaiidy. ?n?T 'Pasya, liis. ^ Vai, indeed. Svarah, sweet tone; musical 

note. ^ Eva, only. Svam, pi'operty. Tasrnat, hence ; since, sweet 

musicAl note is the property of Prapa Artvijyam, the duties of a Ritvika ; 

the act of chanting Udgitha. Karisyan, in order to do, or perform, 

Vaehi, in his speech ; in his voice. Svavam, sweet musical tone, 

Ichchheta, shouhl wisii. fWr Uaya, that. Hvarasampannaya, rich with 

sweet musical tone, VYicha voice, Artvijyam, the duty of a Ritvik ; ebant- 

ing hymns. Kuryat, should do ; should perform. Tasmfi-t, therefore. 

Yajne, in a sacrifico. Svaravantam, having a sweet musical tone. ^ Eva, 

only, Didpiksliantc, look for. ^ Yasya, whose ; from whom; from which 

sweet toned Ritvik. w Asya, of this ; of the sacrificcr. vSvam, wealth. 
Bhavati, is. ^ Atha, therefore. =3 U. Yah, whoever. Evam, in this 
way. ^ Etat, this, : Sdmnah, of the chief Vayu who is called Sama. 
Svam, property. M Veda, knows, Asya, his. Svam, wealth, 
Bhavati, is. ^ Ha, certainly, 

25. Whoever knows the property of this Vayu calJecl 
Sama mentioned before, he gets wealth, musical note indeed 
is his property. One intending to perform the duty of a 
liitvika (Avhich is to chant hymns) should therefore wish for 
a sweet musical voice. Duties of a Ritvika (which is to chant 
hymns) siiould be performed in a voice which is rich with 
musical tone. It is therefore, those only are looked for in a 
sacrifice, who are endowed with musical voice, for, from him 
does the sacrificer obtain wealth. He indeed attains wealth 
who knows the property of Sama Vfiyu. — 35. 
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MADHVA’S COMMENTARY. 

The house, the treasure c'tc these are called Sva. or possessions. 
These all depend upon the tone of the Udgatj-i (because this Vayu is the 
presiding deity of the Udgatri). 

MANTRA I. 3. 26 

?r: ^ 

^ ^ 

^ II Hi II 

Tas3^a, tliat ; mentioned before. Etasya, of this, : Samnali, of 

Saman. Suvaraam, goid ; ornament. Yah, who. ^ Veda, knows. 

Asya, his ; of this knower. g^' Suvar^jam, ornament, J3havati, is. ^ Hi, 

certainly ; no doubt. ^ Ha. Tasya, of liini, % Vai, indeed, rt: vSvarah, 
Svarah, musical note. Eva, only, g^' Suvaniain, ornament Yah, who- 
ever. Evain, in this way. : vSAmnah, of SAman. ^ Etat, this. g^»J' 
Siivarijiam, ornament. M Veda, knows, Asya, of this man, g^^' Suvar^iam, 
ornament, Bhavati, is. Ha, certainly. 

26. * Ornament certainly belongs to him who knows 
the ornament of this Saman, just mentioned before. Sweet 
musical note is, in fact, the ornament of this god. Ornament 
certainly, therefore, docs he get who knows the ornament of 
this god, — 35. 

MADHYA’S COMMENTARY. 

That Viiyu is the ornament and he is the gold, and he lesides in 
the tone of the Udgatri. 

MANTRA I 3. 27. 

?i: stf^ ^ srf^ f crj? 
t sjRrer ^ i^^rarnir: siRtfeit 
jflra^sfr ii h'’ ii 

fiR Tasya, of that, mentioned before, Etasya, of this. RR : Samnah, 

of this god 8aman. ^ : Yah, Whoever. rratihtliam, seat. ^ Veda, knows, 

Ufa Prati, favourably ; being highly spoken of. froft Tisthati, stands ; gains his 
footing. ^ Ha, verily, ttr Tasya, of his ; of the gotl Saman. % Vai, indeed. ^ 
Vak, speecli ; the organ of speech. ^ Eva, only. Pratisthab, seat, Hi, 

because, VAchi, in the organ of speech. ^ Khalu, truly, rt : Esalji, this, 
srmr: Praoab, PrAija Vayu.. Pratisthitah, rests. ^ Ulia, at the time 

when, Gi^^ate, is sung at the time when one chants hymns. ^ Anne, in 
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food ; (supply at other times, Tti, ^ Etat, this. ^ Eke, some 

people, sitj: Sliuh, say. 

27 . Favourably, (with reputation) does ho stand (in 
the world), — he who knows the seat of this god Saman, just 
spoken of. The organ of speech is indeed liis seat. For it 
has been said by some tliat in the organ of speech has tliis 
Prana his setit when one cliants liymns, and at otlior times 
in food. — 37. 

MAnnVA’S CO>rMRNTUAY. 

At tlie time of siiiijing, the organ of speech IteeoiiK's as it wore tlio 
seat for flie inanifostatioii of that Dova V.iyu, at tiinos other tlian that of 

singing, tin; sc'at of Vayn or I’raua is I’otxl. 

Nfilc. Tlui VAyii is ono. Why is it used in the plural in iluj word pavarnananain of 
tlio purifiors. The Commentator (‘xplains this next. 

MANTUA T. :i 28. 

RT sqtfMm H ?UT- 

HT ^imi nr 

?mt »mi^ m 

uftr ^5 nsft^ 

4 ^ H ^ ^ ?ra- 

fltfrr?! ^ ^ Rmimfk ft 

sr g^rtRR ^ It so; 11 ffk 

fngnret u ^ 11 

m \tlia, now, after Miikti. : A tab, lienee ; since the sacrifice peacefully 
comes to an end by chanting Udgitha. Throiigli the grace of ^ (a name of 
Visqu). PavamananAui, of those Udgdtas that are elect for the post of 

Vayu. Abliyarohah, superiority over all (regarding controlling of souls in 
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Mukti). Sab, he who is elect for VAyuhood. ^ Vai, indeed. ^ Khalu, only. 
TOtpiT Prastota, ever mutterer of the S4ma mantras, worthy of being praised 
^ S&ma, S&ina mantras. Prastauti, begins to praise. Sah, he the 

Prastotfi. ^ Yatra, when, Praatuyat, begins to praise. Tat, then, 

at the time of Prastav, Etani, these ; the following mantras addressed 

as prayer to VisQu. Japet, should mutter. Asatah, from Asat ; 

from what is unreal which is the cause of misery and a kind of death. ^ 
Ma, me. ^ Sat, what is real ; which is real ; which is eternal bliss and there 
fore immortality, nm Gamaya, (may thou) make me go or get. Take me to. 

Tainasah, from tamas ; darkness which is nothing but ignorance and a 
kind of death, M4, me. Jyotih, light; knowledge. Gamaya, 

make me get or attain ; take me to. Mrityob, from miserable death. ^ 

Ma, me. Amvitam, immortality. Gamaya. fmay thou) take me to, 

Iti. ^ : Sah, He. YadA., when ; Aha, says, Asatab from Asat or 
unreal Ma, me. ^ Sat, real. Gamaya, make me go to ; take me. Iti. 

Mrityu, death. ^ Vai, in reality, Asat, is called Asat ; is the meaning 

of the word Asat. ^ Sat, the meaning of the word Sat. Amritam, immor- 
tality. Mrityob, from mvityu. ^ Ma, me. Amritam, Amrita, immor- 
tality. Gamaya, do thou take me to. ^ Ma, me. Amvitam, immortal, 

5^ Kuru, do make. Iti. ^ Etat, this. ^ lOva, only, Alia, he says. 

'f’amasab, from tamas ; from darkness or ignorance, Ma, me. 

Jyotih, light ; knowledge. ^ Gamaya, make me go. Iti Mrityuh, 

death. % Vai, in reality, fr: Tamab, what is called tamas ; the meaning of 
the word tamas. wfu: Jyotih, light ; the meaning of the word jyotih. 
Amritam, immortality, Mrityoh, from death ^ Ma, me. ^ Amritam, 

immortality. Gamaya, do thou lead me to. Amritam, immortal. ^ 

Ma, me. gw Kuru, make, Etat, this sense, Eva, only. Aha, he 

says, Mrityoh, from death. Ma, me. Amritam, immortality, nm 

Gamaya, do thou take me to. Iti. ^ Na, not. Atra, here, Tiro- 

hitam, hidden. Iva, like. Asti, is ^ Atha, then, ^ Yani, whichever. 
fFwrw ItarAni, other; other than the three mentioned before. StotrAni, 

stotras ; prayers. ^ Tesu, in them ; by those stotras. Atmane, for his 

own self. Annadyam, primeval food, Agayet, should chant for, 

TasmAt, therefore. ^ IT. Evamvit, wlioever knows this, ^ Yam. 

whichever. ^*, Kainam, object of desire. KAmayeta, wishes for. fC 

Tam, that, for that object of desire. ^ Tesu, in them. Varam, blessing, 
boon, Vripita should choose ; should ask for. Sab, he ; it is, 

Esah, this ; the chief of the VAyus. (JdgAtA, one being the UdgAtA. 

Atmane, for his own sake. ^ VA, or. ^mnrPi YAjamAnAya, for the sacrificer. ^ 
Va, or. ^ Yam, whichever, wru' KAmam, the object of desire, KAmayate, 

wishes for. fi* Tam, that. AgAyati, gets ; attains, fw Tat, that ; it is 

f Ha ^ Etat this ; VAyu. Lokajit, the conqueror of the world. ^ Eva, 
no doubt. Yab, whoever. Evam, in thid way. ^ Etat, this; that the 
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chief or the Praua Vayu is partly male and partly female, S:c. ^ SAma, the 
Vayu called Silma. Veda, knows ; realizes, Alok3^ataya, deprivation 

of the world, 'wnif Asa, hope of his enemies ; possibility. ^ Na, not. w Eva, 
ever, ’nftpf Asti, there is. ^ Ha. 

Now, (since the sacrifice peacefully comes to an end by chanting IJdgitha) hence 
is the superiority of the Vayus, to all (as far as Mukti or freedom is concerned), lie, the 
chief of the V ay us is, in fact, the ProstotS, the miittorcr of the hymns and praises Silina. 
When he begins to praise, ho repeats the following (mantras), 

‘‘ From Asat, (O Lord) lake me to sat; from tamas load me to jyotis; and from 
Mrityu take me to Ararita.” When ho says “ Prom asat take mo to sat. INIrityu or death 
is what ho moans by the word Asat ; and by sab ho moans Amrita blissful immortality.” 
Therefore the whole sontonce comes to this, — “ From death take me to blissful immortality 
which means “ Make me, 0 lord, immortal and blessed,” this is only what he means to 
say. (When ho says) “ From tamas lead mo to jyotis,” —death is what is meant by tamas, 
darkness wdiieh is ignorance, and by jyotis or light is meant blissful immortality ; this 
sentence comes to tJiis From Mrityu (doatli) take mo to blissful immortality; make 
me (O. lord) blissful and immortal ; this is what he says by the prayer. When he says 
“ From death take me to immortality,” the sense is not at all hidden, (it is clear). Then 
in the stotras that are other than those (three), ho, the prastota should chant hymns 
ill order to get for his own self the things of which food is the first. Therefore, whoever 
knows this should ask or pray for the things that ho desires by those (mantras). It 
is this Vayn who is UdgAtii and who prays for tho things that he desires for liis own 
sake; or for tho sake of the sacrilicer. It is this Vdyu who is, infact, the conqueror of 
the world, (who is supremo to all). Ho who realizes this, who knows by practice that 
Vayu called Hama is an androgyne, there is no possibility of his being deprived of any 
thing in world,— 38. 

Here ends Ihc iidgilha Unduminani, 

28. Therefore now (after mukti) the ascendency be- 
longs to the Pavamanas (the Elects to tho post of Vayn), 
only, (such an Udgata is alone fit to be a prastota). When 
such a Prastota chants the Saraan, then let him recite the 
following three mantras : — Asato ma Sad garaaya : tamaso 
ina Jyotir gamaya ; infityor ma’ luritam gamaya. When he 
utters “ asato in a Sad gamaya ” he means that death or 
sorrow is asat, and immortality or bliss is sat, and the 
phrase (from asat lead me to sat) means from sorrow lead 
me to bliss, i.e., make me immortal. When he says ‘‘ tamaso 
ma jyotir gamaya ” he means that death or ignorance is 
tamas, and jyotir is knowledge or immortality, (and the 
prayer means from ignorance lead me to knowledge). The 
mantra “ mrityor ma amritam gamaya ” is clear, for in it 
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there is nothing liidden (as it means lead me from death to 
nmkti). 

Now those Stotras which are other (than those three), 
are to be used for obtaining food for lumself by singing 
them. Therefore, let the yajamana, while they are being 
chanted, ask for any boon as he may desire. An Udgatri 
who knows thus the meaning of the three mantras (and is 
elect for Vayuhood) can get, by chanting, whatever thing 
that he may desire for himself or for his yajamana. There- 
fore, this is verily the conqueror of the world. Let the 
enemy of sucL a person never cherish (the foolish) hope of 
seeing this man deprived of the worlds, ho who knows 
this Sainan. — 38. 

MADflVA’S COJMJMENTAUY. 

The word piiviiiiianaTiam is used in the plural to indicate all those? 
who (ill difl’erent cycles) will l)ec()ine lit to be tin', vc^hic.lt' of the 
Supreme Vayu. These velnclos are Klects From the begimiingless 
time (and no person other than an lihect from Eternity ean ever be- 
come a vehicle of Vayu or ilio Cosmic Christ). In final Aliikti these 
Vehicles attain or ascend to the highest seat (in lieaven of the Lord, 
and it is they alone who carry tlie freed souls to the highest place). 

Let him who is elect (from eternity to occupy the ollice) of Viiyu 
recite these three prayers, constantly meditating on Visnu -Amto ntd md 
rjamaya : tamso ni<l jyotir gamaya : virityor m(i mritam (jainaya, (from the 
unreal lead me to the Real, from the darkness lead me to Light, from the 
death lead me to Immortality). With these mantras he should pray to 
Visnu. 

Nokv~ Jlut how is Olio to know, among niultitufle of good and pious men, that 
are around him, who arc those souls, who from eternity have taken the vow of service to 
the Cosmic Vayu, and are elects, through Avhom the Vayu will manifest in some age or 
other? How is one to know the entity whose body will bo taken by Vfiyu? For the 
sruti sajs that a sacrilico to bo fruitful the yajamana must have for his Udgatri Priest 
one whose body is to become the vehicle of the Vayu. This question, the Commentator 
answers next and shows what are the marks with which a Vehicle of V^yu is born, 

Tliose who, according to rule, are fit to hold the odice of Viiyu 
possess thirty-two marks in their entirety. 

(Any one who possesses these 32 two marks in their entirety is never unfit to hold the 
position of the Vdyu. The Divine, Saraswati also has these 32 marks, but she is excluded). 
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A^ofc:~J3nt Avatiiras like Kama and Krisna also had these 32 marks, how aro these 
then the marks of the Elect of Vayii ? To this the commentator answers : - - 

But these marks are found in evoiy Avatara ol Visnn, without any 
I)articular significance being attached to tlicin, tlioy are not tlioir distin- 
guishing feature. They (the Avatnras of Visnn) i^osscss over and above 
tliose tliirty-two marks, tlie following four special marks) -1Teir riglit 
hand is mai-ked wit.li a thousaiid-spoki'd wlieel and a club witli eight- 
liaiidles. TJieir left hand is marked with a conch shell liaving a hundicd 
convolutions, and a lotus shining with tliousand petals. 

Note.— Hut are not these 32 iiiark.s found in the Devas like Jtiulra and others? 
The CommcMitiitoL* answers this in the negative in the nc^t verse : — 

The pei’sons lit to occupy the status of a liudi-a {(Jirisa) have only 
tu'odij- eight marks: those who are fit to occupy the status of Suras 
(devas) have, sirtcen to licod ij-four marks. Those who are lit to occupy 
the status of Hisis liavt? eight to sixteen marks. Those wIjo are fit to 
liold the ullico of the World-ruler (Chakravartiii) have marks less than 
eight, (or eight). 

Arc not the three mantras asato &e., really one, according, to tlu^ir commentary, as 
given in the Paanisad itself ? Do they not all nu^an “ lead mo from dt‘ath to immortality ?” 
It is not so. They are really tliree distinct prayers, for the avoidance of throe distinct 
undesirahles, and the getting of three distinct acquisitions. Asat means sorrow and sat 
means bliss : fcanius moans ignorance and jyotir means knowiedgo, mrifcyii moans spiritual 
death and amritam means spiritual life. The three muiitras therefore mean :~~From all 
grief and sorrrow load mo to joy, and happiuo.s.s : from ignorance load mo to kiiowl(‘dgo, 
from spiritual death or bondage of transmigration lead me to spiritual life or miikti. In 
other words, this i.j a prayer for the removal of the obstacles of tlio liner planes and the host— 
ovval of the beatitudes of tliose planes. From asat lead me to aut "—from sorrows lead 
me to joy, from tlic sorrows of the physical and emotional planes Ii'ud rnc to the joys of 
those planes. “ Tamaso ma juotii\^am({ija ” — from ignoranco lead mo to knowledgc—removci 
the darkness of the mental and intuitional pianos and load me to the light of those planes. 

ma amrilam (jamaya ; - “ from bondage lead me to mukti,from spiritual death lead 
rao to spiritual life, which is nioksa. Tlicrcforo the commentator sa^s : - 

Asat is essentially sorrow and is hence called death : Sat is essential- 
]y bliss and hence called iminorlality. Tanias is in its very nature ignor- 
ance, and hence called death. Jyotir is essentially knowledge ami hence 
called immortality. iMrityu in the sentmice virkyor ma amrUam fjamaija 
means the ordinary “ death, ’ (which all who take birth must undergo. 
This is transcended then only when Moksa is attained. A mukta jiva is never 
reborn under the law of necessity and so never dies). (Mnkti can never 
be attained without spiritual life.) Those who thus know the meaning of 
tliese three mantras, and who are fit to occupy the office of VAyn, should bo 
made to officiate as Udgatri priest. When such worthy persons aie 
udgatri, let the sacrificer ask for boons from them (and boons given by 
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such will always be true). ‘.But if the sacrificer is himself such an 
Uclgutrij and sacrifices for himself and not for otliers, then if he sings 
out desiring anything, he verily gets that thing, there is no doubt in it. 

He who knows and meditates with respect on Vayu, Jiere called 
Sainan, never loses the world that he desires, and his enemy should never 
hoi)o to see such a person deprived of it. ijet no one ever doubt that the 
persons lit to occupy the post of Vayu will ever fail to acquire the worlds 
that arc described as, meant for them ; because these Vehicles of Vayu 
are the most deai* objects of love to Narayana, (for fevv only are capable 
of the sacrifice that is required from a Vehicle of Vayu or Cosmic Christ.) 
Thus it is written in the Alalia Samhita. 

The word Aydsya in mantra I. 3. 8. has not been explained in the above extract 
from the Mahdsamhiba, so the Commentator explains it in his own words 

That which goes (ayatej out of the mouth (asyat) is called ayasya. 
Asya+Aya (ought to be) — asyaya, but by inversion, it has become ayasya ; 

as if the compound was of aya + asya. The root '^aya like the root 
\^paya means ‘‘ to go ’h 

The la.st mantra T. 3. 26 contains the sen tonce :—mrUi/or mi amrtiam gamaija iti, 
na atm tirohitam ioa aslL This is explained by some as “the third mantra has no 
additional meaning than what is contained in the other two, and therefore it requires no 
explanation, Thcreforo the sruti says, there is nothing as if hidden here.” This explana- 
tion is not correct. If the third mantra had no additional meaning from what was con- 
tained in the other two, then the japa of this mantra would bo useless. Therefore the 
Commentator says 

The words mrityu and tTiufita in the third mantra are well known 
words, meaning death and moksa, and so they require no explanation, 
(and therefore the Sral'i has not explained them; as it has explained the 
other words like asat and sat, tanias and jyotir). Therefore the Bnilimana 
says “na atra tirohitam iva asati — there is nothing as if liidden here. The 
words are clear and require no explanation. 

In the phrase sa osa evaravit UdgatS. &c., in the same mantra requires explanation. 
Apparently it iuoan.s an Udgata priest who knows thus the glory of Prana.” The 
Udgata here appears separate from Pr&na, some one other than Prana. To remove this 
misconception the Commentator says 

In the phrase “esa evamvid udgata,” the udgata priest is not every 
ordinary priest, but that priest only who is elect from eternity for the 
post of Vilyuhood. It is only those Udgatas who have been called Pava- 
manas or Vayus in the beginnnig of this mantra, who (when asked by the 
yajamana) have the power of granting the desires of their client. 

The word coamvid means who knows thus the moaning of those throe prayers asato 
ma &c., and not one who knows tho mystery of Prdna, for a true UdgatA is- always a mani- 
festation of Prfina. The word evamvid qualifies the word “ elect for the post of Vayu.” 
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Tiiereforc Uio Sruti says : — Tad dltd etal lohtjid era, ‘‘ this being 
so, therefore, tin’s is as if the coiiqueror of tlie world.” Therefore, the 
boon should be asked from such an Udof-UA. 


Fourth Brahmana. 

MANTRA I. 4. 1. 

?TF?T- 

irrqf^ f ^ ?sr ^ ^tsRT^ 57 ii ni 

Atma, rarjiinatniun : 'Plio (Supremo Self Vision. ^ Kva, only ; nothing 
ulse. I-dam, of this (=:etas\^a). ^3 Agro, before the creation, Asit; 

tlioro was. tatah from that). : PiiiMisavidhah. d’ho Purnsa like. 

Tliat is the Ib'ahnni Piirusa means Visnu, and Vidlia moans like. One like 
Vispn, It is preceded by ff?T: Tatah then. €’ Sal.i, lie ; Brahma, Ann, 

vlksliya, looking minutely on all sides, Anyat, anything, n Na, not. 

Atnianah, than Ids own self. Apaayaf, saw, found, Sab, he. 

Brahma A ham, “ 1.” This word moans that vvhicdi cannot be discarded 

or given up; ^ (A), not and ^ (Ffix), what is given up. (3^). Asmi, 

Am. Iti, this. ^n3 Agro, before; VyAharat uttered. 7m: Tatab, 

therefore, AIiamnAiua, named Aham. Abliavat, became, 

Tasmat, tlierefore, since Brahma uttered first Aham ( ) “L” Etarhi, now, 

at this time also. Api, even, Amantritrih, addressed; asked “who 

art thou.” ^^Aham, T. Ayam, this, ot Iti, thus. ^3 A g re, first, in the 
licginning, ^^roir UktvA, having said ^ Atha, then, Anyat, other, ’tp! 

Nama, name * (given to his body by his parents) ^ A^’at, wliich. ^ Asya, Ids. 

Bhavati, is. Prabrute, says, Ahit, because, Asmat, this. 

Sarvasinat, of all; of the created things. 3 ^^: PAivah, former; prior; 
existing from before. The Chief, the Foremost. (Sah, he; BrahmA. 
SarvAii, all. ^n^pr: Papmanah, evil ; limitations, Ausat, (was free from) ; 

burnt. TanmAt, therefore. 5 ^: Purusah, called Purusa. Ho who has 

burnt (is free from, all the evils from the beginning. Pur-PArva (from before) 
usha-buriit. Who has burnt (all evils) from before. Yah, whoever. 
Evam, this; BrahmA is like Purusa (free from all evils): and is an image 
of God. M Veda, Knows ; realizes within himself, m Sab, he ; the knower. 
q ffwi r a AsinAt, of him ; from the knower. Yah, who. 5 ^: PArvab, superior. 
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Biiblulhati, wishes trt obtain (the object of his desire), ?f* Tam, him; the 
jealoos rival, Osati, burns ; destroys. 

1. The Self (Visnu) alone existed in tlie beginning 
of ibis (creation and next to Him was Brahma) in the shape 
of the Punisa (Visnu). He looking about saw no one else 
but his (own) self. He first uttered (the words). “ 1 am.” 
Hence lie got the name of Aham “ 1.” Therefore, even now 
when (any one) is addressed (‘' who art thou,”) he (naturally) 
says first Aham ayam, “ tliis is 1,” and th(;n he speaks forth 
the other nanu' wliieli Ixdongs to him (as given by his 
parents). Becaiuso h(^ from hefovt’, (phrva) all this, hiirni 
(aushat) all evils, therefore he is called Pu rusa ((h(> Phh'sfc 
burner of sins). He who knows this, verily burns him down 
who wishes to forestall him. — 39. 

This was Atman,- Visiui hoforo the creation ; ihoro was liralima who was like Yisnu 
(snjXH'ior to all). Brahma then minutely looked on all sid(‘s and found none else other 
than his own self. (Therefore) he said before that “I am.” There is a constant cons- 
cioiisnos.s of self ( ). On this account ho passed by the name of “ Aham ” - ‘T ’ — (Aham, 

the c.ons(iiousness which is constant and which does not undergo any change). It is 
ihertTore even now, on being asked (who are you ?), a man first, utters “ I am,” th<m says 
another name (snch as Devadatta) given him by his parents. He, Brahma is also called 
Purusa, because before this (creation) ho burnt (was free from) all ilie iwils. Ho who 
realises this, —(that Brahmfi is Purusa) destroys him (liis rival) wlio assuming the 
superiority over him, wishes to get (the objc'ct of his desire). 

MANTRA I. 4. 2. 

WA II R II 

Sab, he; Bnxlimri. Abibhet, feared; .^ofc afraid. rfTffrn Tasmilt, 

tlioreforc. Ekaki, alone; one wlio is alone, Hibbcti, fears; gets 

afraid ^.* Sab, he, Ayam, this; llrahmA Iksharn, deliberation. ^ 

Ohakre, made, f ITa, a more particle- Yat, because, Mat, tljan me. 

Anyat, obstructor (badhaka) ^ Na, not. Asti, there is. Kasmilt, 

why ; from whom. 3 Nu, tlien. Bibhemi, do I fear. Iti, tlms. 'm: 

1\itah, then ; after that ^ Eva, only, wm Asya, his. Bhayam, fear. «TRini 
Viyaya, left him. Kasmat, why ; from what. Abhesyat, did he fear, 

R Hi, because. f|?fraT 7 ^ Dvitiy&t from a rival, an enemy, (whether superior, equal 
or inferior not under one’s domiuioi ). m' Bhayam, fear- Bhavati, is. % 
Vai, certainly. 
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Braliniii feared ; hence (even now) a man when alone gets fear ; thus frightened 
Brahraa made this deliberation, — since, there is none else other than me (to oppose me) 
whj" should I fear ? Then it is that his fear left him. Why should ho fear? For, it is 
from the second only (when opposed) that fear proceeds. 

2, He (Brahma) hecamc frightened. Therefore even 
notv a man who is alone l)ecomes frightened. Then verily 
Pie reflected thus — “ Since there is no other to resist me, of 
Avhom am I afraid ? ” Hence his fear altogether went 
away. For from whom shonld he be afraid ? Verily fear 
arises from a second (an enemy) only. — 40. 

Note : — It is only when either there is a sujierior who is one’s enemy that there can 
bo fear : or whej‘o there is an cqtiol inimieally disposed : or where there is an inferior on 
wlioin one has no control and who ma}^ injure at an unguarded moment. But the only 
superior to llrahnui is Yisnu his loving fatltop. There could be no fear from that quarter. 
Tliere is no one rqiiul Lo firalima, for he is the first- begotten of God. While all other 
Jivas arc Jiis inferior and subject to his control and so cannot injure him. So there was 
no cause' of fear f(n' Brahma. 

The phrase “dvitiyad vai bhayam bbavati ” of this mantra is one of the logions of the 
advaifins and on it they base their theory of non-plurality. But the whole context show\s 
that it has nothing to do w'ith it. It could not possibly apply to Brahman, for the subject 
nnitter of this Chapter is Prajapati. 

MANTRA I. 4. 8. 

f qT^rq^qq^TOHqqiTTqJTJq: %qT ^ 
q:q rTT'^^uvrq^ ^r^uqs^ u \ u 

q: Sail, IIo, BrabmA. q Na, not. ^q Eva, ever. ^ Reme, felt delight, 
because ho was all alone. rRqm Tasmat, therefore. Ekaki, alone, when 

solitary, q Na, not. Ramate, takes delight, q: Sah he, Brahind. f|i!lq* 

Dvitiyam, second ; a companion, Aichhat, wished for ; longed for. 

StripumAmsau, husband and wife, Samparisvaktau, in embrace ; embrac- 

ing one another, qqr YathS,, as much, qmquf EtAvAn, so much in extent, q: 
Sail, he, BrahmA. qqq Asa, was. q Ha. q: Sah, ho, BrahmA. Imam, this ; 
gross, qq Eva, only, qnfqrq’ AtmAnam, body ifqi DvedliA, in two parts, qwiuqu 
ApAtayat, made to fall, qq: Tatab, then : when it was split up in to two parts, qfq: 
Patib, husband, q Cha. Patni, wife, q Cha, and. ^mqqi AbhavatAm, Became, 
came into existence. The husband was Brahma and the wife was Brahmaiji or 
Saraswati. q^rq TasmAt, therefore, since one body was divided into two. 

9 
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Idam, this, w: Svalj. pleasure. Ardhahpgalam, hall of a cup; here ghee 

in the two half portions of the same cup. Brigalam has been translated as a pea, 
a shell, Ira, like, xfu Iti, this. YAjftavalkyah, Ydjnavalkya ; Kapva. 

'!n^ Ahasma, said, f Ila. ut’frn Tasmat, therefore ; hero used in tho sense of 
(YasmAt) because, Ayam, this, Akasah, the space, the void. 

%«tt .Striya, by woman ; by wife. PAryate, is filled. ^ Eva, in fact, ui Tam, 
her ; tho wife, u’wu Samabhavat, embraced, coupled with <w: Tatah, then. 

Manusyah, intelligent beings, sueh as gods, &c. This word is derived from 
the roofn*! (Man) to bo conscious, with the afii.\. AjAyanta, were born ; 

made their appearance. 

3. lie (Brahma) did not feel any j^leasure, because 
no one feels pleasure in singleness. He wished for a second. 
He was an androgyne, so much as a man and a woman 
joined in one. He made this very (androgynous) body to 
fall (pat) into two (pieces) and tlience arose (pati) hus- 
band (Brahmri) and wife ('patni) (iSaraswati). Therefore 
Yajuavalkya said : — “ Therefore arises this pleasure (from 
tho union of male and female) (like the coming together 
of l)att(u kept) in two halves of a vessel.” Hence tliis void 
is fdled by tlic ’tvomau. lie embraced her (Stiraswati). 
Thence wore produced .all beings with mind (like the Dovas 
down to m on) . — 4 1 . 

Note Tills creation is cvidontly on a very subtle plane. The creatures arising 
from tho first union of Hrahtna and Raraswati arc beings having mind and dwelling in the 
mental plane. Their body is of mental matter. Besides those Manushyas or mind 
endowed beings, the mental forms of animals are also created in the mental plane, as is 
mentioned later on. All these mental forms of beings, that will later take physical 
bodies, are created by Brahmd with tho help of Saraswati the power of ideation. This 
plane of ideas is over fleeting like tho fleeing of Saraswati before Brahma. It requires 
strong power of concentration to catch hold tho evanescent Ideas (Saraswati) and mould 
it into mental forms. Tho future forms of gods down to lowest animals are presented 
at first by Saraswati to Brahma, who fixes these forms in mental matter and multiplies 
them. 

MANTRA I. 4. 
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^ Sa, slio ; Braliinaiji, (woman as slio was, slio was naturally bashful). ^ U. 
^ Ila. lyain, this, Ikshrim, deliberation, reflection ^ Chakrc, made. 

^ Ifanta, alas, ^ Ma, me. Atmaiiah, from himself ; from his own body. 

Janayitva, having given birth to ; having created, m Katharn, how. g Nu, 
now. Sambhavati, couples (with me), Tiras, disai^pearanco, 

Asarii, let me (disappear) ; lot mo (conceal). Iti. ??i 8a, she, Brahmani (on 
finding immorality and siii in this). %: Gaulr, a cow. Abhavat, bocamo, 

assumed the form of. vw. Itarah, the other, Brahma, Risabhal;, A bulb 

<n Tam, her, the cow. f]va, only, 8am abhavat, approached ; coupled with 

fifT: Tatalj, from that joining. Gavah, kino. Ajayanta, wore born ; came 

into existence. Itara, she ; Bralmunji. Vadava, mare, Abhavat, 

assumed the form of. Itarah, the' other, Brahimi. Ayvavrisah, stallion, 

a best horse, Ttard, the one. Oardhbhi, a female ass. Itarah, the 
other, Gardabliah, male ass. m Trim, hot*, Eva, oidy. mmri Sainal)havat, 
approached ; coupled with. Tatah, from that joining. lOkasatiham, one 

hoofed animals ; the class of onc-iioofcd animals, Ajayata, was born. ?fTKT 

Itara, she ; the one, w Aja, she-goat ; Abhavat, became. Itarah, the 
other ; Brahmil. \h\8tah, he goat, Itara, the one ; she. Avih, a owe. 
VTK: Itarah, the other. Mesah, a ram. m: Tam, her. m Eva, only, mwm 
Samabhavat, approached ; joined, Tatah, from this union, Ajavayah, 

goats and sheep. Ajayanfa, were horn. ^ A, up to ; down to. 

Pipilikabhyah, ants, Mithunam, pair. ^ Yal, whatever. Idain, this. 

Kihcha thing ; created thing. Sarvam, all. Tat, that. Evam, in 
this way. ^ Eva, only, Asrijata created ; produced. 

4. She thus reflected “Alas! how does he enjoy 
me after giving birth to me from his own body. Lot 
mo hide (myself).” She assumed the form of a cow, whilst 
he became a bull, and her too did he approach. From this 
union cows were bom. A mare did one (Brahmani) became, 
(whilst) a stallion did the other (Brahma). A female ass did 
she become, and a male ass was ho ; and her too did ho 
approach. From this union was bom the class of one- 
lioofed animals. A she-goat became one, and a lic-goat was 
the other ; a ewe was she and a ram the other ; and her did 
he approach. From such union were bom the goats and 
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ewes. In this way, every being down to the ants was born 
a pair each. — 42. 

MANTKA 1. 4. 6. 

q H# ^ II K II 

Sail, lie ; Brahma, A vet, knew ; was conscious. A ham, I. 

V4va, truly. «fg: Sristih, Svisti by name ; the creator. Asnii, am. Hi, 

because. Idam, this. Sarvam, all ; down to the class of ants (worms). 

Aspksi, have created ; have produced, ffn Iti, ?!?!: Tatal;, for that reason. 
«fg; Sristili, Sfi'Sti by name, the creator, (Srija) to create and (Ktich) one 
who creates, Abhavat (he) was. Yalj, whoever. Evam this ; that 

Brahmu. is yri^ti, the creator. M Veda, knows ; realizes. Asya, his ; 
.ICtasyam in this, yri^tyn-n'J^ in the creation ; among the beings directly 

created by Brahma. Bhavati, is ; has his place in. 

5. He (Brahma) knew : — “ Verily 1 am tlie (treation 
(creator), for I indeed created all this.” Hence he got tlie 
naiiic of Sristi. He who knows thus (why Brahma is called 
creation) becomes in this creation His (son).-— 43. 

Note TJio elect who realizes that Brahma is the Creator and the wliole creatioji is 
from his mind, becomes a son of Brahma, i. e., fit to dwell in tJie mental plane and work 
there actively. His mental body becomes active. It is through personal relation, sliip 
with Brahma tiiat tlie evolution of such a soul is hastened, Tlie “ Son of Brahma ’’ is the 
technical name of a high class of initiates. 

MANTRA I. 4. 6. 

5wir§iy qrarg ?it 3 irq 

?|if ^ qRqi^qqi^ rif qrlTq^T 

^ ^qpqrqsr ^ Iqr 

qgqra 5R*nqfrrafe^J^ wsqr».iT^?Rqf *iqftr q qq 
^ iK II 

m Atha, afterwards ; when Brahma had created the eaters, Iti, for this , 
reason, because he thought that he would create the food for those eaters. 9Pw«i« 
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Al)liyamanthat., (Ho) cbunied ; tlio two hands and two lips were united and joined 
together. Sah, he; Brahma, yani Mukhat, from the mouth. Yonoh, as a 
source ; as the place of production. ^ Cha. Ilastabhyam, from his two 

hands. Cha, and. Agnim, fire. Asrijata, created ; produced, 

Tasmat, therefore. ^ Etat, these. ^^^Ubhayam, both ; hands and lips, 
Antaratah, inside, Aloniakam, without hair, Hi, because, Yonih, 

the x)laco of production. Antarab, inside. This word stands for 

(Antaratah). Aloiiiaka, without hair. Ekaikam, each separate dova 

as Indra, Ac. Dovam, god, as Indra, Mariit. Amum, to this god, Indra, 
^lanit Ac. Yaja, oifor sacrifices or oblations Amum, to that god. 

Yaja offer sacrifices or oblations, Iti, this. ^ Yet, what is said. = 9 r Sa, that (the 
creation of Devas). Visiristih, the special creation, uw Tasya, his ; of 

Brahma. Eva, only, lli, because. ^ U, tliercfore. Esab, this god, 
Braliiiia. Eva, only. Sarv^c, all. Devah, gods, AIiiil;, they say, 

Idam, this. Tat, from him ; from the lord, L c. througli the grace of tlie 
Lord. Atlia, and. Yatkincha, whatever. ?^’^Idam, this. Ardram 

wet; litpiid food, cth 'J\it, that. Jvctasah, from Semen. Asvijata, 

created. Tat, that li(|uid food. Soma, the god Soma. « IJ. nnmn Etavat, 
so lauch. ^ Vai, indeed. Idam, this. Sarvam, all ; whole world. 
Annam, food. Eva, only; notliing more. ^ Cha, Aimadab, the eater of 

food. ^ Cha, and. Soma, the god Soma, m lOva, only, Annam, food. 

Agnib, fii‘o ; fire-god. Anmidah, the eater of food. One wJio (ligcsts 

rK|iiid food, himself not being liciuid ; Or, it may moan the fire in the stomach. 
^TT Sa, she, the afore mentiouod. m Esa, tliis ; creation. Brahmaijab, of 

Bralima. AtisrisHli, the creation surpassing liis ownsclf ; the creation of 

immortals that arc superior to Brahma himself, their creator, in their nature. 
3m, Yat, because. 5^: Sreyasal.i, superior (in nature). Devan, the Devas ; 

the . gods, Asrijata, he created, m Atha, now. A^at, because, ’neq; 

J\lartyah, mortal. San, being, z\mritan, immortals ; the Devas. ^3tcf 

Asrijata, (He) created, Tasmat, ihcreforo. Aiisristih, superior crea- 

tion. 3i: Yah, who. Evain, this ; supremo creation. ^ Veda, knows (by 
practice). Asya, bis ; of Bralima. Etasyam, this, ^fireg^ Atisyistyam, 

in the supreme creation ; among those gods who arc superior to Brahma, their 
creator. Bliavati, has his place. 

Afterwards (because ho thought that ho would create the food for those caters), so 
he churned (uniting two hands and two lips together). From liis mouth which was the 
place of production and from (or with the help of) liis two hands ho produced tho lire. 
So both those (hand and mouth) aro without hair inside ; for, tho place (organ) of produc* 
tion is without hair inside ; The word of direction for tho worship of single gods, such as 
worship this god, or, worship that god, is for the worship of this god (Brahmd) only ; for, 
they say, ho alone is all the gods (they all having taken their rise from him). This is 
owing to (the grace of the lord). Then he created from his semen all that is liquid (food). 
That is the god Soma. Thus much of tho whole creation is either food, or, eater of food. 
Soma is the food and liro«god is the eater. This creation, said afore, is the surpassing 
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creation of Brahma, surpassing because, lie created those gods that surpassed him in their 
nature. Now, that Brahma Jiimself being of the nature of a mortal, (and therefore a 
younger), created those that were immortal (his elder), so this is his Atisfisti, a creation 
that surpasses the creator in nature. In this suri^assing creation of Brahma has his place, 
ho who knows (by practice) this supremo creation of Brahma. 

6. Then (thinking “ I have created the P]aters, now 
I sh.ill create the cook and the Eatables) he churned, 
(blowing) from his mouth as the place of production and 
(rubbing) with his two hands (the fire sticks) he created fire. 
Therefore both (tlie hands and mouth) are without hair in- 
side. P’or the iDlace of production of fire is without hair. 

P’rom that (grace of the Lord, Brahma created those). 
Therefore when (the knowers of the Vedas) say “ Sacrifice 
to this god (Indra), sacrifice to this god (Marut)” (know that 
the Ciod is one) and all this is his manifold creation, all 
gods arc but ho, indeed. 

Then (after creating Pfirc the Cook) he created all tliis 
moist (food) from seed. That (food) is indeed Soma. So 
far as all that was to be created (nothing else remained to 
be created). All this creation is either the Eater or the 
Eaton— food or its consumer. Soma is verily food, and Fire 
is the Eater of food. 

That (creation of the devas) was Brtdinia’s super-crea- 
tion. Because he created Devas, who are (as if his) supe- 
riors. Because himself being (endowed with the qualities 
of) a mortal, he created immortals. Therefore it is called 
super-creation (the creation of a thing superior to the 
created). 

He who knows this (super-creation) becomes (born) in 
this super-creation (i. e. is born among the Devas). — 44. 

Note : —The fire is produced by blowing with the mouth while rubbing the flrosticks 
with the hands. The mouth acts as yoni or the fire-hole. Entire creation may be divided 
into two broad parts— eaters and the eaten. The whole creation may be summed up 
in this* 

Brahm& is called mortal here, not because he really is mortal, but because ho 
adopted the method of the mortals in creating the Bovas i.c. union with Saraswati. Hence 
it is said—being a mortal ho created the immortals. In a figurative sense all work of 
art» (and Brahmans mental creation was a work of art), is the creation of the immortal 
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by the mortal. The types thought out by Brahm& live for all ages, while one Brahm& 
may pass away and bo succeeded by another Brahmfi. The art is immortal, the artist 
mortal. The production of an artist is therefore an ati-sfisti, and so superior to the 
creation of a child by the father. 

Here ends the Prdjiipatya BrCihmana, 

MADHYA’S COMMENTARY. 

In Mantra I. 2. 5 it was said “ sa taya vacha tena atmana idam sarvani asrijata ” with 
that Saraswati and that Brahma lie created all this. In the present BrAhmana it Is shown 
liow Brahma and Saraswati created this universe. 

Iclam agre — mean etasya agre, prior to this vthat is, prior to this 
creation). Before this creation the Supreme Self alone existed. From 
Tlim arose BrahmA; like unto the Purusa Narayana Himself). Purusa is 
Visnu, (and since Brahma was) like unto Visnu, Brahma is called Purusa- 
vidha or Purusa-like. 

But what is your authority for this explanation? Sankara oxplaines Puriisa-vidha 
by “ Ho was also bearing the shape of man, which means, that ho was endowed with 
head, hands, other members. Whore do you get that Purusa moans Visnu and BralimTi 
was a reflection of Visnu. To this the Commentator answers by quoting the Brahma 
Tarka : — 

It is tlnis in the Brahma Tarka : — 

The Supreme Narayana existed before the creation of Ihis world. 
Tic was one alone with ^ri. Him they call Atman and Purusa also. From 
tliat Lord arose Bralima like unto Purusa. 

Why Brahma is called “like unto Visnu”? Because ho like Visnu is superior 
to all below him. 

As Viijuu ill Ilis attributes is always greater than Brahma and the 
rest as well as greater than i^ri, so Brahma himself is greater in his 
qualities than Rudra and the rest. Therefore tlio nature of being like 
Purusa is spoken of as Brahma. 

Looking all round in all quarters, when that Grand Sire did not 
see anything else, Ho exclaimed : — Aham asrni I AM in token of his 
inevitablcness (aheyatwa). 

This non-abandonablencss docs not refer to] body, or senses or to son and posses- 
sions ? The text explains it thus 

Since he was the sole born (and nothing else existed then), it was 
possible for him to abandon all this, (but he could not abandon his own 
nature) so he thought on his own essential nature, he as unabandonable 
(aheya) and so he got the name of Aham I AM. And Brahm/l also is 
called Purusa. Purusa is He who from before (purva), has burnt (usa) all 
sins, who is eternally sinless. (It is the epithet of Visnu). (It is applied 
secondarily to Brahma also, who was created sinless from beginning by 
Visnu). 
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^^ote,-~Tho syllable piirii of Parusa means from before, i.c., it is equal to pQrva. And 
lisa means to burn. 

Since tlirough tlie grace of Nariiyana all tlie sins of Bi’aliina were 
burnt up from before he is called Purusa. 

lie who knows this Purusa (and why he is so called), burns through 
the grace of Brahma and Visnu and his indignation, his rival, who wishes 
to get beforehand what he has put his heart to obtain. 

(2) Since Brahma himself was frightened when he found that ho 
was alone, so oven now the people got frightened through want of 
discrimination when they arc alone. Then Brahma rellcctcd thus : — 
Since there is no one to oppose me, or frustrate me, and since all else 
is to be created by mo, and since llara himself is to come after mo, 
fiom whom am I afraid ? Thus reflecting his fear went away. Because 
lie is the most beloved of Visnu (there can bo no fear from Visnu, who 
is superior to Brahma), since he has created all others and stands in 
relation to them of a father (there can arise no fear from them also). 
Prom whom should ho be then afraid. For fear arises either from an 
equal adversary, or from a superior adversary, or from an inferior 
adversary when that inferior is not under one’s control. 

Note There could bo no fear from a superior, for only Visnu is his superior, and 
ho is his most loving father. There can be no fear from an equal, for there is no one his 
equal. All are lower to him. The whole world is his inferior but there may be fear from 
it. This is answered by the next verse. 

Since the entire inferior world is under his control even (and not 
ho under its control) (so tliere can bo no fear from it). Moreover this 
inferior world had not come into existence then, and the only snporior 
that existed was TIari alone (and there could be no fear from Him). 

(3) Since ho was single, Brahma did not foel any delight. There- 
fore a single p 3 rs)ti fools no dolight in his singleness. So ho wished for 
a wife. TIo bocamo stouter in size (containing Saraswati within himself). 
Tho size of tho body was that of a husband and wife, the body of Brahmii 
was as big as that of Brahma and Saraswati taken together. Then ho 
divided this (doable) body into two. Because he thus caused to fall (pat) 
therefore tho words pati (husband) and patni (wife) arose from them. 
And therefore their pleasure is one as of a thing kept in two halves of 
one vessel. Then in her (Saraswati) he begat all Devas lika Umetla and 
the rest, and all Manus as well. These Devas and Manus are called 
Manusya because they have mentality in pre-eminence in them. 

Though that goddess Saraswati is all-knowing, and has full devotion 
to PrahmA., and understood well her duty as wife towards him as her 



I ADHYAYA, IV Bit ABM AN A, 6. 


73 


husband, and knew the eternal relation between her and BrahinS as 
that of husband and wife, yet through natural feminine bashfulness she 
acted as if it was against duty to have connection with Brahma (and so 
she ran away from him). In order to create manifold creatui’cs she assum- 
ed tlie form of cow &c. while BralimA, took the form of bull &c,. Thus 
they created all this. 

(4) (5). Since he created all this, he is called creation. He who 
knows this gets his sonhood, in this 6reation in whatever state he may be, 
from ant to the highest lliidra, according to his capacity. 

(0) Thinking “ lot me create the food and the eater of food ” (he 
created fire the digester of food). ITo churned his two lips with the palms 
of his two hands, f'rom that rubbing of the lijDS with the palms of the 
hands there arose fire from inside his mouth and hands. (This was the 
generation of the fire of digestion.) 

Thus because he is the cause of all, and because ho is the master 
of all, he is called by the knowers of tho Vedas as the Sarre devas “ the 
All-gods,” showing that all are dependent upon him. 

That the best knower of Brahman created that vSoma from his seed. 

Though he is superior to all in his capacity, 3 'et as ho ci’eatod the 
Devas and others who are his inferior through tho method of mortals, 
namely, by intercourse with Saraswati, it is said that tho inoi tal created 
tho immortal, one having a shorter life created those who posse.ssed 
longer life. 

1. Before this world appeared t)i(»ro was only tho Lord Narayana. He had »V?ri ( ) 

along with him. He is called Atman as well as PuruSa. From him tho mighty Brahma who 
is everyway like Narayana came all else into existence, Tho qualities of Visnn are always 
mpro tliaii and superior to those of Brahma and feri ( ^ So Brahma has more and 
superior qualities than Rudra and other gods ; in this point Brahma is like tho Purusa or 
Niirdyana and so ho has been called or liko NarHyana. 

That Brahma, the great father of all, looking on all sides and finding none else said 
(Tam), moaning there is a constant and unchangable consciousness of self (ego) 
Because he was all alone, he was conscious that this world that was to come out of him 
could bo given up, but not tho consciousness of his own-self ; so tho constant knowledge 
of his own-self always presented itself before his mind. Henco Brahmd passed by tho 
name of A ham ( ho also passed by tho name of Purusa. Tho first (of tho born) 

is called Purusa because he burnt (was free from) tho sin through the graco of NdrAyana. 
He who knows tho Purusa destroys him (his rival) through tho graco of Brahmd and 
Visnu who wishes to get (the object of his desire). 

2. Since Brahmd got suddenly afraid finding himself alone, it is therefore, oven 
now, people get afraid when alone, the reason of which they know not. 

Brahmd then thought thus within his mind. “ Because, I have none to oppose me, for, 
everything is to be created by me afterwards, so why should I fear ?’* From such a consi- 
deration his fear disappeared. Fear he had none from Visnu because ho was much 
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beloved of Ha.ri, and fear ho had none from no body else for, he was their creator, more- 
over these were to bo created by him afterwards. Why should he fear thenf Fear 
proceeds from an opponent, cither superior or equal or Inferior. The world was inferior 
to him and it was completely under him and was not yet created ; and Lord Visnu was, on 
the other hand, a loving superior. 

3. Brahm^ was not happy because lie was single ; therefore, people, now, when alone 

doiiot find pleasure. Then ho assumed a gross body and wished for a wife. The body of 
Brahma consisted now of Brahma and Sarasvati, the husband and wife united into one. 
Then he divided his own body into two. Since the same body was divided into two, the 
one got the name husband, and the other wife. Therefore their pleasure is one 
(common) like something contained in the two half portions of the same cup. Then in this 
wife he gave birth to ad the gods such as (Umc=i a) &c., all the Manus ( ’fj ) &c., and 
these all are called Maniisya ( on account of their superiority in the capacity of 

thinking. 

4. All-knowing as the goddess Sarasvati was, and tliougli she was devoted to 

Virincha, ( ) and though she know full well that it washer duty to bo the wife of 

Brahrnfi, and though she knew fall well that their connection as husband and wife was 
eternal, yet she looked upon this Union with Rralima as an impious acfc, it was only to 
show the bashful nature of a woman. In order to croato various kinds of objects she 
became cow &c, 

6. nraliina is Sristi, the creator, bocanso ho created all this. Whoever knows this 
becomes directly his sou (his inimodiato descendant) and ho has his place in this creation 
beginning with Rudra ^ ) and ending with ants according to his own capacity, 

(Wliorovor lie may bo, he knows ho is a son of Brahma.) 

6. Then thinking “ T should croato food and eaters of food ” ho churned the two lips 
and the inside of the palms of the two hands. By the help of the two hands Are was born 
from inside the month. As ho is as the cause of the generation of all the Dovas and is 
their master as well, .so the wi.somen skilled in the Vedas call him figuratively AH the 
gods (in fact ho is noiUiop all the gods, nor one with them). That Bralima, the best of all 
of those that know Brahman ( created food from his semen Considering the 

merit Brahma is superior to all the gods, but considering the mortal qualities ho is 
inferior to them ; the gods that ho created though inferior to BrahmS. in merit are 
superior to him in this that their period of lifetime is more than his. So his creation of 
the gods is his surpassing creation, (that is the creation of those that surpassed him 
in longevity). The man who knows him has his birth in the world of gods through the 
grace of the Lord Visnu ; and there ho has his pleasures and knowledge according to 
his real merit. 


Here ends Ihc Uhdsifa on the Prdjdpatya Uruhman, 
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Fifth Brahmana. 


(Called Avyakfita.) 


MANTRA I. 6. 1. 







f 5Tr?rw«nirf sqrfe- 
H ff srf^ ^5T?5rmv?fir 

^ ^ I H srot wi^ \ 

^ ^ ^ &#rs^ 

*3;%^ vjsRm^iRf^'Tra'hTT^r if^ ^ i3:sr 

1 1 ^ 11^ II 


m Tat, that, the above-moiitioned. Idain, this, Lord (or world). mY 
Tarhi, thou, in pralaya. Avyukritain, the change-losH ; the Freo-froni-iuodi- 

hcation, (1) the Supreme Brahman called Naraymia as well as the goddess 
Laksmi, (2) not manifested. The word idam will then refer to the “ world ” and 
avyakrita will mean “ in the causal form ” or “ undeveloped.” Asit, was. 

m Tat, that avyakta, that Supremo Brahman, or that unmanifested world. 
«fni Ntlma-rupS-bliyam, through name and form (and not by any thing 

else). ^2i Eva, only, Vyakpyato, is manifested (by Hari). Asau-n?lma, 

that-named, having the name of Hiranyagar})ba, Mahat, Ac. It is a compound 
of adas nilma. ^ Ayam, this, all things liiranyagarbha &c. and the Mahat-tattva 
Ac. xi^r, Idam-rupah, this-formed, having this particular form like the four- 
faces of Brahma Ac., as compared to Mahat Ac., which has no particular form. 
The Lord manifested the world, with objects in thorn, some having particular 
names only, such as the Mahat Ac., and others having both particular names and 
particular forms, as the Four-faced Brahma called Hiraijyagarbha also. The 
Four-faced Brahma Ac., are more specialised than Mahat, Ahankara Ac. and there- 
fore are called idam-rhpalji “ this-formed.” Iti, thus, uu Tat, therefore, that 
is, since the Supreme Visnu in the beginning differentiated all things by name 
and form only, the people now also differentiated things by name and form. 
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Thus f.hoy called some as Devadatta, the other as Yajnadatta. One part is called 
head, the other is called hand, some bone, the other muscles &c. Idam, this ; 
every thing that we see in tlie world. Api, even, Etarlii, now ; at 

the present time, Namarftpa-bbyam, by name and form. ^ Eva, only. 

Vyakpiyate, is made manifest ; is. Ayam, this thing ‘pot’ or person, 
Devadatta. A saunama, of this name. Idamr&pal;i, of this form, 

Iti, in this way. Sah, lie (the creator, existing even in Pralaya). Esalji, 
this; llari the creator of the world, the Supreme self. lha, here ; in the body 
of every created thing beginning from Brahma, w A, up to ; or down to. 
Nakliagrebliyal. 1 , ends of this nails, Pravistah, entered. *nir Yatha, just as. 

5^: Ksurab, a razor, Kshuradhane, in a razor case. Visvambharah, 

tlio Vayu called Visvambhara. Va, or. Visvambharakulaye, in the 

tlwelling of Visvambhara ; in the bodies of living beings, Avahitah, con- 
tained. Syat, is. u’ Tam, Him ; the Lord though present in the body. 

Na, not. fu Pasyanti, see. nj He, because, ^r: Sah, He ; the Lord, 

Prapan, inspiring; existing breath, Eva, only, w?: Prapah, the Pra^iia Vayu. 
’ini Nama, by name, Akrltsnab, partial limited in quality. ^^^Vadan, 

speaking, Vak, VAk; speech, Pasy an, seeing, Chakshuh, the eye. 

Sripvan, hearing, Srotram, the ear. Manvanah, thinking, 

Manas, the mind, Tani, those ; mentioned before. Etani, these, such 

as Prupa, Yak &c. Asya, His; of the Lord present inside the body. 
Karmanamani, the names according to the functions performed, Eva, only 
and nothing more, Atah, of these ; among these Pnipa, Vak &c. Sah, 
well known. Yah, who. Ekaikam, only one. Upaste, worships. 

Sah, Ho. ^ Na, not. ^ Veda, knows, Hi, because, Esah, this; wor- 
shixq^er. Atah, in these ; in breaths, speech &c. Ekaikena, (having 

worshipped) by one and one only, Akritsiiali, of limited knowledge ; ignor- 
ant of the glorious Sachchidananda form, the Lord, Bhavati, is. AtmA. 

Atman ; the Lord in His full glory, xfn in this way. vsi Eva, only. Upa- 

sita, one should worship, Atra, here ; in Atman in His full glory, vu Ete, 
these ; knowledge, bliss, Prdija &c. ^ Sarvo, all xm Ekam; one ; united into 

one. Bhavanti, are. xn Y'at, that. Ayam, this, xtwm Atina, Atman. 

Tat, that, vun Etat, tliis. ^ Asya, of Him the Lord, Sarvasya, of all 

the qualities of Him who is termed Atman, Padaniyam, basis : substratum, 

refuge, Hi, because, Aiiena, the Lord ; the Atman thus worshipj^ed. xm 
Etat, this. Sarvara, all. ^ Veda, knows, w YathA, as. ^ Ha. t Vai, 
verily. Padena, by the means (adopted), Anuvindet, gets the result. 

XX Evam, similarly, x: Yah, who. xx Evam, this ; the Atman in His full glory. 
^ Veda, knows ; worships. Kirtim, fame. l^lokam, supreme felicity 

and knowledge, bliss and knowledge. This word is a compound of ^ (Sam), 
bliss and^^wi* (Lokam), knowledge. Vindate, may attain. 

Then (at the time of Pralaya), (that Brahmari) was in a condition when there was no 
change of form or nature ; which some call the casual form of this world). It was by name 
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and form only that that Brahman (or the iinnianifcstod world as some call it) was made to 
suffer a change. Tho change is of the nature that, this thing is of such and such name and 
of such and such form. It is therefore that the things of tho world when they undergo a 
change, they change only in name and form, (but not in their essence). Tho change con- 
sists in this that it becomes of such and such form. It is tho creator who entered into 
and pervaded every body up to the end of the nails, just as a razor gets into a razor case, 
or as the Vfiyu called Visvambhara pervades tho body which is (called) its dwelling place. 
Yet those that are dull, do not sec him. Limited in quality (and therefore partially known) 
is Ho, when Ho is called Prana on acconnt of exciting breath in tho animals. Similarly 
limited in quality and therefero not known in His full glory (is He) when He is called Yak 
in exciting speech, and when He is the god of the eye by exciting sight, when He is tho 
god of the car by exciting hearing, when He is the god of the mind by exciting thought. 
For these arc only tho designations of the Lord according to tho functions performc^d. Ho, 
>vorships one and only one among these (Prana, VSk &c.) does not know tho Lord in His 
full glory, (ho knows a part only of all the qualities, (glory) of the Lord. Such a wor- 
shipper who worships Him by tho one of these names lias but an imperfect knowledge (of 
the glorious Sachchidananda form) of tho Lord. One should worship tho Lord with the full 
knowledge “ that this is Atman,— Atman in His full glory, Atman and nothing more or 
nothing less.” Hci'cin, in Atman do all these qualitlcatiuiis) join into one. That w hich is 
called Atman and (which ought to l)o worshipped) is the basis of all the qualiti(!S mentioned 
before. For, through Him thus worshipped one knows (realise^) all this. As certain it is, 
that one may got tho objects of his desire by adopting right means. Ho certain it is that 
he who knows tho Atman in His full glory may get good name, bliss and knowledge. 

1. Then verily existed that Changeless (Hrahman and 
the undifferentiated Jiva-prakriti). That (unevolved) bo- 
eatne differentiated (by Brahman) llirough name and form 
(by his giving to the Jivas) jDartioidar names ; (and to the 
Prakritic matter) ])articular forms. 

It is therefore now also that (people) dilferentiate (all 
objects) by name and form ; — (saying) “ he has that name, 
it has this form.” 

He (Brahman) entered therein tbrougli and througb, 
yea to the very end of the finger nails — as a j-azor fits into 
the razor case, or as the all-sustaining (Vayu) ])ervades 
fully the bodies of all living beings which are its dwelling 
place. 

(But alas dull men) do not see him (though ho is so 
near to them all). Non-coinplete does he appear to them, 
for when breathing he appears as breath, when speaking, 
as speech ; when seeing as sight ; when hearing, as ear ; 
when thinking, as mind ; But all these are names of his 
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different activities only. (Those who worship him under 
these names, verily worship him in part only). For they 
worship him either as one or the other, but do not realise 
him in his entirety. Verily (such a worshipper) is imper- 
fect, for he worships him in part only. 

Let men worship him as Atman only, for in the (Con- 
notation of this word Atman all those qualities of omni- 
science, omnipotence, etc., and all activities of seeing, etc., 
are included, they find their unity in this. For this what is 
called Atman is the receptacle of all these qualities of him. 
For through the worship of this Atman one knows every- 
thing. As surely as a man employing proper means at- 
tains the desired end so docs he who knows this Atman 
obtain glory as well as supreme felicity and perfect know- 
ledge. — 45. 

madhva’s commentary. 

[In the preceding chapter, it was mentioned that tlio Atman 
(Brahma) alone e.xisted in the beginning, and it was furtlicr mentioned 
there that this Supremo Self should be worshipped, and no other minor 
Deity. The Sruti now describes in detail the method how the whole 
creation came oxit of this Atman.] 

[The word Visvambharah literally means “the support of the 
universe.”] Here it denotes the VAyu. The text uses the word “ Partial 
is verily he,” (it does not mean that the Supreme self is not full or can be 
divided into i^arts but it) means (that) the man who (does not worship 
the Supremo in his aspect as the Supremo but) worships him in his 
partial manifestations, (such as in lire or air &c.) worships him imperfectly, 
(and therefore it is said that the worship of such a man is imperfect.) 

[The word Viilvambhara has been explained by some as meaning 
lire or the gastric fu-e, for it is the fire in the stomachs of all, which 
digests food, and thus supports all. But this explanation is not correct. 
Though the gastric fire digests food, it cannot be said to be tlie support 
of all.” On the other hand, Vivyu, by dividing itself into seven parts, 
as the seven nerve currents, in all living beings, supports the universe 
and the Sruti itself mentions “ By the thread of Vayu, Oh Gautama ! 
this whole universe is supported.” In fact, V»iyu meaning the highest 
Ether, pervades the whole univei-se, and support^ all the heavenly spheres. 
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in their motions round the suns, and of the suns round the central sun. 
It is the all-powerful VAjni that sustains the globes in space, and there- 
fore Vayu alone is entitled to the name of Vi^vambhara or the support 
of all.] 

[No doubt tlie word “ Support of all ” may be applied to the 
Supiemo Himself, but the Lord, though the “Support of all,” is not 
meant hero ; but the reference hero is to His (livst-born son Vnyu, through 
whom the world was created and by whom it is maintained.] 

[The words in the text “ Partial is lie ” do not mean that tlie Lord 
when pervading the bodies of all beings loses his perfection, or gets the 
imperfection of the bodies which he pervades.] 

[The word Akritsiia, meaning not-full, docs not refer to the Lord 
at all. The Lord is infinite in his glory and always full, and it cannot 
be conceived that he may pervade any body not in his fullness and 
entirot}'. It is against the very notion of flod-head of the Ixird, for 
wherever ho is present, ho is present with all his fulness. Therefore, 
he is pi’esent in deities like Fire, Air, etc., in all his fulness. But that docs 
not justify the worship of Fire, Air. etc., as the Loi’d. Therefore the f^ruti 
says, “ Imperfect is the worship of that person who worships the Lord as 
fire or air, etc., for they are mere aspects of him and do not express all his 
qualities.” Thus Agni or fire represents only one aspect of the Ijord, 
namely, his being the leader, for Agni means to lead, similarly Pjithivi 
or earth means all-expanding, and represents only another aspect of the 
liOrd. Therefcre, words like Agni, Prithivi, etc., though expressing the 
Lord do not express all his attributes. Thus the Lord is called Prana 
or life. This word expresses only one aspect of his activity, namely, 
breathing. Consequently the person who woi’ships the Lord as Prana 
is an imperfect worshipper, not because tlie Lord is not present in all His 
fulness in Prana, but because the worshipper does not realise the fulness 
of the liOrd. In fact, all partial names, under which the Upanisads 
sometimes teach the woitihip of the Lord, as Breath, as Sight, as Hearing, 
as Taste, etc., only describe a portion of the activities of the Lord and 
consequently no worship of the Ijord, under these aspects, can be com- 
plete. It is only when the Lord is worshipped as Atman or the self that 
he is worshipped in his fulness. For Atman or the “ I ” is the highest 
expression of consciousness and therefore when the Ijord is worshipped 
as the very “ I ” of one’s “ I,” that he is rightly worshipped. Moreover 
the word Atman or I or self is a word, the etymology of which denotes 
fulness. No other function of the human body can come up to the ful- 
pess and the entirety of the conception of “ I.” Breathing, hearing. 



80 


brihadAravya KA-UPANISAD. 


soGing, smelling, etc., do but denote portions of human activity, but when 
a man says “ I ” he uses a word which includes all the functions and 
much more. Tlierefore “ I ” is a name which has the nearest approach 
to the fulness and the perfection that we find in God-head.] » 

It is thcroforo that in the Zoroastrian religion, among the several names of Gotl 
Ahmi (I AM) and Ahmi Yad Ahmi (I AM THAT I AM) are two of the most secret names 
of God. We find the same idea expressed in the Old Testament of the Jews whore God 
toll^i Moses to say to the Pharoah that “ 1 am that I am ” has sent him ; meaning thereby 
that this most secret and sacred name will show to Pharoah that Moses came with the 
highest credentials, from the Highest Divinity and not from any minor divinity. The 
same idea is expressed in the Upanishads when they say that “ I ” is the highest name 
of God and that the most perfect worship of God consists in meditating on him as the 
inmost centre of one’s own consciousness. 

[If the words breath, sight, etc., do not denote the fulness of Atman 
what is that word wliich denotes all the attributes of the God-head.? Tlie 
answer to tliis is that the word Atman is such a word.] 

The words Prana etc. (are no doubt names of the Supi’eme God, 
but tl|py) do not express ITis fulness of all qualities. On the other hand, 
they express only certain actions and agencies of the Lord, such as 
breathing, (seeing) etc. The word Atman alone expresses the fulness 
of all TTis attributes. This Atman verily is the receptacle or substratum 
or basis of all qualities that we find in different objects in the univeree. 
(And because it is so) therefore, the God should be worshipped under 
the name of Atman alone, because this is a word expressive of all quali- 
ties). Through this worship one knows all this, because God alone is 
the giver of all knowledge ; and tlierefore it is proper, that his worship 
should bo by such a word as will express the complete fulness of all His 
qualities. 

Since by merely woi-shipping God one gets qualities of all knowing- 
ness etc. how far more, therefore, must be the all knowingness etc., of 
the God himself. 

The word Pada in the text signifies “ appropriate means ” (that 
through which anything is attained. — Padyate). 

As by -employing proper means, the appropriate fruit is obtained ; 
so by worshipping the liord (with a right conception of Ilis God-head, 
namely) that he is possessed of all auspicious qualities, one obtains glory 
and ^loka. (What is this Sloka ? Does it not mean fame ? If so, is it not 
a repetition to say that one obtains glory and fame, as glory and fame are 
not different ? The commentator therefore explains this word Sloka thus :— ) 

The word Sloka (does not mean here “ Fame,”) but it is a compound 
of two words Sam meaning “joy,” and loka meaning “knowledge.” 
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word t^loka, thei’oforo, means tlie supremo bliss and supreme 
. li^lovvledge. The loka comes from the root v^luk “ to shine,” and moans 
^jlcnowlcdge. 

[The commentator liaving explained the above iSrnti in his own 
•'trords now, quotes an authority for tlie explanation tliat the has given.] 

■ It is thus written in the Adhyiitma: — 

Before the creation tliere was only Lord Narayana and the Goddess 
Narayanl (His creative oiierg}-) ; and the rest was immanifcsted, tlie 
Ijord Narayana made the manifest. After creating this world and 
after creating all the bodies therein, the Lord got into them from the 
hair of the head upto the end of the nail of everything created, just as 
a razor gets into the razor ease or just as Vayu into iho whole of the body. 
Persons that are dull cannot see lliin though lie has got into everything. 
Some though thej' know that the Lord is within everything do not know 
Him in Ilis full glory. To get into ov^erythiug and to make every body 
breathe and hear, Ac., arc but partial qualities of the Ijord ; .so Prana, Ac. 
are only the names of the Lord that indicate the separate functions per- 
formed by Him. 'riierefore ho who worships the Lord as Prana, Ac., do 
not worship Him in Ifis full glory, ii. e., >vith all His qualities), for these 
are but partial qualilios of Him, and by these names tho'worshippcr knows 
a part of His qualities. When (ho great Lord has many qualities, to 
know but a pait of His qualities is only to have an iucoinploto knowledge 
of Him. He who knows or worships the Lord as Atman has a complete 
and iierfeet knowledge of Him. The Tiord Hari has the qualities 
like Chit ( ) and Ananda bliss Ac. always present in Him. 

It is oil account of the presence of these qualities that Ho is to bo 
known as Atuia ( ) (t. <?., He is to be realised while worshiped 
as Atmit one having all the qualities like, sat, chit Ac). The word 
Atman includes the functions of making one breathe Ac., as well as 
the qualities of being Chit, Ananda Ac. Therefore Atma is the Lord on 
account of Ilis possession (being the basis of) all the qualities. The 
Lord has been called the basis of all the qualities because whoever 
knows the Lord becomes the knower of everything. When all knowing 
becomes he who knows the Lord, then need it be said that the Atman 
the Lord has all the qualities in Him. As well adapted means are 
always followed by success, so it follows that a man attains Mukti, 
and obtains fame, happiness and real knowledge when he knows Ilari 
who is the Lord of all the Jivas, and who is the basis of all the 

qualities, 

11 
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MANTRA 1, 5, 2. 



^ fTTr][ 

I fsRgqr^ H ^ ^ITR- 

ftrqgqr^^ ^ ftr?r sRTpi? \\\\\ 

«m Yafc, whicli ; who. Ayam, this, wmr Atma, Atman, Antaratai'am 

tho inner most nearer than anythin.ilf present in the heart of hearts of all hein." 
inside the Jiva himself, fm Tat, that ; just spoken, vm Etat, this Atman ; 
this form of Atman, janj Putrat, than a soq. sTq: Preyah, dearer ; because to 
some tho Tjord is an object of love without any personal motive, and to others 
lie is the means of attaining Idiss ; the former is superior to the latter, f^fnu 
VittAt, wealth, Preyah, dearer, An3^asmat, than other. wCvim 

Sarvasmat, than all things. Preyah, dearer, Yah, who. Anyam, 

other thing, Atmanah, than the Atman, the Supreme, J^riyam, 

dearer. RrtivAtiam, To tho speaker, to the person who knows or thinks tlint 

any other thing is dearer than Atman. PrAyAt, may say. im' Pviyam, Tho 

thing wliieli is dearer to you than Atman, Rotsyati, will destroy; will 

deprive The nominative of this verb is tho I.ord,” “ VisQu understood. 

Iti. 8 ah, Tie; •tliat dovoleo of Visp^n. tsvarali, strong or powerful, 

capable of. f Ila, no donbt. to 'T atlia, of that sort; ^ Eva, just. Syat, 
must (he) 1)0. Atmaiiam, tho Atman; the T.ord Visijii. Eva, only. 

fsi^i^J’riyjim, (l(‘ar ; (deann- and <learost). Dear to some for no cause and dear 
toothers as an o])j<.‘ct of pleasure He is. Upasita, (one) should worship. 

8 ah, Ifo. ^ ah, who. Atmanan, Atman, the Lord Visnn. vq Eva, 

only. Priyam, as a dear thing, Upaste, worships. ^ Asya, His; 

of tho worshipper, Priyam, the thing that is dear. Pramayuktain, 

subject to destruction ; or this word may mean any porisliable object, q Na, not. 

Bhavati, is. ^ Ifa, certainly. 

2. Dearer than a son, clearer than wealth, clearer 
than any thing, clearer than all, is this Atman who is Inner 
most. (If a true Devotee) says “The Lord will deprive you 
(of the thing dear to you),” to a fool who says other things 
are dearer to him than the Atman, is certainly strong and 
capable of checking himself from that thing, such strong. 

2. This Atman, who is the nearest to us all is dearer 
than son, dearer than, ’wealth, clearer than one’s own self, 
clearer than everything else. If, therefore, any one were 
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to say “Some thing else is dearer to me than the Atman ” 
let the true devotee address him saying “ The Lord will 
destroy your object of love (if you hold anything else 
dearer than the Lord).” The word of such a devotee will 
come out to bo true, for to whom has boon given the power 
of destroying that JMan’s object of love. Let one, therefore, 
worshij.) the Atman alone as dear, lie who worships the 
Atman alone as dear, lie who Avorships tlie Atman alone 
with love, the object of the love that man will never be 
destroyed. — 40. 

NoLe : — Tills verso slmws tliat God should bo woivshippod with 
love, and nol tliroit”h fear, for he is the dearest, ohjoet of love, dearer 
than all the thincts of the world, dearer than even one’s own self. 

xMADHVA'H COMMUNTAliV. 

[Lest one sJionld think that the liip:hcst ohjcct of lovo bo everybody is his own 
sell, the coiuraentator explains this verse thus :— | 

Tluit Lord (wlio existed oven in the ^'reat dissohitioii) and wlio 
(after creating tlie universe of matter and spirits pervaded thcni alJ) 
fliat Adoi-ablc Visiiu is naturally dearer than a son, dearer than wealth, 
dearer than one’s own self, yea, dearer than eycry thing else. 

I Says an objector:- TJiongh a son or Wealth is not naturally dearer to a man than 
his own self, for one’s own self is naturally the ^^learesb o))jcct of love to every one, 
therefore this verso really means that one’s own self is dearer than all. How do you say 
that this verso refers to God and that God is the most natural object of love to all, 
dearer than one’s own self. This fiuestion is thus answered by the commentator 

The Lord himself lias created in man the love for his own self. 

[For a man is sometimes scon doing works against his own welfare works which 
load him into pain, thus sliowing tliat one’s own self is not always dear to every one.] 
ITlad not the Lord implanted in the hearts of every creature the lovo for one’s owji self, 
and had this lovo been an un-created object, then all would bo found doing, at every 
time, that which is good for their self, and never doing that which is injurious to their- 
solf for no one can act against his innate nature ; (as lire can never cease to burn for 
that is its own nature), liut the very fact that a man can do things which ho knows 
would give pain to his self proves, that Iho lovo for one’s own self is not an innate 
quality of man, but a quality implanted in him by the Lord, and which tlio Lord, if ho 
so wills it, can be turned into the hatred of the self.] 

[Says an objector We can admit that God has implanted in the heart of every 
man tho lovo for his own self, if wo ovor seo that one’s own self is over hateful to any 
Olio. But tho self is never hateful to ono, and so it is natural for man to lovo his own 
self, not because God has created that love in him, but because it is tho natural quality 
of tho soul to lovo itself. Next this objection is answered : — J 

Since a man is ullen seen doing acts against his own welfare, that 
very fact proves that his self is not always dear to him. 
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(For whom fcho Lord wishes to punish, ho makes him do evil deeds and thus that 
man works evii a^^ainst his liighcst interests showing tJiat even the love ol' self may be 
tfa/]ii)lcd under foot when tJie Lord so wishes, and when the Karma of that man requires 
that he should be blinded into evil course, IJut does not this imply that man is not a 
free agent, but is impelled by God to perform evil acts, in order to qualify himself for 
the region of darkness. The answer to this is thus given J 

[Some souls from very eternity are meant to go to hell, as the others, from very 
eternity, are destined to go to heaven. The souls which arc predestined to goto hell, 
are the souls whom the Lord makes do evil deed, so that they may go to hell. Ah ho 
makes the other class of souls do good deeds so that they may go to heaven. A mnii is 
not a free agent, though he imagines that he is so], 

8iiice when Visiiu makes one hate one’s own self even, then it 
follows thiit the self eveii is no longer an object of love. 

Admitting that ones self is dear to one, simply because God has made it dear to 
him, and not because it is naturally so, how does it follow that it is natural for man to 
love God, and that God is naturally the most dear object to man? For wo see that 
there arc atheists who hate God, and, that there are worldlings, who love the objects of 
the world better than God. The answer to this is next given 

[Atheists arc those souls, which from eternity have ))ocn mark(‘d out as destined 
for hell, and who cannot but hate God; for that is the only way which would qualify 
them for that region ; while worldly souls are temporarily bliiided by the pleasures and 
and attractions of the world <.iid are destined for suffering to learn to love God. 

Because when Uod becomes dear to one, everything else becomes 
dear to him, therefore the Supreme Lord is the only true object of love 
to all. 

It IS a well-known fact that saints and holy men, who abandoning all worldy loves, 
have loved their God, with all their hearts, were in their turn loved by all creatures. So 
much so that ferocious animals, like lions, and the rest in the presence of such men, have 
forgotten their ualural antipathy for man. To take an example from the Sacred Books 
of the East, wo find that Prahlad was thrown before the wild elephants and vonomus 
snakes, but they did not liurt him, Daniel, who loved God above all things, was thrown 
into a lions’ den and he was not killed. Abraham, who lovetl God dearer than his own son, 
was thrown into the fire, and the lire did not burn him. All these instances, and hundreds 
of such instances can be quoted from the lives of the past and from those of tlu living 
.saints, to prov(i that the love of God is above all loves, and that it is the most natural 
thing for man to love God and the most unnatural thing for him to hate him, prove the 
above statement. 

But the text has the word Atman, a word which is of doubtful import, it may moan 
one’s own self and it may mean the Supreme self. You have shown above that it cannot 
moan, in the pa.ssage under discussion, one’s own self ; but how do you say that the word 
Atman means Visnu, and Jiot any other deity. To this the commentator answer thus 

Visuu tlic Supioinc (Jod is indicated by the wonl Atman because 
bo lias f>ot (Apta) all qualities in him. Tlierefore that person who 
thinks that bis own petty self or any other worldly object is dearer to * 
him than Visnu should be addressed by every lover of Visnu thus: — 

•' 'I’lion art but iloiiig barm to thy own self, Oh foolish man, and 
destroying thy own future happiness by loving others better than Clod.” 
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Ifc l.as not onl}" tlio to admonish such men, hnl lie lias tlio power 

^’ivcn to liim hy the (}od to (h^stroy tlic olijeet of love of that foolish man 
by cursing- him. 

But a mail who docs not love (lod ahov'^c everything else, linds his own pnnishmont, 
hy being sent bo siifToring. Why is it necessary that tlie devotee of (iod shouhl admonish 
Iiim, and even go to the length of cursing him. The answer to this is no.\t given ; — 

d'hongh that uiifortuiiato man who loves otliers higher than (lod is 
already a misoralilo (creature, yet the pronouncing of the curse on him, hy 
the lover of Ciod is necessary to draw liis attention to his evil course. 

(It has always been the rule, rather than the oxceiition that liefore .soul or a nation 
was condemned, that (lod has .sent His prophets and saints to warn such men or people, of 
the iniquity of their deeds, and to draw them back to the (latli of rigliteousiiess. Such 
holy men come to tlio world, and as representatives of God, with the delegated authority 
of God, to curse whole nations or individuals, when their mc.s.sago is not hoard by them. 
The destruction of the Yadiis by the curse of Durvasa, the scattering of the whole nation 
of the Jews by the curse of the Christ, are living examples of the power of such god-liko 
men to punish, as well as to admonish. The evil doer, no doubt by his evil deeds, draw.s 
on his head the implication of such holy men. It is not tlie implication, whicJi is the, cau.se 
of his siilTering, but his own evil deeds. No more is the .sentence passed by a magistrate 
on a criminal, the cause of tlie sutTering of the criminal ; l)Ub the crime committed hy that 
olTcndcr, against the laws of the sovereign. The magistrate, in passing the sentence, 
merely speaks out the will of tlie king ; and punishes, not hy any power inherent in him, 
but hy the power with which the royalty has invested him. Such are the holy men, wlioii 
they curse and punish those who break the laws of God.) 

VVlicn a Vaishiiava tlius sj)oaks out to a simnn* lio has the [lowcr to 
destroy tlic oliject of love of th(3 sinner, 'riiongli sncli a sinner is already 
a sidToier yet the s])c*ecdi of the Vaishnavn, spce/ilieally .:;iv(\s him pain 
(hv drawing Ids attention to tlio eause of Ids ])ain.) 

Therefore Vi.<nu is tlie (leanest of all, and he win; worsidps Ifiin as 
flio dearest of all, tlie object of liis love never becomes im])ermancnt, and 
his joy always subsists. 

Therehirc hy constantly worsliipping the A11-l)elov('d Vjsnu the 
devotee draws the love of Visnii jind that Klernal Ihiborn Vi.^nu always 
does what is pleasant to his dovoteo. 

Thus it is in the Adhyatma. 

MANTRA I. 5. 3. 

II ^11 

gr enl^W T Brahman vidyay a, tlirough the knowledge of Brahman. Sar* 
vam, all ; whole perfect. Bhavisyaiitah, become, all get perfection accor- 

ding to their capacity. Yat, that ; what. ^5: Ahuh, say ; that through 
BrahmaviclyA great ones attained wholeness or perfection according to their 
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fitness, tlic natural purity of the soul (eJiva) is brought out l)y Brahma-viclya. 
It \^Jjls Ajnana which liid the inherent splendour of the soul wliioh is again 
])rought out and made to shine by Brahina-vidya. uu Tat, regarding that. 
^3^: Manusyah, sonic men. Manyante, think, Brahman, Brahman. 

Yasmat, since. Sarvam, all; full, perfect, Abhavat, become, 

na Tat, that. Avet, did he know it ? Had he Brahmavidya. 1^3 Kiniu, 
Is it ? 

3. When ilio wise say that ” through Brahina-vidya 
they attain fullness ot‘ perfection (according to their capacity)” 
some peo])le tliink “ Since Brahman is Perfect, did he also 
attain llis perfection through Brahma-vidya?” — 47. 

MADIIVA'S COMMENTARY. 

It has been said above that by the knowhidge of the adorable 
l.'onl, one gets suprcnio happinesss and perfect knowledge. This state- 
ment is now being further strengtliencd, by removing certain objections 
and misconceptions. Tdie verso now under discussion is one which is 
tlic sheet anchor of the Alayavadins. It is from this verse that tliey draw 
tlicir theory that man is Crod and it is only when a man realises that lie is 
Clod, and the world is a mere illusion, that he becomes free. According 
to iSankar tliis verse is thus translated by Max Milllor : — 

Iloro tlioy say: “ If inoii think that by knowledge of Brahman they will becoiuo 
ovorytliing, what then did that Brahman know, from wlieiico all this .sprang ?” 

Verily in the beginning this was Brahman, that Brahman know (its) Self only, “ 1 am 
Br’ahmatj.” From it all this .sprang. Thus, whatever Deva was awakened (so as to know 
Brahman), ho indeed boeaino that (Bralunin) ; and the same with Rishis and men. The Rishi 
Vamadova saw and understood it, singing, ‘‘ 1 was Maiiu (moon), I was the sun.” There- 
fore now also he who thus knows that ho is Brahman, bocomos all this, and evon tho Dova.s 
eaniiot prevent it, for ho himself is their self. 

Now if a man worships another deity, thinking tho deity is one and he another, ho 
does not know. Ho is like a boast for tho Dovas. For verily, as many beasts nourish 
a man, thus doos every rn.iii iioupi.sh the Devas. If otily one boast is taken away, it is 
not pleasant ; how much moro when many are taken ? Thoroforo it is liot pleasant to 
the Devas that men should know this. 

But this explauatioii is wrong, as the comineiitator shows ; — 

When the groat ones say: — “ By Brahina-vidya men become all, and 
attain fulness and perfection according to their capacity” they mean that 
by Brahma-vidya, (which is the direct perception of God, as opposed 
to the belief in God), men obtain everything, according to their fitness. 

An objector may say but in Mukti, there is a cessation of all acciden- 
tal pleasure, etc., how is it said that iti Mukti the soul gets all. This 
objection is thus met by our author : — 

The highest class of Jivas naturally possess from eternity a nature 



1 ADEYAYA, V BRAEltAVA, 3. 


87 


in which tliere is no pain and which has perpetual bliss and intuitive 
hnowledgo. 

[The essential nature of such Jivas is to be free from pain and to 
have the foundation of bliss and wisdom in themselves. Tlie experience 
of pain and ignorance, thi'ongh which such souls pass, is not in the nature 
of these souls, but in the veil of ignorance, which temporarily coveis 
souls. The commentator however by using the words “ highest 
class’* (Uttama Jiva) indicates that class of souls, which are by nature 
fitted to go to heaven, and excludes that class of Jivas, who are Tamasic 
and are fitted for the region of darkness.] 

This natural form of the highest Jiva /consisting of innate free- 
dom from pain and possession of perpetual bliss and intuitive knowledge, 
is covered up by ignorance, and so tlie Jiva does not realise his true 
nature and it is merely made manifest by Ibahama-vidya alone (and not 
created by it). (It is not something newly acquired by the soul, but is an 
old thing, which the soul possessed from clernity, and which is mad(^ 
manifest, llrahma-vidya alone has the power of removing the ignoran(*e 
that conceals the true nature of the soul and it reveals its real form.) 

d’ho holy ones say : — “ Jdns natural form of the Jiva is hidden by 
ignorance, and the functions and f)f Brahma-vidya is to remove this cloud 
of ignorance, which obscures the nature of the soul, and makes manifest 
the real form of the Jiva. Brahma-vidya alone (and not ritual worship 
or sacriliecs) can remove this obscuration.” liegarding this statement 
some men entertain notions like these : — “If evmi souls’ true iiatujo 
l)ecomes manifest by Brahma-vidya, then when Brahma became every 
thing and full, then did He also become so by knowing his true nature.” 

The object of their question is this • — When men by Brahma-vidya 
come to know the true nature of their own self, does the Supreme 
Brahma also pass through the same stages of acquiring Brahma-vidya in 
order to realise his own nature. 

The question is rather unnecessary. Brahma-vidya or the 
direct knowledge of God reveals to man the j)owers and perfections of 
his own soul. It is rather absurd to say that God himself stands in need 
of the knowledge of his uwn self in order to acquire the omniscience and 
omnipotence that He possesses. The true answer however to the question 
is that God also has God knowledge, but His knowledge is never subject 
to obscuration as is the case with man. Man is also essentially all-joy and 
id 1-knowledge, but he does not always know himself, and therefore it is 
necessary to have Brahma-vidya. But God is not only essentially all-joy 
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and all-kiiDwIeclgo, bul lie is eternally conscious tliat lie is so. llis 
nature is never obscured by ignorance, so Brabtna-vidya is always Ills 
band-maiden and not bis mistress, 

Tbe commentator tbeielore says : — 

True, God even knows His own self, from eternity, by direct 
knowledge, without any lapses in such knowledge. (Therefore, God is 
from eternity all-perfect, while a freed soul becomes perfection in time.) 
This is the answer to those who ask whether Brahman also stands in need 
of Brahma-vidya. God knows Himself from eternity ajid consequently 
Ho is omniscient and all-powerful from eternity. (Man knows himself 
through Brahma-vidya at^a ccrtai i point of time, and becomes all-knowing 
and powerful, after such Brahma-vidyA. Herein lies the dilference 
between God and God-like, men. 


MANTUA I. 5. 4. 


SWlTtfl qt ^qRf StSIfSlU U ^3 U?- 

uqt ugsqreri srftr- 

u fq-H frpi 3 3 Wsj 3 t^ f i 

WRur ir3T'«sU qtssrt 

3 u qqt u ^3i3T qm f 1 q^q: 

qjtrat 3gsq ^qpi 


q ^ qfg q^r^q’r aw 
iiaii 


^ Idam, of this world. ^3 Agre, before the creation. TO Brahma, Brah- 
man. Asit, alone was. % Vai, Verily, m fat, it, that Brahman. Aham, 
that which cannot he deserted (lieyam) or abandoned on account of being cons- 
tant, unavoidable. TO Brahma, full; whole. Asmi, always present. ^.^=: 
ever existent, ft=inoasure of all. Iti, thus, Atmanam, the Atman, the 

Self. Eva, only, nothing more or less. Avet, knew. AsmAt, there- 

fore ; since He was full, fia Tat, that Brahman. Sarvam, all ; full, 
Abhavat, was. Devanam, among the Devas. 3ni: Yoyah, whoever. Tat, 
that ; that Brahman is Aheya, etc. Pratyabudhyata, knew ; comprehended. 

Sab, he ; that Deva. ^ Eva, only. w\ Tat, it ; fullness, Abhavat, got ; 





